
 
 

  

MAEN104CCT 

 

Maulana Azad Studies 

 

 

 

 

 

 

 

 

 

 

for 

MA English 

(First Semester) 

 

 

 

 

 

 

 

 

Directorate of Distance Education 
Maulana Azad National Urdu University 

Hyderabad-32, Telangana- India



 
 

  

© Maulana Azad National Urdu University, Hyderabad 

M.A. English 

ISBN: 978-93-95203-27-2 

First Edition: 2022 

 

 

 

 

 

 

 

 

 

Publisher : Registrar, Maulana Azad National Urdu University,  Hyderabad 

Publication : 2022 

Copies  : 2500 

Copy Editing : Dr. Shah Alam & Dr. Mudasir Ahmad Gori 

Printer  : Arihant Offset, New Delhi 

 

 

 

 

 

 

 

 

 

 

M.A. English 

Maulana Azad Studies 

1
st
 Semester 

 

 

 

 

 

 

   

 

On behalf of the Registrar, Published by: 

Directorate of Distance Education 
Maulana Azad National Urdu University 

Gachibowli, Hyderabad-500032 (TS), India 

Director:dir.dde@manuu.edu.inPublication:ddepublication@manuu.edu.in 

Phone number: 040-23008314 Website: www.manuu.edu.in 

mailto:dir.dde@manuu.edu.in
mailto:ddepublication@manuu.edu.in
http://www.manuu.edu.in/


 
 

  

 

 

(SLM Based on UGC CBCS) 

Editorial Board 

Prof. Gulfishaan Habeeb 

(Programme Coordinator) 

Professor of English, DDE, MANUU 

Dr Ajay Sahebrao Deshmukh  Associate Professor &amp; Research Guide, 

Department of English, 

Shri Muktanand College Gangapur, 

Aurangabad, M.S. 

Dr Sarfaraz Nawaz  Associate Professor, 

Department of English, 

Shibli National College, Azamgarh, UP. 

Prof. Mohammed Abdul Sami Siddiqui  Director, 

CPDUMT, 

MANUU, Hyderabad. 

Dr Badarul Islam  Assistant Professor in Education, 

MANUU CTE, 

Aurangabad. 

Dr Shah Alam Guest Faculty/Assistant Professor, English, 

(Contractual), 

DDE, MANUU 

Dr Mudasir Ahmad Gori Guest Faculty/Assistant Professor, English, 

(Contractual), 

DDE, MANUU 

 



 
 

  

Programme Coordinator 

Prof. Gulfishaan Habeeb 

Professor of English, DDE, MANUU 

 

 

 

 

Content Writers        Unit No. 
 Dr Shah Alam, Asst Prof. of English (Contractual), DDE, MANUU, Hyd.   1 

 Ms. Areeba Ahsanat Moazzam, Ph.D Research Scholar, HCU.    2  

 Dr Altaf Ahmad Bhat, Asst Prof. of English, GDC, Shopain, Kashmir.   3 

 Dr Sadaf Fareed, Asst Prof., Dept of English, Women’s College, AMU, UP.   4 

 Dr Huma Yaqub, Associate Professor, Dept of English, MANUU, Lucknow Campus. 5 & 7 

 Prof. Amina Kishor, Retd Professor, Dept of English, MANUU, Hyderabad.   6, 8, 15, 16 

 Dr Ajay Sahebrao Deshmukh, Asst Prof., Dept of English, Aurangabad, M.S.  9 & 10 

 Dr Sheikh Suhel, Asst Prof., Dept of English, Sir Syed College, Aurangabad, M.S.   11 & 12 

 Dr Abu Saleh, Asst Prof., Dept of English, Raja Peary Mohan College, W.B.   13 

 Dr Mirza Maqsood Baig, Associate Professor, Dept of English, People’s College, Nanded. 14 

   

 

 

 

 

 

Proofreaders: 
First:  Mr S M Fasiullah & Mr Feroz Ahmad Dar 

Second: Mr Feroz Ahmad Dar & Mr S M Fasiullah 

Final:  Dr Shah Alam & Dr Mudasir Ahmad Gori 
  



 
 

  

 

 

 

CONTENT 
 

Message     Vice Chancellor  6  

Message     Director   7  

Introduction to the Course  Coordinator   8   

   

Unit          Page  No. 
1. Brief Life Sketch of Maulana Azad      11 

2. Maulana Azad as a Journalist       28 

3. Objectives of Al-Hilal and its Political Teaching (Al- Hilal, 8 September 1912)  45 

4. The Muslim University (Al- Hilal, 4 August 1912)    57 

5. Maulana Azad as a Writer       70 

6. Qaul-e-Faisal, Court Statement 1922      86 

7. Gubar-e-Khatir: An Introduction      108 

8. The Crow and the Bulbul (From Gubar-e-Khatir, Letter No.18)  122 

9. Maulana Azad as a Leader       143 

10. India Wins Freedom (Selection 1)      154 

11. India Wins Freedom (Selection 2)      172 

12. India Wins Freedom (Selection 3)      192 

13. Maulana Azad as an Educationist      214 

14. Contribution as First Education Minister     228 

15. Inauguration of Madrasa Islamia, 1920     242 

16. Future of Education in India, 1953      267 

          

Sample Question Paper        294 
 

 



 
 

  

 

Message 

Maulana Azad National Urdu University (MANUU) was established in 1998 by an Act of the 

Parliament. It is a central university with NAAC accreditation and the mandate of the university is: (1) 

promotion of Urdu language, (2) accessibility and availability of professional and technical education in 

Urdu medium, (3) providing education through traditional and distance learning mode, and (4) a specific 

focus on women’s education. These are the points that distinguish this central university from all other 

central universities and give it a unique feature. It has been emphasized even in the National Education 

Policy 2020 to achieve education in mother tongues and regional languages. 

The very objective of promotion of knowledge through Urdu is meant to facilitate the 

accessibility of contemporary knowledge and disciplines to Urdu knowing community. For a long time, 

there has been a dearth of course material in Urdu. The non-availability of books in Urdu is a matter of 

concern and Urdu University considers it a privilege to be part of the national process of providing course 

material in mother tongue/home language as per the vision of NEP 2020. Further, the Urdu speaking 

community is at a disadvantage in gaining updated knowledge and information in emerging areas or 

newer knowledge in existing fields due to non-availability of reading material in Urdu. The unavailability 

of content related to the above domains of knowledge has created an atmosphere of apathy towards 

attaining knowledge that could significantly affect the intellectual abilities of the Urdu knowing 

community. These are the challenges that Urdu University is confronted with. The scenario of Self 

Learning Materials (SLM) is also not very different. The unavailability of course books in Urdu at 

school/college level comes under discussion at the commencement of every academic year. Since the 

medium of instruction of Urdu University is only Urdu and it offers almost all the courses of important 

disciplines, the preparation of books of all these subjects in Urdu is the most important responsibility of 

the University. To achieve these objectives, MANUU makes available course material in the form of Self 

Learning Material (SLM) to the students of Distance Learning. The same is also available for sale to 

anyone interested in gaining knowledge through Urdu. To further provide access to learning, eSLM in 

Urdu is available for free download from the University website. 

I am immensely pleased that due to the hard work of the concerned faculty and full cooperation 

of the writers, the process of publications of books has begun on a massive scale. To facilitate the students 

of Distance Learning, the process of preparing and publication of Self Learning Material (SLM) is of 

paramount importance to the University. I believe that we will be able to meet the requirements of a large 

Urdu knowing community through our Self Learning Material and will fulfill the mandate of this 

University and justify our presence in this country. 

 

With best wishes, 

 

Prof. Syed Ainul Hasan 

Vice Chancellor 

MANUU, Hyderabad 



 
 

  

 

Message 
You all are well aware that Maulana Azad National Urdu University began to function from 1998 

with the Directorate of Distance Education and Translation Division. Regular mode of education 

commenced from 2004 and various departments were established which were followed by the 

appointments of faculty. Self Learning Material was prepared through writing and translation with full 

support of competent authority.  

For the past few years UGC-DEB kept emphasizing on synchronizing the syllabi of distance and 

regular mode to enhance the level of distance learning students. Accordingly, at Maulana Azad National 

Urdu University, the syllabi of distance and regular mode are synchronized by following the norms of 

UGC-DEB and Self Learning Materials are being prepared afresh for UG and PG courses containing 6 

blocks - 24 units and 4 blocks - 16 units respectively.  

Distance education system is considered highly effective and beneficial around the globe. The 

large number of people enrolled in it stands a witness to the same. Realizing the literacy ratio of Urdu 

speaking population, Maulana Azad National Urdu University implemented Distance education from its 

beginning. In this way, the university reached out to Urdu speaking population through distance learning 

method prior to regular. Initially, the study materials of Dr. B. R. Ambedkar Open University and Indira 

Gandhi National Open University were borrowed. The intention was to prepare our own study materials 

rapidly and not to be dependent on other universities but the intent and effort could not go hand in hand. 

Consequently, it took plenty of time to prepare our own Self Learning Material. Eventually, the task of 

preparing Self Learning Material commenced systematically at war foot. We had to face numerous 

hindrances but never gave up. As a result, university started to publish its own study material at high 

speed.  

Directorate of Distance Education runs fifteen courses consisting of UG, PG, B.Ed, Diploma, and 

certificate courses. In a short span of time, courses based on technical skills will be started. A huge 

network of nine regional centers (Bengaluru, Bhopal, Darbhanga, Delhi, Kolkata, Mumbai, Patna, Ranchi, 

and Srinagar) and six sub-regional centers (Hyderabad, Lucknow, Jammu, Nooh, Varanasi, and 

Amravati) was established to facilitate the students. One hundred and forty four Learner Support Centres 

(LSCs) and twenty Programme Centres are run simultaneously under these regional and sub-regional 

centers to provide educational and administrative support to the students. DDE also utilizes ICT for its 

educational and administrative activities.  

The admissions in all programs are done only through online mode. The soft copies of Self 

Learning Material for students are made available on the website of Directorate of Distance Education. In 

near future, the links of audio and video recordings will also be made available on the website. In 

addition, SMS facilities are being provided to students to have better communication. The students are 

informed through SMS regarding various facets of programs such as course registration, assignment, 

counseling, exams, etc.  

Directorate of Distance Education will not only play a vital role to bring educationally and 

economically backward Urdu speaking population into the main stream but also in the increase of Gross 

Enrolment Ratio.   

Prof. Mohd Razaullah Khan 

Director, Directorate of Distance Education, MANUU, Hyderabad 

 

 



 
 

  

 

Introduction to the Course 
 

 The M.A. English programme is designed to give a sound knowledge in English Language, 

Literature and Literary Theory so as to empower the prospective students for higher studies and 

employment apart from helping them prepare for competitive exams.  It is spread over two years (four 

semesters) minimum duration. The objectives of the programme are as follows: 

a. to  provide a sound base in English Language 

b. to provide insights into the development of English and the phonological, morphological, 

syntactical and stylistic aspects of language 

c. to provide knowledge in the teaching of English 

d. to explore the various literatures in English  

e. to  provide exposure to the different genres, movements and periods of English literature  

f. to facilitate critical and analytical abilities  

g. to introduce literary theory and criticism  

h. to build confidence among the learners with language skills in English  

i. to enable the working target group to enhance their qualifications and 

j. To facilitate higher education in the open distance learning mode. 

At  the end of the two year post graduate programme in M.A. English, the learner would have 

mastered the theoretical knowledge of the English language and literature. The learners would be able to 

appreciate literatures in English, take up critical analysis,  understand the different movements, periods 

and concepts in the study of English language and literature.  The two year programme will prepare the 

learner for competitive examinations, for employment and for research by developing their skills apart 

from leading to refinement. 

 The course “Maulana Azad Studies” is designed to introduce you to the life and works of 

Maulana Abul Kalam Azad and his contribution to journalism, education, India’s freedom movement and 

his major works. This course also provides in-depth information on Maulana Azad as a leader, writer, 

journalist and educationist.  The course is divided into four Blocks, each Block has four Units. As 

students of Maulana Azad National Urdu University and as citizens of India you should gain expert 

knowledge about the first Minister of Education in the government of India after whom the University is 

named.   

This SLM is supplemented by audio-video lessons. You may visit IMC MANUU YouTube 

channel http://youtube.com/u/imcmanuu for the complete list of AV lessons in English. 

With you in your journey through the fields of Maulana Azad Studies! 

 

Prof. Gulfishaan Habeeb 

Programme Coordinator 

 

http://youtube.com/u/imcmanuu
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Unit - 1: Brief Life Sketch of Maulana Abul Kalam Azad

Structure
1.0 Introduction
1.1 Objectives
1.2 Brief Life Sketch of Maulana Abul Kalam Azad

1.2.1 Brief Summary of Azad’s Life Events
1.2.2Maulana Abul Kalam Azad: Religious and Secular Views
1.2.3Maulana Abul Kalam Azad: Service for Hindu-Muslim Unity
1.2.4 Dissemination of Azad’s Mission through Al-Hilal
1.2.5 Azad’s Concept of Communal Harmony and National Integrity
1.2.6 Political Activism of Maulana Azad
1.2.7 Azad’s Contribution to Educational Reforms
1.2.8 Literary and Journalistic Services of Maulana Azad
1.2.9 Conclusion

1.3 Learning Outcomes
1.4 Glossary
1.5 Sample Questions
1.6 Suggested Readings

1.0 Introduction

Maulana Abul Kalam Azad was an exemplary leader and passionate nationalist. He stood

tall among his contemporaries in his strong beliefs and the courage to stand by them. He

continued to fight for the ideals of nationalism, Hindu-Muslim Unity, and Truthfulness. His

equation with the father of the nation, Mahatma Gandhi was based on total trust and loyalty to

the Gandhian ideals and vision of India. Maulana Azad joined forces with Gandhi and other

important leaders like Bal Gangadhar Tilak, Sardar Vallabh Bhai Patel, Jawaharlal Nehru etc. in

all the major movements leading the country to its Independence in 1947. We see the evolution

of his political persona from the times of his editorship of the journals Al Hilal and Al Balagh in

the second decade of the 20t century. One cannot but be struck with the strength of convictions

about secular ideals. All his life he fought against communal and sectarian politics. He was
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opposed to the partition of the country and continued to be anguished by the creation of

India and Pakistan on the basis of religion.

Apart from his role on the Indian political scene in the Pre-Independence and Post-

Independence decades, Maulana Azad’s claim to fame is as a writer and a scholar par

excellence.He was adept in multiple languages and literatures, among them notably in Arabic,

Persian, Urdu, Bengali and English. His writings display a scholarship of the highest order. His

clarity and honesty is at once evident in all that he writes. As an orator also, Maulana Azad

showed his mettle in public, speaking on various platforms during the Struggle for Independence

of India. Azad was widely traveled. This gave him a depth of understanding and experience.

These qualities inform all his writings and speeches and letters.

All the prescribed pieces on this course have the objective of showcasing a great mind in

its various manifestations. The multi-faceted and multi-talented personality of Maulana Azad is a

model that young scholars would find useful to learn from. Such models of versatility are rare to

come by.

Maulana Azad was born on 11th November 1888, in Mecca, the holy city of Saudi Arabia.

His name was Abul Kalam Ghulam Muhiyuddin Ahmed while Azad was his pen name. His

mother was an Arab Muslim while his father, Maulana Khairuddin, was a Muslim of Afghan

origin. During the Sepoy revolt, his father left India and settled in Mecca and later on returned to

India in 1890 with his family.

Maulana Azad did not receive any formal institutional education. Despite that, he was

well-versed in Urdu, Hindi, Persian and English. It was owing to the private informal learning

practices that he acquired such a proficiency. He was a self-educated person who had a keen

interest in history and politics. In addition, he was a prolific scholar who wrote many works and

interpreted the Quran, Hadith and Fiqh. He held a clear concept of Tajdid which led him to come

to the notion that people from all the religions and ethnic groups in India could formulate a

federating unit based on culture and beliefs within the boundaries of an independent state. He

was sure that it could only materialize if it was based on democracy and secularism. It was due to

this fact that Maulana Abul Kalam Azad is lauded as an Indian thinker and intellectual who

upheld the concept of a secular state.

Keeping in view the family background, his upbringing and his self-directed education, it

was felt that he would be a clergyman or a religious scholar like many others of his ancestors and
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members of family. But Maulana Abul Kalam Azad had a political bent of mind. At a very

young age he showed his inclination towards politics. During that period, he had developed a

special liking and interest towards the doctrines that were held by Jamaluddin Afghani and the

Aligarh school of thought that was led by Sir Syed Ahmed Khan. He visited many historical and

religious countries which are deemed as Islamic states such as Afghanistan, Iraq, Syria, Egypt,

and Turkey. During his visits to these countries he met revolutionary and inspiring figures and

formulated a new school of thought based on the national revolutionary spirit. The very pen

name Azad is an indication toward the fact that he had liberated himself from the narrowness of

thinking.

It was owing to the meeting with revolutionary figures in Iraq and other countries and on

his return to India and meeting with two influential revolutionary spirits of eastern India i.e. Sri

Aurobindo Ghosh and Sri Shyam Sundar Chakravarty, he joined the movement against the

British rule in India. He believed in and advocated Hindu-Muslim unity and oneness as a

community. He utilized the platform of All Indian National Congress to further the cause of

unity among the Indians.

In 1912, Maulana Azad started an Urdu weekly paper under the name Al-Hilal which was

used to expose and attack the British imperialism and colonialism in Indian. It used to highlight

the misdeeds and cruelties of the British in India. Al-Hilal soon became a mouthpiece of and

support for Indian nationalism. Hence, this paper was deemed by the British Government as an

anti-state propaganda and was banned in 1914. But Maulana Abul Kalam Azad Kept up the

nationalist fervour with the publication of another paper, Al-Balagh. It continued to foster the

patriotism and nationalism among the Indians. It was also meant to bridge the gap between

Hindus and Muslims. But the British Government banned this publication as well and expelled

Azad from Calcutta to Ranchi. He was detained and released only after the First World War in

1920.

By now Maulana Abul Kalam Azad had attained the position of one of the central figures

among the leaders of Indian National Congress. He was elevated and was selected as the

President of the unusual session of Congress which was held in Delhi in 1923 and Ramgarh later

in 1940. During 1930s and 1940s, Maulana Abul Kalam Azad emerged as a confidante and

trustworthy friend and advisor of Gandhi. In all the negotiations that took place between 1942 to

1946, from Cripps Mission to Cabinet Mission, he was constantly consulted by Gandhi,
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especially, with respect to the matter of constitution. The fact can be supported from the idea that

Maulana Abul Kalam Azad was the key member among those who negotiated with Cripps and

Cabinet Mission in 1942 and 1946, respectively.

However, his leadership began to wane due to the Pakistan liberation movement and and

the setback to the concept of Hindu-Muslim Unity within India. Maulana Abul Kalam Azad

stated in his autobiography and letters that the partition could have been averted if the Congress

and the Congress leaders had paid heed to his idea of accommodating Jinnah and the supporters

of the Muslim League, which served as the political representative of the Muslims of India. Azad

not only opposed the attitude of the Congress and its leaders but also showed his frustration in

his letters. He also opposed some ideas of Nehru regarding the collapse of Cabinet Mission.

However, their personal relation and friendship was not affected due to these political and

ideological differences and it was manifest in his all-time famous autobiography, India Wins

Freedom.

After getting independence from the British rule, Maulana Abul Kalam Azad became the

first Education Minister of India. He started working to promote peace and harmony along with

the setting up of educational infrastructure in the country. One of the key focuses of Maulana

Abul Kalam Azad was to integrate religious education with secular education. He was of the

opinion that the matter of religious education is very serious, and it cannot be left to the religious

leaders of the country as education will be supremacist under their control and command. He was

committed to promote communal harmony and, hence, taught the students the common values

and customs found in all the religions, so that they could overcome any prejudice against each

other. He was committed and was of the view that it was up to free India to decide whether to be

all-inclusive or not. He felt it was the duty of the Indians to free themselves of narrow-

mindedness to facilitate the advancement of the nation.

1.1 Objectives

This Unit has multiple objectives. After going through the Unit, you shall be able to:

 have an idea about the life of Maulana Abul Kalam Azad.

 know the literary contribution of Maulana Azad.

 understand Maulana Azad’s ideology for a democratic nation.
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 appreciate the endeavours of Maulana Azad for an undivided nation.

 have an insight into Maulana Azad’s contribution to India’s freedom struggle through his

journals.

1.2 Brief Life Sketch of Maulana Azad

1.2.1 Brief Summary of Azad’s Life Events:

Maulana Abul Kalam Azad was an illustrious scholar, theologian, political leader,

freedom fighter, poet, writer, and journalist who attained great heights due to his untiring efforts

for the freedom movement and for his contribution in mobilizing the people to fight for their

mother land. He was a man of integrity and upheld moral values all through his life. In his teen

years he wrote many poems, articles, and essays on religion and philosophy and later on, he

wrote for political purposes and openly criticized the British rule in India. He was greatly

impressed by Gandhi’s doctrine of non-violence during the freedom movement. He actively

participated in the Khilafat Movement, Non-Cooperation Movement, and the Quit India

Movement. He was put into prison, along with other leaders of the Congress, by the British

Government. However, it did not desist him from his mission and goal to strive for the liberation

of the nation from the imperial clutches of the British Rule in India.

He became famous as Maulana Abul Kalam Azad, but interestingly it was not the actual

name with which he was born. His real name was Abul Kalam Ghulam Muhiyuddin. He was

born to Muhammad Khairuddin and Alia Muhammad Khairuddin. He was married to Zulaikha

Begum at the age of 13. He had no children. His memorial is in New Delhi. He wrote Ghubar-e-

Khatir between 1942 and 1946. One of the most celebrated works by Azad is India Wins

Freedom, which was published in 1957. He served in the Constitutional Assembly of India

which was set up to draft the Constitution of India. He was elected as a member of the Lok

Sabha in 1952 and in 1957. In 1956, he served as President of the UNESCO General

Conference in Delhi.

As he belonged to an eminent scholarly family, learning, writing, and teaching came

naturally to him. He was multilingual and had command over several languages, i.e. Urdu,

English, Hindi, Bengali, Arabic, and Persian. As a young scholar he had a strong aptitude

towards learning which expanded over numerous subjects like History, Science, Mathematics,
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Fiqh, Sharia, and Philosophy. Even at a tender age, he brought out several papers, edited

numerous journals, and wrote for other journalistic and literary papers. In addition, he interpreted

the Quran, Hadith, and principles of Fiqh. To Azad, national freedom from colonial and

imperialist rule was more significant than communal issues. He was in opposition of separation

and division of the country on the basis of religion; rather he was an ardent supporter of unity

and harmony. He was also against racial discrimination.

Maulana Azad worked hard for two causes all through his life: one for the freedom of

India and second for the unity and harmony among Hindus and Muslims. Through his journal Al-

Hilal, he openly criticized the British rule and paved the way for the unity and brotherhood

among Hindus and Muslims. When it was banned, he started another journal, Al-Balagh, with the

same objective and mission. This was also banned and he was arrested. But it was due to his

untiring efforts that there was a strong resentment among Indians against the violations of civil

liberties and human rights. After he got released, he joined the non-cooperation movement. He

was also an active member of the Khilafat Movement and was elected as the President of the All

India Khilafat Committee.

There was a deep influence of the life and principles of Prophet Mohammad (pbuh) and

Gandhi in the life of Abul Kalam Azad. He was deeply influenced by their philosophy and

doctrines. In 1923, he became the youngest ever President of All Indian National Congress. He

was against the separation and separate electoral process as proposed by Muslim leaders and

Jinnah. He was in full support of the report prepared by Nehru in 1928 with regard to the

constitutional reforms in India. He was in favor of secular India, free from communal differences.

In 1930, he was yet again arrested in violation of the salt law. He was put behind bars in Meerut

jail and was released in 1934. In 1940, he was reelected as the President of the Indian National

Congress and he held that place till 1946. He was against the partition of India on the basis of

religion and communal difference and wanted to preserve the united and harmonious India.

In 1942, he was again arrested by the British along with other Congress leaders for their

role in the Quit India Movement. He was detained in Ahmednagar Fort where he remained in

absolute isolation for about four years. After his release, he led the Congress Constitutional

Assembly. After India’s independence he served as the first Education Minister of India from

1947 to 1958. During that period, he worked for the free and compulsory education for all under

the age of 14. Other educational steps he took were the development of adult literacy, to bring
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about reforms in secondary education, and to provide the poor and especially women the access

to education and learning.

He had a strong liking for scientific education and research. He set up several universities

and centers for higher education and research in India. It was under his ministership that the

University Grant Commission was set up. In recognition of his services, he was posthumously

conferred the highest civil award of India, Bharat Ratna, in 1992. After serving the nation and

country for several decades before and after freedom till 1958 on numerous posts and portfolios,

he breathed his last on 22nd February, 1958 due to a stroke. Several decades after his death, the

Indian Government established Maulana Azad Education Foundation in 1989 for the promotion

and dissemination of education to deprived classes of the society. His birthday is celebrated all

over India as National Education Day every year. Numerous schools, colleges, and educational

institutes are named after him as a tribute to his services to the Indian education system. Your

University is also named after him as a tribute to his contribution to the field of education.

Maulana Azad National Urdu University was established by an Act of the Parliament to provide

access to higher education through Urdu as the medium of instruction.

1.2.2 Maulana Abul Kalam Azad: Religious and Secular Views

Maulana Abul Kalam Azad’s views on religion were explicitly explained in his famous

book Tarjuman ul Quran.The essence or core values of all the religions are the same. God is the

creator, balancer, and guide of the entire universe. The guidelines provided in the Quran are

universal based on divine revelation from the beginning till the end without any alteration. From

that Maulana Abul Kalam Azad embraced the concept of oneness of the religion. The Quran

states that Allah has messengers to guide and lead human beings in different parts of the world

in different time periods. They preached the same concept of Oneness of God irrespective of

time, place and ethnic background. However, the laws or codes of conduct were different at

different times, bearing in view the local setup, social and intellectual conditions of the time and

place. The fundamental stratum of these religions teachings was submission to Allah and living a

righteous life. The essence of Maulana Azad’s teaching is that each individual has to struggle to

live a righteous life and be a better follower of the religion he or she follows.

Religion, Islam as a code of reference, always played a pivotal role in shaping the mind

and intellect of Maulana Azad. He held it dear while passing through various stages and phases

of his life. He started his life from conventional Islamic education and developed a humanistic
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approach to life. Islam acted as a paramount force in the development of Maulana Azad’s

thought, vision and especially the revolutionary vision he developed later on.

Maulana Azad was a true representative of a synthesis of civilizations, cultures, doctrines,

and philosophies which had left an everlasting influence in Indian history. Though self-taught in

an Islamic setup with conventional knowledge, he was open to all the modern advances with

regard to various dynamics of knowledge, languages, and intellectual capacity of head and heart.

He had shown his caliber through his pen and speech throughout his life as a journalist, writer,

literary figure, and a politician. He was deeply embedded in Islamic culture and Indian traditions

and this was reflected throughout his life. He was deeply rooted in the ethos of Indian culture.

When the partition took place, in spite of all his opposition, he pleaded not to disintegrate the

culture even if the land is to be divided at any cost.

After independence he devoted himself to the task of nation-building despite the fact that

he was saddened by the fact of partition. He decided to concentrate on the future prospects of the

nation. He tried his level best to train individuals who had vision, thought, integrity, and

truthfulness to their commitment so that they could lead the nation in future. He always stressed

upon the need to have social justice, truth, and commitment to the purpose, harmony, and

openness to new situations as key to move upward in personal as well as national advancement.

The concept of secularism is also rooted in the concept of oneness of religion. To

Maulana Azad, all human beings have to struggle hard to live a righteous life, relishing the good

and discarding the evil. He was of the notion that a spiritual life guided by beliefs and actions

must be grounded in the parameters of mercy and love.

1.2.3 Maulana Abul Kalam Azad: Service for Hindu-Muslim Unity

After being able to mobilize the masses into the independence movement, Azad’s next

step was to consolidate the unity and oneness of Hindus and Muslims of India. This would be

based on the shared culture and communal setup. In the view of Maulana Abul Kalam Azad, the

unity or oneness of the Hindus and Muslims is more fundamental and basic than the freedom

itself, if it is to be accomplished by partitioning India. He opposed the partition of India and

believed that Indians have to live as neighbours irrespective of their religious beliefs.

He was the strongest voice against partition, and when it took place he was in deep pain

and could not reconcile himself to the new emerging situation. His entire political life was based

on the principle of Hindu-Muslim unity. Azad was one of the most distinguished nationalists and
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freedom fighters who fought against British imperialism in India along with other Hindus and

Muslim leaders. During that struggle, his main focus of attention was the connecting together of

Hindus and Muslims and it was the idea that was more significant for him as compared to any

other idea. To him, only when both Hindus and Muslims fight collectively against the British

they will be able to achieve their goal. In his presidential address in 1923 to the session of Indian

National Congress, he advocated Hindu-Muslim Unity and spoke of it as the foundation to the

nation.

1.2.4 Dissemination of Azad’s Mission through Al-Hilal:

The true impact of Azad was seen through his weekly Urdu paper Al-Hilal. It was meant

to awaken the conscience of the Muslims of India. It ran for two and a half years. It was banned

by the British Government as an anti-state agent. During his trail, Azad explained that he meant

to train and educate his people to demand their rights and seek freedom and that he was doing so

for the last 12 years. Through this paper, on the one hand, Azad tried to disseminate the political

ideas and on the other hand, bridged the gap between religious leaders and political dynamics.

Through this journal he was able to awaken the desire for freedom among his people.

It is also significant to note that the prime objective and mission of this paper was to

make the Muslims of India realize their political, social, economic and educational potential so

that it can be maximized to the optimal level. The mission of Azad was to promote Hindu-

Muslim unity and nationalism. The inculcation of the concept of freedom movement was also

attained through this paper. He asserted the importance of this struggle for the protection of

human rights which were severely violated under the British rule. Apart from all this, his paper

had a great literary value as well.

1.2.5 Azad’s Concept of Communal Harmony and National Integrity:

Throughout his life, Azad gave much importance to the concept of harmony, unity and

national integrity. All through his life he stressed upon the need for unity. He was not in favor of

any specific ethnic group or organization. He was always in favor of national efforts that needed

to be initiated for the freedom movement and to secure the rights of the people. The most

significant dynamic of his concept was that the state was not to be related to any particular

religion; rather it was needed to be related to humanity. He believed Islam and Hinduism

promote identical rights, and both Hindus and Muslims are proud of their identity and national

integrity,
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Maulana Azad held the belief that all the religions, though distinctive in their outlook,

have the same concept of truth and brotherhood. He promoted harmony with other communal

forces like a family for national and cultural integrity. To him, being a devotee of any religious

doctrine did not prevent anyone from participating in the freedom movement if he or she is

enslaved. Rather, Azad’s doctrine justified the freedom struggle from religious point of view as

well.

In addition, he worked hard for communal harmony and for that he had utilized his

Islamic learning and concepts as a tool to convince the Muslims that imperialism is against

Islamic concept of truth, justice and equality and hence there was a dire need to root out slavery

and fight for the liberation against British colonialism and imperialism. To him, overthrowing

the British was essential and it could be achieved only through national integrity and communal

harmony. Joint efforts can maximize the liberation efforts. Throughout his active life, Azad

preached religious training, nationalism and communal harmony.

1.2.6 Political Activism of Maulana Azad:

Maulana Azad was an influential political activist, leader, revolutionary activist and

writer who started his struggle as a writer and then entered into practical politics to contribute to

his nation and country. It was initiated with his active participation in the Khilafat Movement

meant for the reinstatement of the Caliph in 1920. In local and national politics his entry was

through the Non-cooperation movement which was initiated by Gandhi against the British rule.

He left no stone unturned to contribute to this movement and during that period he came close to

the ideology and political doctrine of Gandhi. Although, he was skeptical at the start about the

proposal being suggested by Gandhi to launch a forceful drive against the British, later on he was

convinced and took active participation in all the efforts being taken for the independence of the

nation from the clutches of British Raj. He went to all corners of the country, made speeches,

wrote articles and mobilized the people for the national cause of independence.

He participated in the non-cooperation movement and under the influence of Gandhi

Maulana Azad joined All Indian National Congress in 1920. He presided over the special session

of the Congress in 1923 and was elected the youngest ever President of the Congress. After

joining the Congress, he remained an active member of the party. He was also the member of

Congress Working Committee. In addition, he served Congress as President and General

Secretary many times. One of the key features of his political movement was his ardent support
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for single and secular state after independence. He was never in favor of two states on the basis

of religion. He was a firm believer of co-existence of all religions in harmony. His dream was a

unified India where Hindus and Muslims could live in harmony and peace. Although it was

shattered, he remained firm in his belief.

He was greatly influenced by the doctrines of Nehru regarding socialism as he himself

deemed it essential to root out injustice, poverty and inequality from the society. The other

doctrine was that of Gandhi’s non-violence which Azad held dear throughout his political

struggle. Maulana Azad was appointed to organize the election campaign for the Congress in

1935 by the British rule in India. Azad actively participated in all the matters related to election

like fundraising, selecting trustworthy and able candidates, arranging rallies, campaign and other

efforts. It was essential enough to make the common Indian realize the significance of election.

He assisted Nehru to become the President of the Congress in 1936.

Due to his enthusiastic and active part in the independence movement, he was arrested in

1942 along with other political leaders of the time. It lasted for almost four years and he was

released in 1946. On his release, he led the Congress for the election meant for the Constituent

Assembly. In addition, he was an active member in discussions and negotiations of the terms of

independence with the Cabinet Mission in 1946. He was a true and an ardent supporter of unity

and harmony, and was against the concept of partition on the basis of religion. He was in favor of

freedom from the British but not in favor of dividing the land.

1.2.7 Azad’s Contribution to Educational Reforms:

When the Constitution of India was drafted under the 7th schedule which was related with

the powers and subjects of the central as well as the state governments, Maulana Azad was

strongly against the notion of leaving the matter and legislation regarding educational matters to

the hands of states as was the provision in the time of British rule. To him, education is an

essential matter and the authority to regulate this subject must be in the hands of the central

government so that measures can be ensured from the federal level to ensure the unified and

national educational standards throughout the country. Though there were few members who

opposed this idea, the top leadership including Nehru was in full support of the proposal by

Maulana Azad. Those who criticized the idea were in favor of giving this provision to states as a

means to decentralize the educational matters to be enacted, keeping in view the local needs and
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backgrounds of each state. Ultimately, it was decided that education will be a matter of subject

for states but the provision of higher education is given to the central government.

As an education minister he also set up a Board for Adult Education to promote and

enhance the capacity of the uneducated adult. In addition, he was in favor of free and compulsory

primary education to everyone in the country under the age of 14 as he deemed it absolutely

necessary, and as a right of each and every citizen of the country. He stressed that was the right

of everyone to gain education. In addition, he was closely involved in the foundation of Jamia

Millia Islamia in Delhi and came up with the idea of setting up IITs in the country. It was his

idea that the regulatory body of higher education in India with the name University Grants

Commission be created in the country to ensure the promotion and regulation of the higher

education which was a subject matter of central government under the Constitution. During his

period, he set up numerous educational institutes including universities, schools, colleges,

scientific, and research centers in the country.

Maulana Azad stressed upon the education of adults and women in particular as he

believed it essential to make the citizens of the country aware of their duties and responsibilities

so that they might be in a better position to contribute towards national development. He wanted

to make a distinction between the citizens of independent India and colonized India. To him, the

social, cultural, economic and developmental sector can only be transformed through mass

education. He was also fully aware of the importance of science, technology, technical and

emerging areas of study to meet the future needs and challenges. Keeping these in view, he

started several state-of-the-art educational institutes along with institutes for scientific and

technical education in the country under his stewardship as education minister. He was well

aware of the fact that education for women is a key to nation-building and advancement, as he

asserted in 1949, “no program of national education can be appropriate if it does not give full

consideration to the education and advancement of one-half of the society, that is women.”

Maulana Azad was also aware of the fact that there was a dire need to bridge the gap with regard

to investment for educational facilities among rural and urban areas on one hand and gender-

based disparity on the other hand.

As an educational and cultural minister, he was instrumental in establishing the Indian

Council of Cultural Relations, University Grants Commission , Indian Institute of Technology,

Sahitya Akademi, Sangeet Natak Akademi and numerous other organizations. Due to his untiring
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efforts and contribution to educational reforms in independent India, his birthday is celebrated as

“national education day” all over India. There were four basic components of Maulana Azad’s

educational policy. First, the democratization of the system of education which stressed upon the

basic and fundamental education for all starting from primary to adult education. Second, to

maintain a standard education, he was not merely in favor of imparting education rather

education with a purpose and keeping in view the needs of future. Third, widening the

educational outlook. Education to him must not be mere formal education but advanced and

technical education must be the need of the hour. Last, education and the educational system

must serve the goal of achieving mutual understanding among different segments of the society.

1.2.8 Literary and Journalistic Services of Maulana Azad:

Maulana Azad was a visionary and revolutionary writer, leader and journalist who had

inspired generations in diverse fields of activity who had some mission or purposes behind their

writing and journalistic profession. His words and writing had a powerful impact on the masses.

At an early age, he started writing poetry, prose and editing and writing journals. Even at his

young age, he edited a journal called Al-Misbah. He also brought out a monthly journal called

Lissan-us-sidq. He also started writing essays at a very tender age, though he never got them

published. His natural flair and talent led him to start a monthly journal termed Nairang-e-Alam

from Calcutta at the age of 11. At the age of 12, he started the monthly Al-Misbah with regard to

contemporary issues and matters. At the same time, he started writing in Armoghan-e-Farkh. In

addition, he was also among the editorial team of Husn-ul-Akhbar. The prose part of Khazange

Nazar was also looked after by him. Likewise, he took the editorship of An-Nadwah.

His writing and journalistic tasks were predefined and had an objective behind it. He did

not write merely to get things published, but rather utilized it as a tool to get the people from

different religions united. He also instilled the spirit and desire for freedom among the people.

He utilized it as a tool to criticize the British Raj and mobilize people to fight for their civil,

human and basic rights. He was an activist and as a result was arrested many times during his

struggle, though it was always non-violent. The publication of Al-Hilal is a good example of his

criticism of British rule and instilling the patriotic and revolutionary spirit among people for the

freedom movement.

In his writing he called the struggle against the British and the movement for freedom as

a religious duty. He had a powerful expression and had the courage and will to articulate his
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ideology through his writing. Through his edited journals, by means of writing to diverse

journals, and by bringing out his own journals, he had glorified the profession of journalism to a

great deal. His journalism had inspired the people to come forward and take active part as a

freedom fighter with bravery. On the one hand, he was a true supporter of nationalism and on the

other hand, he followed the true spirit of journalism.He urged for freedom of press and believed

in work without accepting any financial benefits from anyone.

Maulana Azad’s writing and bold journalism inspired the Indians to strive for national

cause. He was an ardent supporter of unification, and his writing and journalistic contributions

reflect this. Due to his fearless and bold journalism, he was able to pave the way for freedom. Al-

Hilal was a strong and true medium for the fulfillment of all his objectives. Al-Hilal is

considered an important contribution to Indian journalism. Apart from this journal, his affiliation

was with more than a dozen journals which asserted his persona as a journalist.

1.2.9 Conclusion:

Maulana Azad was a legend like Gandhi and Nehru. In spite of being under the shadow

of other giants of his time, he left his own imprints on the hearts and minds of millions of people

due to his multifarious contribution to almost all walks of life. Although he was under the

dominance and shadows of other great figures of his time, one can’t deny the fact that the 20th

century would not have been the same if there was not Maulana Azad. He was an active freedom

fighter who not only contributed practically in the movement, but inspired and urged his fellows

to be on the same path.

He revolutionized journalism in India through his powerful impact as a writer and editor.

He was a firm believer of independence of the press and wanted to extend journalistic services

without looking for or accepting any monetary benefits. His writing contributed both to the

literary and journalistic horizons of the time.

1.3 Learning Outcomes

There are numerous learning outcomes of this Unit. Upon completion of this Unit, you

are expected to:

 have gained basic knowledge about Maulana Abul Kalam Azad

 have realized the contribution of Maulana Azad to the freedom struggle
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 know Maulana Azad’s efforts in maintaining Hindu-Muslim unity in the country

 have understood Maulana Azad’s contribution to the education sector.

 know the contribution of Maulana Azad to the field of journalism.

1.4 Glossary

Hadith: A collection of traditions containing sayings of the Prophet Muhammad (pubh) which,

with accounts of his daily practice (the Sunna), constitute the major source of guidance for

Muslims apart from the Quran.

Fiqh: The theory of philosophy of Islamic law, based on the teachings of the Quran and the

traditions of the Prophet.

Tajdid: In an Islamic context, tajdid refers to the revival of Islam, in order to purify and reform

society, to move it toward greater equity and justice. One who practices tajdid is a mujaddid.

Sharia: Sharia is Islam’s legal system. In Arabic, Sharia literally means ‘the clear, well-trodden

path to water’. Sharia acts as a code for living that all Muslims should adhere to.

Imperialism: The policy of forcefully extending a nation’s authority by territorial gain or by the

establishment of economic and political dominance over other nations.

1.5 Sample Questions

1.5.1 Objective Questions:

1. What is the pen name of Maulana Abul Kalam Azad?

(a) Maulana (b) Kalam

(c) Azad (d) Khairuddin

2. In which country was Maulana Azad born?

(a) India (b) Pakistan

(c) Egypt (d) Saudi Arabia

3. Who is the author of India Wins Freedom?

(a) Mahatma Gandhi (b) Sardar Patel

(c) Bhagat Singh (d) Maulana Abul Kalam Azad
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4. Who established the University Grants Commission in India?

(a) Moti Lal Nehru (b) Dr Manmohan Desai

(c) Maulana Abul Kalam Azad (d) Pandit Deen Dyal Upadhyay

5. Who was the first Education Minister of India after partition?

(a) Lal Bahadur Shastri (b) Bal Gangadhar Tilak

(c) Sardar Patel (d) Maulana Abul Kalam Azad

Yes/No type questions

1. The book India Wins Freedom is an autobiography.

(a) Yes (b) No

2. The real name of Maulana Azad was Abul Kalam Ghulam Muhiyuddin?

(a) Yes (b) No

3. Ghubar-e-Khatir by Maulana Azad is a collection of letters.

(a) Yes (b) No

4. ‘Al-Hilal’, started by Maulana Azad, was a weekly journal.

(a) No (b) Yes

5. ‘Al-Hilal’ was started in 1919.

(a) Yes (b) No

1.5.2 Short Answer Questions:

1. What were the motives behind the commencement of Al-Hilal?

2. Comment on the religious and secular views of Maulana Azad.

3. Discuss the role of Maulana Azad in maintaining communal harmony.

4. Did Maulana Azad support two-nation theory? Discuss.

5. Write a short note on the political involvement of Maulana Azad.

1.5.3 Long Answer Questions:

1. Give a short biography of Maulana Abul Kalam Azad.

2. Discuss in detail the contribution of Maulana Azad to the freedom movement.

3. Discuss the contributions of Maulana Azad in the field of education.
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Unit - 2: Maulana Azad as a Journalist

Structure
2.0 Introduction
2.1 Objectives
2.2Maulana Azad as a Journalist

2.2.1 Introduction
2.2.2Maulana Azad’s Foray into Journalism

2.2.2.1 Al-Hilal
2.2.3Maulana Azad’s Journalistic Contribution to other Newspapers
2.2.4Maulana Azad’s Major Contribution to Newspapers/Journals

2.3 Learning Outcomes
2.4 Glossary
2.5 Sample Questions
2.6 Suggested Readings

2.0 Introduction

Maulana Azad’s irrefutable contributions were not limited to his dynamic leadership or

even to his visionary education policies but also included exemplary journalistic skills that are a

source of learning for anyone pursuing journalism in India even in the present times. With the

decline in idealism and ethical journalism in India it becomes even more pertinent that Azad’s

journalistic career be studied with diligence. His preoccupation with freedom and national unity

as values to be advocated by journalists is still relevant today. His published work as a journalist

revolved around criticism of the British Raj in India; promoting Indian nationalism, Hindu-

Muslim unity (especially through Al-Hilal newspaper); socialism and secularism; views on

philosophy and ethics of newspaper publishing (that can be extended to journalism as a whole).

His contributions to two newspapers namely, Al-Hilal and Al- Balagh are considered “symbols

of animated journalism, cautious narration and magnanimity of heart” (Qaiyoom: 679.

He believed that newspapers were tools through which public opinion could be moulded.

In an article contributed to Makhzan, titled, “Art of Newspaper Writing” he discussed how
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throughout Europe and USA public opinion was influenced by newspapers and eventually they

heralded change in social thinking. He had a lot of faith in not just the power of education but

also newspapers which could define and influence social change. He was keen on cultivating

literary taste among the Muslim reading public while also giving them a taste of literary criticism

that could improve the quality of literature. These were among the major aims and objectives of

his journal, Lisan-ul-Sidq (1903-1905) that sadly had a short run due to financial difficulties.

The most significant aim was the promotion of social reforms which he believed could be

achieved through the instrument of newspaper. Azad’s career as a journalist began as early as

1899 and throughout his long career he contributed in various capacities in diverse newspapers

and journals. He had an impressive career in journalism ranging not just in terms of diverse

journals and newspapers but also various cities across India. Consequently, it can be argued that

his journalistic skills rendered him as an outstanding leader of modern India. He left a legacy that

has lasting influence on Muslim political thought especially during the early part of the 20th

century.

Apart from these publications, Maulana Azad was in the forefront in all the major

movements for the independence like the Khilafat Movement (1919-23), the Non-Cooperation

Movement (1920-22) the Civil Disobedience Movement (1930-32) and the Quit India

Movement (1942). He was a strong advocate of undivided India and had the foresight to predict

that the Urdu-speaking Muslims of India leaving for either East or West Pakistan will be

marginalized by the local population.

Check your Progress:

1. The most significant aim of Azad’s journalistic endeavors was the promotion of

________ reforms.

2. Azad believed that newspapers were ______ through which public opinion could

be moulded.
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2.1 Objectives

The objectives of this Unit are as to:

 give an overview of the journalistic career of Maulana Azad

 help you appreciate his contribution as a journalist during and after Independence

 throw light on some of the most significant topics he wrote on

 take into account the various positions he held as a journalist

 understand his techniques and styles in writing as a journalist

2.2 Maulana Azad as a Journalist

2.2.1 Introduction:

Azad has been described as a born intellectual and scholar by inheritance. (Shabnoor,

2011, 108). His command over Urdu, Persian, English and Arabic is nothing short of exceptional.

He began reading newspapers at the age of ten. His first encounter with a newspaper was

‘Akhbar-e-Aalam’ that was published from Lahore. His favourite feature was Akhbar kee Bahar

in this paper. He also began reading ‘Awadh Akhbar’ of Lucknow, ‘Paisa Akhbar’ from Lahore

and ‘Darul-Saltanat’ from Calcutta. His fascination for poetry also began early. In fact, one of

his ghazals was published in Armaghan-e-Farrkh in 1898 that was published in Bombay. When

his poetry started getting recognition and fame it became a source of inspiration to begin his own

magazine, ‘Nairang-e-Khayal’ in 1899 that thrived under his editorship and management. He

began writing essays after translating two short essays of Jalaluddin Seweti from Arabic to Urdu.

He even translated some works of Imam Al-Ghazali into Urdu. After this, he wrote some literary

essays and two pamphlets that were in support of Nadwat-ul-Ulma. He got a lot of satisfaction

from these and decided to enter the field of journalism. He once said that he began liking essay

writing more than writing poetry. He started his own newspaper at the age of eleven which

marked his foray into journalism. He went on to serve in different capacities in his incredible

journey in journalism including as an editor, sub-editor, guest editor columnist, composer.

The objectives of journalism were described by Mohandas Karamchand Gandhi in his

autobiography as understanding and expressing popular feeling and arousing desirable
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sentiments in the masses while also fearlessly exposing popular defects in society. (Shabnoor,

2011, 2). These sentiments were shared by most of the freedom fighters in India during the

freedom struggle. The same is evident when the history of the Urdu Press in India is evaluated.

In this regard, Azad’s paper Al-Hilal was true to the journalistic objectives set out by the

freedom fighters of the century. It attempted to build a Muslim consciousness where both

religious as well as political issues were brought into sharp focus. Designed in the Egyptian style

of newspapers, it brought, to the public, the kind of content that stimulated their understanding of

the world they were living in. It expressed opinions, brought news, and was written with a flair

for language and style.

For better comprehension of Azad’s journalistic temperament, beliefs, views and

arguments, it is pertinent that the socio-political context of his times is also taken into account. It

was only after India’s 1857 revolt that Urdu newspaper publications and distribution caught

momentum. Yet a few Urdu newspapers were in operation even before this period. For example,

Vijay Datt Sridhar recorded that at the end of 18th century, a weekly from Calcutta, Jam-i-Jehan

Numa, was in circulation in 1822 and became quite popular. Initially it was published in Urdu,

but as it gained popularity, on public demand it began to be published in Persian after the eighth

issue. Another such prominent Persian newspaper was started by the famous social reformer,

Raja Ram Mohan Roy in the year 1822. He called it Mirat-ul-Akhabar and declared that his

newspaper aimed to end ignorance of the awam (local masses), provide information and meet the

needs of the people while educating them about international affairs. It has to be noted here that

both Persian and Urdu newspapers were “marching hand in hand” (Shabnoor, 2011, 2).

In 1837 another weekly was started from Delhi, Syed-ul-Akhbar by the elder brother of

Sir Syed Ahmed Khan, Syed Mohammad Khan. This newspaper was edited by Abdul Ghafoor.

Siraj-ul-Akhbar began in 1841. It reflected Muslim attitude towards the British Government.

Some newspapers like Ahsan-ul-Akbar began publication from Bombay in 1847. Within a short

period, Delhi, Banaras and Agra became centers for Urdu journalism.

Slowly Urdu newspapers’ popularity increased and new publications emerged in

Lucknow (Payam-e-Yar in 1883), Meerut (Merrut Gazettee/ Shan-e-Hind in 1883), Indoor,

Lahore, Peshawar, Calcutta, Chennai (Shams-ul-Akhabar) Fatehgad (Mufid-ul-Nam), Aligarh

(Akhabar Scientific Society, 1866 by Sir Syed Ahmed) and (Tahjib-ul-Akhalak/ Aligarh

Magazine in 1894), Bhopal (Umdatul Akhabar/Sadakat), Hyderabad (Hyderabad Gazettee
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in1871 which reported news on weather, judiciary, market rates, notices, income and expenditure

of Government/ in 1894, Deccan Gazettee), Agra (Tervi Sadi), Banaras (Rafi-ul-Akhabar 1884),

Bombay (The Muslim Herald 1889), and Amritsar (Vakil 1895) among others (Shabnoor, 2011,

2-18).

Azad recognized the power of journalism at a very young age. As a visionary, it was

evident to him that journalism can play a major role in not just educating the Indian masses but

also sending them the message of nationalism, secularism and freedom struggle. Having studied

world history from a very tender age, he was aware about the power newspapers have in shaping

public opinion. As a tool of democracy, journalism has the power to decide the fate of a state and

Azad wrote in detail on the art of newspaper writing which is relevant even in contemporary

times. Even though newspapers were brought to India by the British after the invention of the

printing press, he was aware that the same can be used in India’s freedom struggle against the

British themselves. While the British used the newspaper in promotion of Christian faith and

consolidation of their Empire, the Indians used the same for spreading awareness among the

masses about the ideas and thoughts of Indian leaders and freedom fighters.

For Azad, newspapers were meant for the masses and for this reason, he used newspapers

to criticize the British rule and their racial discrimination, and policies that were not reflective of

the needs of the Indian people. He skilfully used this tool in igniting the minds of the masses by

making them aware of the means they had at their disposal in fighting for their independence. He

strongly believed that any good newspaper should contain public issues and problems of the

masses. If the newspapers worked for monetary benefit, he described it as an inhuman act on the

editor’s part and concluded that such newspapers were a blot on journalism at large (Shabnoor,

2011, 21).

Details of Maulana Azad’s journalistic career will be discussed in the following sections.

It will become clear that not only did Azad contribute to journals and newspapers that he

founded but was also an avid follower and contributor in other newspapers of his times.

2.2.2. Maulana Azad’s Foray into Journalism:

Maulana Azad was a campaigner for peace and a vociferous freedom fighter who used

not just his writing but also his public orations to generate a national awakening among Indian

masses. Azad was among the few Muslim leaders of his time who resisted India’s partition on

communal or religious lines. It was one of the most significant aspects of his journalistic
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endeavours to maintain unity among the two major religions in India. In a moving speech at the

Presidential address of the Congress Session in 1923, Azad declared that it was pertinent that

Hindu-Muslim unity be never sacrificed because it was far more necessary than immediate

swaraj. He believed a delayed swaraj was more acceptable to him if it meant Hindu-Muslim

unity was kept intact. He feared that if Swaraj was delayed it would be a loss for India. However,

it would mean the loss of humanity if Hindu-Muslim unity was sacrificed. He believed that it

was far worse and hence needed to be avoided at all costs. His direct quote is as follows:

Maulana Azad’s career as a journalist began at a very young age. It could be because of

his natural flair for writing that led to his journalistic career beginning at the age of eleven. He

started his first monthly magazine at the age of 11 in the year 1899 in Calcutta. He named it

Nairang-e-Alam. It was followed shortly by a new journal, Al-Misbah which was a weekly that

carried articles on contemporary issues. This weekly was launched in 1900, which makes him a

twelve-year-old boy with a passion to deal with the burning issues of his time, irrespective of his

age or condition. He was managing two journals, a weekly and a monthly before he was fifteen

years old. During this time, he also began teaching, sometimes to people double his age. He was

a true prodigy in this regard.

Maulana Azad believed that it was every Indian’s responsibility to fight British

imperialism and end the British Raj to herald freedom or Azadi. It was this unfailing faith in

freedom that led him to adopt his penname, Azad which means freedom in Hindustani. The result

of his extensive travels and learnings resulted in the publication of Al-Hilal a weekly.

Al-Hilal has a unique place in the history of the press in India because of its circulation,

an astounding 26,000 (some records show 29,000) copies and demand for republishing of old

copies. Its popularity reached such heights that every new subscriber wanted to read and own all

the back copies that led to the increase in demand for republishing old copies. The weekly was

popular due to its intellectual content that included the message of patriotism, nationalism and

religious fervour that appealed to the Muslim masses suffering under the British rule.

All this activity did not go unnoticed by the British Government. It imposed a security of

2000 rupees under the Press Act, which Azad duly paid. But this amount was not only

confiscated by the British government but another 10,000 rupees was imposed. Not being able to

curb the press’ anti-establishment stance, the British government confiscated the press in 1915

and banned Al-Hilal. But this did not deter Azad who within five months began publication of
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another weekly, Al-Balagh with similar content like that of Al-Hilal. This defiance was rewarded

by the British government by invoking the Defence of India Provisions in 1916. It meant that he

was banned from entering the following provinces: Calcutta, Punjab, U.P., Delhi and Bombay.

He tried to move to Bihar but before he could even reach there, he was kept under house arrest in

Ranchi until December 31, 1919. He was finally released on January 1, 1920, and within a year

he started another weekly, Paigham in 1921 and this time the British Government not just

banned it but also arrested him. It was not until 1927 that he restarted the publication of the

weekly, Al-Hilal (Muzammiluddin: 2005, 1).

2.2.2.1 Al-Hilal:

Maulana Azad started Al-Hilal with a separate administrative and editorial staff. He

directed the editorship, management of the newspaper, raising of funds, printing and producing

articles, obtaining national and international news, and other materials for his readers. No

donations were entertained in order to maintain the paper’s independence. He began paying his

editorial staff, which was unheard of in Urdu newspapers. He writes in Al-Hilal on July 20th,

1912, that he modeled the paper after the English Press, but the pattern was Arabic-inspired,

particularly by Egyptian newspapers.. His passionate nationalism attracted a lot of readership. It

caused a stir among the masses. He attempted to unite the Muslims to fight the British, and for

this he identified issues and collected data to arouse anti-British sentiments.

Al-Hilal went on to play a leading role in creating a political climate. The newspaper was

able to achieve it mainly due to its “logical editorial policy and strict adherence to journalistic

principles and techniques” (Upadhya, 2015). It is noteworthy that the masthead of the newspaper

had a sentence that emphasised that Al-Hilal was published on illustrated paper. Even though he

was aware that cartoons would be of significant importance in his newspaper, he was unable to

introduce them as there was no cartoonist at his disposal. We are aware of this fact due to Azad’s

own lament in the newspaper. He laid special emphasis on the news photos in the newspaper. It

has been recorded that most of the photos in Al-Hilal were related to significant international

developments and affairs; for example, there were photos of the Balkan War and World War-I.

There were also pictures of Gandhi’s struggle against apartheid in South Africa. There were

photos of Tagore when he was awarded the Nobel Prize in Literature.

Azad was also keen on using the latest printing technology in printing and publishing his

newspaper. He was very particular about avoiding printing mistakes and, therefore, always
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revised the proofs himself. From the setup of the journal to the quality and content, he was

involved in everything. He supervised all the work and aimed for perfection in his journal. He

appointed a team of journalists for this purpose: Abdullah Emadi, Hamid Ali Siddiqui and Syed

Suleman Naqvi, who were among the distinguished members of his team. Though it is a

common practice in contemporary times, in those days,such appointments were rare.

The quality of Al-Hilal was so superior that even the Urdu dailies could not compare with

it. But it should be remembered that the credit for the success of Al-Hilal goes to the exemplary

team that Azad appointed and managed. It was not a one-man show even though Azad was the

visionary and source behind it. He had the sensibility to make timely decisions and include the

latest technology, trends and contents including photos. He edited and improved the articles of

his colleagues. Upadhya states that “Maulana Azad left his impression on every paragraph in the

newspaper and this gave Al-Hilal a distinct personality.”

As we already told you, the British Government banned Al-Hilal, and within a year on

November 18th, 1914, he brought out his second weekly, Al Balagh. This journal was, on the face

of it, confined to religious issues but deep down it was discussing man’s emancipation and

freedom in Islamic and historical context. The religious issues had political overtones in this

newspaper. As this continued for some time, the British Government found it unbearable and he

was confined to house arrest at Ranchi for a few years.

He was released in 1919 and by that time the political scene had changed dramatically.

The masses had joined forces resulting in Hindu-Muslim unity and participated together in

Gandhi’s non-cooperation movement. Once Azad joined politics his career in journalism took a

backseat. But even then he kept his interest alive in journalism by starting a weekly, Paigham in

1921. But this time he was not the editor; he chose his close associate Abdur Razzaq Molihabadi

as the editor. As was mentioned earlier, he then tried reviving Al-Hilal in 1927 but sadly, it was

just a shadow of its former self. These two newspapers were produced by a lithographic printing

system while the earlier ones were type composed newspapers. Unfortunately, both the weeklies

could hardly survive for a few months.

Given below is a chart that shows the Publication Milestones Maulana Azad achieved:

Year Publication Milestones

(1888) (Birth in Mecca)

1899 Started monthly magazine, Nairang-e-Alam
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Age 11

which was a periodical that carried the

poetical collection of contemporary poets.

1900

Age 12

Started Al-Misbah, a weekly that carried articles

on national integrity and unity

1912 Started Al-Hilal Press and Al-Hilal weekly

1915 Started Al-Balagh which was a weekly and

whose content was similar to Al-Hilal

1921 Started a weekly named Paigham

1927 Restarted publication of the weekly Al-Hilal

2.2.3. Maulana Azad’s Journalistic Contribution to other Newspapers:

While he was setting up his own newspapers and journals, Azad had also started

contributing to Makhazan and Ahsul-Akhabar. He was sensitive to the political situation of his

time and felt that he had a mission to fulfil. It is for this reason that he chose journalism. He not

only started, contributed to, and edited his own newspapers, but also wrote in other prominent

newspapers of his times. He was also the editor at an early age of fifteen years. His famous

article, Art of Newspaper Writing, which was published in the prestigious newspaper, Lahore-

Makhazan in 1902, was also published at this time when he was just fifteen years old. He

became a regular contributor to several newspapers in North India (Upadhya, 2015,1).

Khadang-e-Nazar was one of the other newspapers he joined as an assistant editor. It was

a monthly published from Lucknow where Munshi Navbat Rai was the editor. Azad worked for

just a few months here in 1903. He published the following essays while working at the

Khadang-e-Nazar:

1. Zamana-e-Qadeem mai Kabootroan ki Dak (S.No 2), May 1902

2. Mubadal-e-Senain, January 1903

3. Aasar-e-Qadeema (Heritage), February 1903

4. Minar-e-Khusrugar (Basilsila Aasare Qadeema), March 1903

Check your progress

1. Azad started writing from the age of ______.

2. Al Hilal was first published in the year _________.
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5. Afghanistan, April 1903

6. Zo-e-Ghair Maraee (Ek German Professor ki Hiarat Angez Ijad) (S.No. 2), May 1903 (x-ray)

On account of these essays, his reputation reached far and wide and Allama Shibli

offered him the position of assistant editor at Al-Nadwa. In 1903, Azad started managing the

setting, composing and writing for the weekly, Ahsanul Akhbar whose editor was Sayed Ahmed

Hasan. Azad acknowledged that his association with Ahsanul Akhbar benefitted him in a twofold

manner: first, all Arabic journals from Egypt, Tunis, Turkey, Al-Jazeera and even America were

received in exchange for Ahsanul Akhbar and this provided him with the opportunity to study

these papers in detail. The office also received literary magazines like Al-Hilal, Al-Minar, Al-

Muqtif from Egypt. He started becoming aware of the problems in the Islamic world and his

knowledge increased. Second, he was able to write varied kinds of essays. He had the

opportunity to translate and select essays and news from Arabic newspapers; setting and

composing of both scientific and literary essays, and even review books and journals. He even

discussed international news and occurrences.

Later he joined another weekly, Lisanul Sidq where he was the editor for two years

(1903-1905). This monthly has been described as the turning point or a milestone in his

journalistic career. It was from this paper that Azad began his social reform movement. His

articles for this paper were literary in taste and influenced by Sir Syed Ahmed Khan’s ideas on

educational and social reform. His writing style and setting was systematic. It was also written in

very good Urdu prose.

While he was working with so many other newspapers, he was also the guest editor for a

year (1902-1903) at Edward Gazettee, which was a weekly. He also worked for a few months as

an editor at Darul Saltanat which was a weekly from Calcutta in 1907.

Maulana Shibli, a renowned scholar and editor, insisted Maulana Azad to join as an

Assistant Editor in this journal, Al-Nadwa of Lucknow and Azad agreed. Azad’s work for the

journal got him fame and respect. During his time at the newspaper, he wrote some compelling

essays that earned him respect and prestige among Muslim scholars. Al Nadwa was a journal on

Islamic theology and civilization. Some of the essays he wrote for the journal include women’s

rights, judiciary in Islamic countries, the Muslim’s store of knowledge, and guardianship of

Europe and education of the deaf and mute in Europe (Shabnoor 122-123).
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Apart from this, Maulana Azad was also invited to join as an editor by the proprietor of

Vakil, a famous weekly from Amritsar. This offer was accepted by Azad in 1906. He was given a

free hand to express his views independently at Vakil. He worked tirelessly, making it first a bi-

weekly and then, later on, a tri-weekly. He ensured that it was published regularly and also

improved qualitatively. It has to be remembered that regularity was a rarity in those days in

language journalism (Upadhya 2015,1). Vakil was a serious newspaper that had depth of thought

and offered balanced views on societal problems. Azad worked hard on the Vakil. With

overwork, his health deteriorated and when the news of his brother’s sudden death came, and on

his father’s insistence, he resigned and left for Calcutta.

His father then insisted him to settle permanently in Calcutta and to ensure that he got

him married to the daughter of his follower (his father was a spiritual leader). His wife, Zulekha

Begum proved to be a worthy companion and helped Maulana Azad in his pursuit of the freedom

of the nation. When Azad was imprisoned by the British, she was the one who assured Gandhi

that the freedom struggle would continue relentlessly in Bengal even in Azad’s absence. All the

marital bliss and father’s care were not able to keep him holed up in Calcutta; he was restless

without being engaged in journalism. Some of his father’s followers persuaded the proprietor of

Darus Saltanat, a weekly, to restart the paper that had been closed. With it began Azad’s foray

into journalism in Calcutta. Under Azad’s skilful editorship, the paper was started again but after

a short period of time, he resigned from his post due to some differences with the owner. He had

the opportunity to re-join Vakil in August-September 1907. It was here that he met Abdullah

Emadi, who also joined this paper at around the same time. It was he, who later helped Azad in

starting his own paper, Al-Hilal (Upadhya 2015,1).

Azad also worked in supervisory capacity for the weekly, Paigham in 1921, until he was

arrested and sent to jail for the Khilafat and non-cooperative stance of the paper. He later worked

in the same capacity at Al-Jamia, a bi-monthly from 1922-1923. He started Payam, a daily in

1927 where he worked in the same capacity. Tahzebul-Akhlaq, was a weekly by Sir Syed Ahmed

Khan where many features by Maulana Azad were published (Shabnoor, 2011, 19). The Table

below gives his contribution to journalism between 1902 to 1927:

Year Newspaper/Journal

1902 Makhzan

1903 Khadang-e- Nazar



39

1903 Ahsanul Akhbar

1903-1905 Lisanul Sidq

1907 Darul Saltanat

1902-1903 Edward Gazettee

1906 and 1907 (rejoined) Vakil

1921 Paigham

1922-23 Al-Jamia

1927 Payam

2.2.4 Maulana Azad’s Major Contribution to Newspapers/Journals:

Maulana Azad was an architect of modern secular India. He has been described as a true

representative of India’s hopes and aspirations (Shabnoor, 2011, 23). His varied knowledge, flair

for writing and learning languages, his travels abroad, and his comprehensive grasp over world

history became the base for his journalistic writings. He was impressed with socialism and

became close to Jawaharlal Nehru and Subhash Chandra Bose as a young radical leader. They

espoused socialism and declared a fight against inequality, poverty and other national challenges

(Shabnoor, 2011, 27).

As Azad contributed extensively to the Urdu Press, it becomes pertinent that the history

and role of the Urdu Press in the Indian freedom struggle be discussed before comprehensively

analysing some of his major arguments. Vilanilam observed that the Urdu newspapers played a

major role in the formation of public opinion against the East India Company during the Revolt

of 1857. Prof. Bhatt has pointed out that the Urdu press was monumental in national awakening-

fighting for the national cause (Shabnoor, 2011, 102).

Maulana Azad’s criticism of the British for racial discrimination and ignorance of the

needs of the masses has been mentioned earlier. His approach was not just nationalist but also

rational and objective. He was very vocal in his criticism of fellow Muslim leaders who put

communal issues before national interests. He quite vehemently and outrightly rejected the All

India Muslim League’s agenda that prescribed separatism. This can be viewed as professional

journalism where he ensured objectivism in his work and newspapers. As has been explored in

the earlier pages, his vision as a journalist and editor was exemplary. He campaigned for peace

through his writings and oratory skills and at creating a national awakening in the masses.
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The instant success of Al-Hilal and the increase in circulation and subscription are proof

of his popularity as a journalist. He received such fame because of his fearless attitude and

popular reflections. M. Chalpathi Rau stressed that the newspaper, Al-Hilal, made no secret of its

political objectives and took a bold line on matters of social and religious nature. Journalism for

Azad was a means to bring about social change and national integration. The twentieth century

was the century of nationalism and as a product of his time, he was no different.

He was greatly influenced by Shibli and Sayed Ahmad Khan’s writings. He went to great

lengths to collect, purchase and read every written work ever published by Sir Syed Ahmad

Khan. He felt it was his writings that shaped him and his thinking. He was also not a conformist

as a writer. He began writing early but his passion for writing continued throughout his life and

he remained a prolific writer and poet till the very end. He wrote books in Urdu, Persian and

Arabic. He translated the Quran from Arabic to Urdu in a six-volume work that remains his

Magnum Opus. It was published by Sahitya Academy in 1977 and ever since then countless

editions of Tarjumanul Quran have come out. Some of his other prominent works include

‘Gubar-e-Khatir’ Hijr-o-Vasal’ Khotbat-e-Azad’ ‘Hamari Azadi’ Tazkara’ and he also blew a

new lease of life into ‘Anjumane-Tarrqui-e-Urdu-e-Hind.’

As his writing improved and gained recognition, he was presented with opportunities to

contribute in many journalistic capacities. He began by sending essays and writing pamphlets.

Slowly he began contributing as a columnist. When his reputation reached far and wide, he

began getting offers of positions in the newspapers in different capacities: guest editor, special

editor, sub-editor and finally with time and learning even editor and managing authority. Once he

became a publisher and editor of his own newspapers/journals and magazines he learned a lot

about managing and running them. His vast experience was sought by different editors and

owners of newspapers once his own newspaper was banned by the British. What is remarkable is

his unrelenting desire to move ahead when faced by challenges or obstacles. When the British

shut down his paper and banned it, he did not lose hope and give up but in fact began another

weekly and continued his passion for journalism. His skills and capacities enhanced till he

reached the peak of journalism.

In Al-Misbah, his first weekly, he wrote an essay titled Eid that had many reprints

including in Paisa which was published from Lahore and it was a great encouragement and

source of pride for Azad. In Al-Misbah, Azad had the opportunity to discuss major current events
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and news in journalistic fashion. He wrote on Imam Gazali, Newton, Masla-e-Kashish Shaqal

(law of gravity) among other interesting topics.

In conclusion, it can be stated that he was a journalist of great calibre and must be celebrated as a

freedom fighter who imbued the struggle for independence with the spirit of nationalism and

unity in India. He opposed discrimination especially based on religion and race that goes against

the spirit of India.

2.3 Learning Outcomes

After reading this Unit, you should have learned about Maulana Azad’s journalistic

career. You should know not just historical facts about newspapers and journalism which he

contributed in different capacities across various Indian cities but also be able to appreciate his

writing style and skilful grasp over the burning issues during his time. You should have become

familiar with the social problems that were prevalent and how Azad through his writing

attempted to bring about a change through social reforms and influence social thinking in India

especially among the Muslim community. You should be able to understand an appreciate

Maulana Azad’s contribution to the field of journalism.

2.4 Glossary

Visionary: A person with original ideas about what the future will or could be like

Journalism: Collection, preparation and distribution of news

Scholarly: Involving and relating to serious academic study

Magnanimity: Condition of being nobly generous

Exemplary: Serving as a desirable model or example

Astounding: Surprisingly impressive and notable

Tirelessly: With great effort or energy

Acquiesced: Accept something reluctantly but without protest

Emancipation: To free from restraint, control or bondage

Flair: A special or instinctive aptitude or ability for doing something well
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Instigate: Bring about or initiate (usually for something bad or unacceptable)

Milestone: A significant stage or event

Monumental:Great in importance extent or size

Conformist: A person who conforms to accepted behaviour or established practices

Unrelentingly: In a way that never becomes less/ uncompromising determination

Pertinent: Something that is relevant or significant

2.5 Sample Questions

2.5.1 Objective Questions:

1. When did Azad’s career in Journalism begin?

(a) 1899 (b) 1895

(c) 1988 (d) 1900

2. Which languages did Azad prominently write in as a journalist?

(a) English (b) Persian

(c) Bengali (d) Arabic

3. What did his journalistic writings revolve around?

(a) Secularism and sovereignty (b) Socialism and sovereignty

(c) Socialism and secularism (d) Sovereignty only

4. What did he consider had the power to mould public opinion?

(a) Education (b) Newspaper

(c) Journalism (d) Television

5. Which newspaper was not started by Azad?

(a) Al-Hilal (b) Al-Balagh

(c) Paigham (d) Al-Misbah

6. Vakil was a weekly that was published from _____ city.

(a) Lucknow (b) Amritsar

(c) Delhi (d) Calcutta

7. Al-Jamia was a _________.

(a) Bi-monthly (b) Daily
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(c) Tri-monthly (d) Weekly

8. Which newspaper was shut down because of Azad’s controversial writing?

(a) Al-Minar (b) Lisanul Sidq

(c) Ahsanul Akhbar (d) Edward Gazettee

9. What is the name of Azad’s autobiography?

(a) India at Noon (b) India Wins Freedom

(c) India Wins Azadi (d) India Wins Independence

10. Which award was bestowed on Azad in 1992?

(a) Padma Shri Award (b) Padma Vibhushan

(c) Bharat Ratna (d) Padma Bhushan

2.5.2 Short Answer Questions:

1. What according to Azad had the potential to mould public opinion and why?

2. What were the aims and objectives of Azad in Lisan-ul-Sidq and what did they represent?

3. What role did Azad feel education played in bringing social reform?

4. What were some of the positions he held in his journalistic career?

5. Mention in brief some of the new things that Azad introduced in Urdu Newspapers and in

managing the Urdu Press?

2.5.3 Long Answer Questions:

1. What were some of the lasting influences on Azad’s writing? Which Indian thinkers

influenced his thought process?

2. What were the reasons for Azad’s passionate promulgation of social reforms in the Muslim

community during the Freedom Struggle? Did he always succeed in bringing about reform or

was there a backlash from certain sections of society that led to shutting down of some

newspapers he was working in?

3. Capture in brief some of the significant topics Azad wrote on, both in the newspapers started

by him and also in the newspapers he worked intermittently in.
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Unit – 3: The Objectives of Al-Hilal and its Political Teachings

Structure
3.0 Introduction
3.1 Objectives
3.2 The Objectives of Al-Hilal and Its Political Teachings

3.2.1 Background
3.2.2 Promotion of Hindu-Muslim Unity
3.2.3 Al-Hilal as a Nationalistic Journal
3.2.4 Glorification of Indian Nationalism
3.2.5 Relation between Religion and Politics
3.2.6 Anti-colonial Stance in Al-Hilal
3.2.7 Al-Hilal as a Zeitgeist of India’s Freedom Struggle

3.3 Learning Outcomes
3.4 Glossary
3.5 Sample Questions
3.6 Suggested Readings

3.0 Introduction

Maulana Abul Kalam Azad was a multidimensional personality. He had simultaneously

played many roles, and in every domain, he remained successful and effective. He is a literary

figure and his literature has a profound influence not only in his lifetime, but is perpetually

inspiring and guiding the succeeding generations. The quality and grandeur of his writing has

been acclaimed. He was a theologian and is famous for the translation of the Quran - the

Turjaman-ul Quran. In the Indian freedom struggle, Maulana Azad left no stone unturned to

stand against colonial occupation. He not only participated in anti-colonial campaigns and

demonstrations, but also inspired the public against the British rule. He became very popular

during the pre-independence. In journalism, his contribution is manifold. He used it as a means

to educate the common masses about freedom from the British rule. He used journalism as a

medium to expose the hypocrisy and exploitation by the British. Maulana Azad’s vision and
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mission have worked to strengthen the unity among the Indians. His Al-Hilal, Al-Balagh, and

Lisanul Sidq are significant contributions to the field of journalism.

3.0 Objectives

The objectives of this Unit are to:

 introduce the personality of Maulana Azad to the readers with brief but essential facts.

 familiarize you with Indian freedom struggle and Maulana Azad’s life.

 highlight the teachings of Al-Hilal about Hindu-Muslim unity during the pre-independence

era.

 demonstrate the nationalistic zeal among Indian masses to end colonization.

 enlighten you about Al-Hilal as a rich source of literature and classic journalism.

3.2 The Objectives of Al-Hilal and its Political Teachings

3.2.1 Background:

In 1912, Maulana Azad launched a weekly magazine titled Al-Hilal to spread the

ideology for India’s freedom and to augment the masses especially the Muslims for the same.

The journal played a vital role to bridge the distance between Hindus and Muslims to a

considerable extent. Al-Hilal emerged a powerful mouthpiece to communicate and convey the

pure native voice. But the British administration could not tolerate the content of Al-Hilal and

looked upon it as a promoter of secessionist ideology and therefore banned its publication in

1914. Maulana Azad soon launched Al-Balagh to promote and propagate his mission of

nationalism and anti-colonialism and to cement the Hindu-Muslim unity. But again the

government banned it and placed him under detention in Ranchi till 1920.

3.2.2 Promotion of Hindu-Muslim Unity:

The promotion of Hindu-Muslim unity during India’s struggle for independence

remained the core concern of Maulana Azad’s journal Al-Hilal. Maulana Azad has always

favoured the united India with complete harmony among different communities particularly
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between Hindus and Muslims. While reading his literature on politics and religion, he appears a

firm believer in the co-existence of diverse communities. His big dream was to see the people of

India live peacefully. He regarded religion as a guiding light and a source of solution to all

human and social problems. For Maulana Azad, religion and politics were two sides of the same

coin. Like most Muslim intellectuals and political leaders, Maulana Azad never agreed to the

two-nation theory strongly advocated by Mohammad Ali Jinnah.

Maulana Azad strove to strengthen Hindu-Muslim unity. The history of India not only

presents him as a popular freedom fighter, but also a great leader who stood for unity among

Hindus and Muslims. He is regarded as a symbol of communal brotherhood and harmony. As

editor and writer of Al-Hilal his aim was to achieve the three urgently needed objectives -

Hindu-Muslim unity, national integrity and complete freedom from colonial rule.

Maulana Azad repudiated discrimination and segregation. Maulana Azad, an ardent

believer of Islam, considered the whole mankind as one. The fundamental principle of Islam is

Towheed, which means ‘oneness of the Almighty.’

Maulana Azad’s teaching of the concept of Hindu-Muslim unity brought the Muslims

closer to the main stream of politics and national struggle for freedom. The very first issue of Al-

Hilal candidly described that the Hindu-Muslim unity is the only feasible way to get rid of

colonial rule and to bring social and political reform in the country. Al-Hilal promoted this

message throughout. Maulana Azad remained a messenger of religious unity and peaceful co-

existence. He showed concern for one and all, and tried his best for the betterment and welfare of

all communities and classes. His journalism and literature advocated a brotherly co-existence and

cooperation among all religions and regions of India.

3.2.3 Al-Hilal as a Nationalistic Journal:
Maulana Azad’s erudition, learning and scholarly knowledge of various domains got all

reflected in his innovative journalism, particularly Al-Hilal. Maulana Azad embraced new

scientific and technological knowledge, but never compromised the validity of age-old values

and ideals of life. He was a modernist in his approach towards life and translated the same into

his literature. At the same time, he was an arch believer and follower of religious and moral

principles. His journalism was overall looked upon as nationalistic in spirit and substance. It

motivated the targeted readers for new undertakings and experiences of life within the ambit of

religious moorings. He was a polyglot, well adept in Persian, Urdu, Arabic, and English
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languages, and left no way untried to exploit his potential for the improvement of human life and

amelioration of socio-cultural standards. He played his role both as a writer and as a preacher. He

worked for the betterment of every section of the society and for all religions and regions. He

believed in universal brotherhood and harmony, and all his actions aim at empowerment of all

without any discrimination.

Al-Hilal was basically inspired by great political leaders of the world whom he had met

earlier. Its main objective was to expose the British colonialism and the divisive policies, and

the aspirations of the Indian masses. He not only rejected the colonial policy of divide and rule,

but also the separatist stance of All India Muslim League. Al-Hilal propagated and promoted the

ideas of Indian nationalism. Through it, Azad encouraged the Muslims to join hands with other

religious communities for the attainment of independence and national development. According

to Maulana Azad, only such unity and harmony could lead the country towards strength and

general welfare. Maulana Azad had patterned Al-Hilal on the Arabic journals particularly those

published in Egypt.

The influence of Al-Hilal reached far and wide, and it inspired the people with its

ideology of unity and freedom. Its publication and circulation touched a record figure of eleven

thousand within six months. The annual subscription cost was rupees 12. Within two years, the

demand for Al-Hilal widened largely and it recorded a circulation of 26000 copies per week, a

figure unknown then in the field of journalism. These facts and figures present the popularity of

Al-Hilal which impartially represented the aspirations of the Indian people and highlighted the

existing British policies detrimental to India. It served a great purpose for the freedom movement

and solidified the bond of brotherhood among Indians to a considerable extent.

3.2.4 Glorification of Indian Nationalism:

Maulana Azad glorified the spirit of nationalism in order to attract more and more people

to the freedom struggle and for nation building. The spirit of sacrifice among the people makes

the nation invincible. The nationalists value nation above all and do not make any compromise in

their allegiance to it. Maulana Azad’s journalism played a vital role in instilling patriotism in the

hearts of Indian people particularly the minorities. This becomes evident through Al-Hilal as

well as Al-Balagh.

During the early years of the 20th century, the extremism against the British rule in India

in Bengal, Bihar and Punjab was high. The movement for freedom in Bengal witnessed
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many Indian leaders. One such leader was Shri Aurobindo Ghosh. Maulana Azad was

greatly encouraged by his activism and he had some meetings with Shri Aurobindo

Ghosh.

Throughout his life, Azad believed that nationalism can be a powerful weapon, if it is

separated from traditional narrow mindedness and prejudice. Mahatma Gandhi once said that

Maulana Azad’s faith in nationalism was as robust and sincere as his faith in Islam. Al-Hilal

presents the idea of inclusive democracy and nationalism, safeguarding the interests of all,

irrespective of class, religion, region and language.

3.2.5 Relation between Religion and Politics:

Ordinarily speaking, every great religion is a complete code of life incorporating all

elements within its defined ambit. These constituent elements may be seen in the form of social

setup, economic system, and political policies to run the affairs of the state and other rites and

rituals connecting mankind. Islam has been defined as a complete code of life and a guidance in

the every field of life. Maulana AZad as a staunch Muslim believed in the tenets of Islam. In

politics, he was an arch believer of democratic system as it is all embracing and participatory in

nature. It ensures individual participation in the formation of the government and guarantees

their rights of freedom, free expression, and choice in every domain of life. Maulana Azad

strongly believed that an understanding of the Quran would help in governance He expressed it

through Al-Hilal. Islamic teaching guarantees and safeguards equality, fraternity, liberty,

tolerance for all regardless of religion, class and gender. Indian society also upholds these

principles. Maulana Azad expressed this consciousness of Indian pluralism, socialistic and

secular ethos in his journalism everywhere. In Al-Hilal, Azad clearly wrote that religion and

politics cannot be separated. He added that the political ideas are not only influenced by religion,

but are outcomes of the same. For Maulana Azad, the struggle for India’s freedom from British

rule was a religious duty. He stresses that the responsibility of the Muslims in India is to do their

utmost in order to attain legitimate freedom from the British and to establish a democratic

government.

Maulana Azad’s political philosophy is democratic in nature and operation. It professes

the state to be a facilitator and guarantor of liberty, justice, equality and universal brotherhood

among all regardless of status and position. This is the political ideology of Maulana Abul Kalam

Azad which is manifest in his writing and speeches.
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3.2.6 Anti-colonial stance in Al-Hilal:

One of the major objectives of Al-Hilal or Maulana Azad’s journalism was to raise voice

against colonial occupation and turn English colonizers away from the Indian soil. Azad being a

sensitive and a conscious personality like all great freedom fighters in the pre-independence era

left no stone unturned to weaken the strength of British imperialism. Maulana Azad - popular

leader, competent journalist, and well-learned writer - contributed in multiple ways to inspire the

nation against foreign exploitation and injustice being done to Indians. His journalism exposes

the British rulers whose main purpose was to divide and rule the country on religious lines to

perpetuate their illegal domination. The British policies and strategies widened the gap between

Hindus and Muslims and eventually the nation got divided at the time of independence. Maulana

Azad taught people at every step the importance of harmony, cooperation and coordination

among all regions and religions. His teachings made him popular among the common masses.

Al-Hilal, within no time of its publication, proved very effective to plead the case of Azad. It

gave a strong blow to colonialism and shook its roots.

Maulana Azad was an ardent and strong nationalist and did his utmost to promote

nationalism among the people of India. At every step, he opposed the foreign colonial

regime. His convictions and beliefs as published in Al-Hilal from time to time revealed

his political ideology, social philosophy, theological principles, and above all his anti-

colonial stance. Al-Hilal played a crucial role in glorifying the vocation of journalism,

and became a powerful medium for the Indian masses seeking freedom from the slavery

of the British empire. The spirit of nationalism and communal harmony would help in

realization of such goals. The printing and circulation of Al-Hilal was not tolerated by the

colonial power as its publication was stopped.

In “Contribution of Al-Hilal in India’s Independence Movement” Abdullah writes that at

the instance of the Governor of United Provinces, Sir James Meston, an editorial titled “Pro-

Germanism in Calcutta” was published in the Pioneer of Allahabad in which Maulana Azad was

charged with pro-German stance. Al-Hilal is described thus:

Al-Hilal is a weekly illustrated newspaper published in the Urdu language in Calcutta, and

is edited by a Dehli Musalman named Abul Kalam. It has a large circulation among

Musalmans in these provinces, and probably in other parts of India. Ever since the war

broke out, its attitude has been so strikingly pro-German that it must be a matter of
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amazement to all who read the paper that the Government has managed to tolerate its

writings. Possibly this may be accounted for by the fact that the paper attracts little or no

attention in Calcutta itself owing to its being published in Urdu, and there can be little

doubt that this was one of the main cause which led the editor to choose Calcutta as the

place of publication. Another reason may be that style of the most mischievous articles is

very allusive and full of veiled sneers and sarcasm and innuendos, most of which either

disappear or lose their effect when translated into English, and it is not likely that many

European officials read the paper in the original. (IJSR. Vol 3 Issue 8, August 2014).

3.2.7 Al-Hilal as a Zeitgeist of India’s Freedom Struggle:

Al-Hilal gives an overall view of the pre-independence environment. It highlights social

and political dimensions of the nation under British colonialism. It also enriches its readers with

the philosophical knowledge of Islam and how it can co-exist with other religions harmoniously.

Through the platform of Al-Hilal, Maulana Azad addressed the two sections of Indian Muslims

of his time. One group of people belonged to the Aligarh Movement and the other to

conservative backward section of the community. The followers of Aligarh ideology were

advised to merge in the mainstream of national struggle for independence, and the conservative

group was taught to give up baseless beliefs and embrace the inclusive diversity of India.

Maulana Azad preached and propagated rationality in religion and urged the Muslims to oppose

the British policy of consolidating their power and continuing their colonial dominance. Maulana

Azad had himself realized the immediate impact of Al-Hilal on the Indian public in stirring up

strong feelings of nationalism preached.

Al-Hilal has certainly proved a great motivation for a transition and has embodied a new

passion and flair among conservative Indians to embrace innovation and latest trends in life. It

has simultaneously worked for social and political justice, national freedom, logic and rationality,

moderation in religions, improvement and progress. It has sternly alarmed Indian masses about

the ramifications of conservatism, imperialism and autocratic rule, and so also inspired them to

struggle for their eradication. Al-Hilal has wisely and widely taught Muslim community to

display intellectual and political awareness as it was urgently required. The weekly has softened

the hard stance of separatism and made them join the national freedom campaign.

Maulana Azad’s profound understanding and knowledge of Islamic classics with the

consciousness of history saturated with his equally great mastery on Western philosophy and
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political thought made him a towering figure among his contemporaries. He exercised all this

learning to bring a positive change in religious, social, political and philosophical approaches in

Indian public particularly among the Muslim people. In accomplishing these objectives, Al-Hilal

played an unparalleled role. He delivered the message of peace and harmony, yet at the same

time encouraged defiance against all kinds of illegal oppression, domination and subjugation. For

him, colonial domination and cultural imperialism were dreadful enemies of human liberty,

equality and social justice. Moreover, Al-Hilal also functioned as a catalyst for progressive

literary and political movements.

3.3 Learning Outcomes

At the end of this Unit, you should be able to understand the contribution of Maulana

Azad to the field of journalism. You should be able to know the importance of Al-Hilal in

journalism and in India’s struggle for freedom. You should be fully aware of the objectives of

Al-Hilal and its political teachings.

3.4 Glossary

Acumen: Acuity; wit; intelligence

Amalgamation: The process of consolidating; mixture

Amelioration:Improvement; revamp.

Ardent: Passionate; glowing

Augment: To increase; improve or grow

Autocrat: Despot; dictator; monarch

Callous: Cruel; insensitive; heartless

Criterion: Standard; a test to judge a person and thing

Conformity: The state of being complying with a set of rules, with a norm or standard

Co-existence: The state of living two or more things or people together

Dauntless: Bold; courageous

Erudition: Learning; knowledge; scholarship
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Heresy: Any idea held against established religious, political, or cultural belief.

Imperialism: Imposed dominance in the field of territory, economy, and politics.

Impiety: Impious; disrespect.

Innovation: Anything new or fresh.

Indelible: Difficult to remove or wash out.

Legacy: Something inherited from the past or the forefathers.

Loathsome: Abominable; hateful.

Manifold: Diverse in kind

Mundane: Ordinary

Orthodox: Following the established faith, religion or principles.

Ostensible: Evident, clear, apparent.

Panacea: Remedy for all diseases, solution to all problems. Elixir.

Posterity: Future generations; descendants.

Podium: A platform; pulpit.

Polyglot: Speaking many languages.

Posthumous: After death.

Pseudonym: A fictitious name sometimes used by literary writers; pen name

Relinquish: Abandon, give up or retire from

Secessionist: One who withdraws from a political union or an alliance or organisation.

Segregation: The setting apart or separation of things or people.

Sovereign: Ultimate power; supreme

Theologian: One who studies or knows theology, the study of religion

Transgression: Violation; transcend or go beyond the prescribed limit

Ubiquitous: Omnipresent; universal

Zeitgeist: The spirit of an age; intellectual, cultural and moral aura of the era

3.5 Sample Questions

3.5.1 Objective Questions:

1. Which of the following expressions does not define Maulana Abul Kalam Azad exactly?
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(a) Religious scholar

(b) Great Economist

(c) Eminent journalist

(d) Established literary writer

2. Maulana Azad’s real name was________.

(a) Abul Kalam Ghulam Muhiyuddin

(b) Maulana Abul Kalam Azad

(c) Maulana Ghulam Azad

(d) None of the above

3. Which of the following languages was not known to Maulana Azad?

(a) Arabic

(b) English

(c) Telugu

(d) Hindi

4. Where was Maulana Azad born?

(a) Islamabad

(b) Hyderabad

(c) Medina

(d) Mecca

5. What is the title of Maulana Azad’s translation of the Holy Quran?

(a) The Turjuman-ul Quran

(b) The Tafheem-ul Quran

(c) The Tufseer-ul Quran

(d) None of the above

6. Maulana Azad’s ancestors came from____.

(a) Arabia

(b) Turkey

(c) Iran

(d) Afghanistan

7. Whom did Azad meet in Egypt?

(a) Sheikh Mohammad Abduh



55

(b) Khalid Ansari

(c) Dalia Alam

(d) Rawya Ateya

8. Maulana Azad was initially trained by his family to grow into______.

(a) A scientist

(b) A mathematician

(c) A Bureaucrat

(d) A clergyman

9. When was Al-Hilal launched?

(a) 1910

(b) 1912

(c) 1914

(d) 1916

10. Maulana Azad did deliver the presidential address of Indian National Congress in___.

(a) 1921

(b) 1923

(c) 1925

(d) 1927

3.5.2 Short Answer Questions:

1. Discuss Al-Hilal as an anti-colonial journal.

2. Briefly describe the journalism of Maulana Azad.

3. Why was Al-Hilal banned by the British government?

4. What was the main message of Al-Hilal?

5. Explain brief Maulana Azad’s scholarly learning of various fields.

3.5.3 Long Answer Questions:

1. Critically evaluate Al-Hilal’s teachings of religion and politics.

2. Describe the communal harmony particularly Hindu-Muslim unity as propagated by Maulana

Azad through the publication of Al-Hilal.

3. Illustrate how Al-Hilal revolutionized the mind and perception of Indian masses to end the

British rule.
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Unit – 4: The Muslim University
(Al-Hilal, 4th August 1912)

Structure
4.0 Introduction
4.1 Objectives
4.2 The Muslim University

4.2.1 Sir Syed Ahmad Khan and the Concept of the Muslim University
4.2.2 Al Hilal
4.2.3 The Objectives of Al-Hilal
4.2.4Maulana Azad and Education
4.2.5Maulana Azad and the Muslim University
4.2.6 Al Hilal: Views about the Leaders of the Muslim Community
4.2.7 Al Hilal and Views about the Muslim University
4.2.8 Summing Up

4.3 Learning Outcomes
4.4 Glossary
4.5 Sample Questions
4.6 Suggested Readings

4.0 Introduction

Maulana Abul Kalam Azad was a renowned scholar, poet, freedom fighter, politician as

well as a journalist. He served as the first education minister of Independent India. As an

education minister, he emphasized on educating the underprivileged sections of society. He

believed that the poor could be empowered with education only. As the Chairman of the Central

Advisory Board of Education, he promoted adult literacy, Primary and Compulsory Education

for all the children below the age of fourteen. He believed that education was the birth-right of

every individual and without education one could not perform one’s duties towards the nation to

the best of one’s ability. His views about the Indian education system were revolutionary. While

being an integral part of the Indian freedom struggle, he realized that the country could progress

only with world-class education. From the very beginning, Maulana Azad was a promoter of the
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cause of education for all. When he was just twelve years old, he started his own library, a

reading room and a debating society. His journalistic insight came to the fore at the age of

fourteen when he started contributing articles to ‘Makhzan’- a literary magazine of that time.

Sir Syed Ahmad Khan had left for his final abode in 1898. Though the Anglo Oriental

College was working in the direction of empowering the Muslim community educationally, its

condition was not very impressive. Maulana Azad was born in 1888. Since his childhood, he was

inspired by Sir Syed Ahmad Khan’s views on education. However, he could not agree with his

political views since Maulana Azad’s own political views were considered radical. Unlike many

other Muslim politicians, he was against the Muslim League. Like Sir Syed Ahmad Khan, he too

was a supporter of Hindu-Muslim Unity and rejected the politics of separatism.

However, Maulana Azad’s interest in politics took him to the field of journalistic writings.

He launched Al-Hilal, a weekly Urdu newspaper (journal) in 1912. His journalistic writings were

a direct attack on the ills of the society. He also wrote against various British policies which were

not in favor of the common people. Al-Hilal was one of the renowned newspapers of its time, but

it was banned under the Press Act in 1914. However, it could not dishearten Maulana Azad. He

started a new journal called Al-Balagh.

Being an educationist, his focus was on the quality of education policies. While the

comrades of Sir Syed were busy collecting donations for the proposed university, Maulana Azad

scrutinized the efforts of Muslims towards the cause. In his weekly newspaper, Al-Hilal, he

wrote about how the money from donations could be utilized in a better way. He had always

believed that instead of supporting political parties, the community should spend money for the

cause of education. In this Unit, we will discuss in detail Maulana Azad’s views about the

Muslim University as expressed in Al-Hilal.

4.1 Objectives

The objectives of the present Unit are as follows:

 to enable you to study and appreciate the works by Maulana Abul Kalam Azad.

 to critically analyze the articles in Al-Hilal

 to understand the thought and imagination contained in the articles
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 to inculcate in you an aesthetic sense

4.2 The Muslim University

Maulana Abul Kalam Azad, similar to the views of Sir Syed Ahmad Khan, advocated

‘unity in diversity’. After the revolt of 1857, Sir Syed Ahmad Khan worked extensively for the

upliftment of the Muslim community. He worked hard to introduce modern education system

and Muhammadan Anglo Oriental College (MAO College) was a result of his efforts. This school

was established to impart modern education along with the traditional values to the younger

generations of the community. Sir Syed had always dreamed of establishing a university and

after his death, his supporters and followers worked for the cause. Their efforts resulted in the

materialization of Sir Syed’s dream. Maulana Azad was ten years old at the time of Sir Syed’s

death. As a child, he was influenced by the writings of Sir Syed Ahmad Khan. However, he

moved away from Sir Syed’s political and religious ideas. Both of them belonged to two

different phases of Indian history and had faced different issues. Their thoughts were designed

by their contemporary problems of the society, yet their basic concern was communal harmony

and peaceful development of the nation. Sir Syed had worked for his ‘Qaum’ and the word qaum

(community) to him meant Hindus and Muslims of his country. He wanted progress of the entire

country, not only of one community. Similarly, Maulana Azad also talked about the harmonious

existence of Hindus and Muslims. He, too, believed that the country could progress only by the

progress of all its citizens.

4.2.1 Sir Syed Ahmad Khan and the Concept of the Muslim University:

As is well known, the Muslims had a glorious past but after the downfall of the Mughal

Empire and during the British rule their condition suddenly changed for the worse. Most of them

were living a life of penury. The condition of the Muslim community was getting worse by the

day. This downfall of the community was unbearable for its well-wishers. Sir Syed Ahmad Khan

was the first Indian educationist who had visited England and had observed the Oxford and the

Cambridge Universities. He studied their education system and then established Muhammadan

Anglo Oriental College (MAO College) in India. After the First War of Indian Independence

(called 1857 Indian Mutiny), Sir Syed realized that the citizens of India, especially the Muslims
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needed to be empowered. He knew that they could achieve their goals with education only. Thus,

he devoted himself to that mission of educating the community. With his mission, he succeeded

in producing a generation of Muslims who were with him in pre-independence India as well as

post-independence India. They not only fought with the British but also participated in nation-

building in independent India.

Sir Syed advocated western scientific education that could enable the community to carve

a niche for itself. He had also promoted an education system that could produce law abiding

good citizens. These were the days when Sir Syed Ahmad Khan along with his supporters came

forward to change the condition of the community. Maulana Azad agreed with the views

propagated earlier by Sir Syed Ahmad Khan. Achieving higher goals was possible for the

community only with modern higher education system. Sir Syed’s call for change had awakened

some of the members of the Muslim community and very soon there was a caravan of people

with him. Many renowned Muslims like Altaf Hussain Hali, Maulana Shibli, Mohsin-ul-Mulk

and Viqar-ul-Mulk came forward in the support of Sir Syed Ahmad Khan. All of them were

members of the ‘Aligarh Tehreek’.

Sir Syed established ‘Madrasat ul Uloom Musalmanan-e-Hind’ in 1875, which after two

years, became Muhammadan Anglo Oriental College. Sir Syed’s dream was to establish a

separate university for the Muslims. A Muslim University Association was formed to

conceptualize his dream but it was not an easy task. The British government informed them that

a sum of 30 lakh rupees should be collected for establishing a university. The real hard work

began with seeking donations. A Muslim University Foundation Committee was formed which

managed all the funds. Not only Muslims but non-Muslims also contributed to the cause whole-

heartedly. After a long struggle and a lot of hard-work in 1920, Aligarh Muslim University was

established through the Aligarh Muslim University Act.

4.2.2 Al- Hilal:

After the downfall of the Mughal Empire, the British colonizers controlled the sub-

continent. After the revolt of 1857, the British adopted a policy of divide and rule. They knew

that dividing the Indians in the name of religion or caste would make it easier for them to rule.

There was deterioration in the whole country at every level - economic, social and educational.

The British exploited the Indian economy. Maulana Azad started his newspaper Al-Hilal to

highlight the wrongs of the government as well as to talk about the needs of the society. Al-Hilal
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means ‘the Crescent’. It was one of the most famous Urdu journals/newspapers of the first

decade of the 20th century. It first came out on 1st of June 1912. The main aim of Al-Hilal was to

advocate nationalism. It was the time when the British Empire in India was at its zenith. It would

not be wrong to say that Maulana Azad had witnessed the heydays of the British Empire and had

also seen its downfall. He played an important part in bringing about this change. He used his

journal Al-Hilal as a tool to win the battle against the British. Al-Hilal played a great role in

weaning the Muslims from the English camp. Al-Hilal made its presence felt and its circulation

grew rapidly. The demand was so high that within the first three months, the entire lot of old

issues had to be reprinted because every new reader asked for the complete set. It brought a

revolution in people’s thinking. It set a landmark in Urdu journalism. As you are already aware,

within two years, its circulation reached 26000 copies per week. Its popularity became an issue

of concern for the government. Under the Press Act, they demanded a security of rupees 2000

from the publisher of Al-Hilal. Within a few months, this security deposit was forfeited and an

additional amount of 10,000 was demanded. However, the increasing popularity kept on

troubling the British government and it was eventually banned under the Press Act.

4.2.3 The Objectives of Al-Hilal:

At the very outset, Maulana Azad had declared that the first and foremost objective of Al-

Hilal was promoting Hindu-Muslim Unity and the other role of the journal was to awaken an

anti-imperialist consciousness to instil a sense of nationalism among the Indians. Maulana Azad

derived his principles from the Holy Qur’an. In an article, published in one of the early issues of

Al-Hilal, he wrote about the relationship between religion and politics. In Al-Hilal, Maulana

Azad advocated fighting for the nation was a greater cause for the Muslims. The content of the

journal was purely secular. It aimed at uniting communities for achieving the goal of freedom.

Another aspect of Al-Hilal was to promote the cause of education. Maulana Azad knew

that Muslims lagged behind in higher education and thus could not achieve success in various

fields. Their lack of higher educational degrees had left them behind others. He always

encouraged the Muslims to study. While the dream of a separate university for Muslims was

taking place, Maulana Azad, being a critic, highlighted the weaknesses of the community.

He was a supporter of the cause of education, but he had never followed the crowd,

blindly. In Al-Hilal, he mentioned that merely donating money did not mean that the community
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had done its duty. The real duty was to check whether the donated amount was being utilized for

the same purpose.

In Al-Hilal, he also discussed the role of national leaders. He felt that it was the

responsibility of the leaders to guide and motivate their followers to work for the prosperity of

their nation. While criticizing the leaders, he said that they were only focusing upon their own

benefits and had forgotten their community.

Al-Hilal left deep impact upon the minds of the readers. People not only liked and

appreciated its content but also joined hands to stand strongly against the British.

4.2.4 Maulana Azad and Education:

Maulana Azad was a great scholar and thinker. He had remarkable religious insights,

social consciousness and political understanding. We find a great balance in his words, actions

and ideas. He had a comprehensive knowledge of the social and political issues of the nation.

According to him, education was the most important need of human life. He believed that

education was the only solution for all the existing problems of the world. He was not a

supporter of orthodox and superstitious beliefs. He knew that the country would progress with

the help of the latest technology and education. He had always advocated a higher standard of

religious education. According to him, the standard of private schools in the country was not as

high as it should be. Those schools were teaching only sub-standard syllabi which needed

modification. Apart from the content, Maulana Azad laid emphasis on the medium of education

too. He advocated mother tongue for educating young students. While reforming the education

policy, Macaulay had advocated English as the medium of teaching and learning. His idea was to

promote English so that it would be easier for the British to rule over India. He considered Indian

languages incapable of imparting modern education. But, Maulana Azad was aware of the power

and beauty of teaching children in their mother tongue. He believed that using the regional

language or the mother tongue would make learning easier and more effective.

After assuming office as the Education Minister of independent India, Maulana Azad

introduced a new and more effective system. It was a time when India was struggling to make its

own mark on the world map. After pondering over the then situation of India, Maulana Azad

enforced some very important policy decisions, like - free education for the children between 6

to 14 years, arrangement for educating the illiterate adults under the social education scheme

(Adult Literacy Scheme), improving the senior secondary and higher education system in the
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country. Along with these he also suggested scientific and technical education for a better future

of the country. We still see evidence of his thoughtfulness in the Indian education system. His

farsightedness had proved that he was not only a politician, but he also was an eminent

educationist.

4.2.5 Maulana Azad and the Muslim University:

Maulana Abul Kalam Azad, along with many others, felt pained at the heart-rending

plight of the community. Like many others, he too wanted to help the community. The best way

to empower the community was to educate it. This was also the reason behind Sir Syed’s

conception of a separate university for Muslims. Maulana Azad, the Education Minister of

Independent India, was aware of the need and importance of such a separate University.

Maulana Abul Kalam Azad was a staunch supporter of humanity and education. In his

weekly newspaper/journal Al-Hilal, he wrote about the cause of education and the Muslim

University. Maulana Azad observed that there was a time when Muslims had a strong hold over

the country but slowly, they lost it. During the British rule, not only the Muslim community but

also the entire nation had suffered. The British had blocked all the possible ways for Indians to

succeed and enslaved the minds of the people. The humiliating treatment at the hands of the

British slowly became a part of their lives.

While talking about the opportunities available to Muslims, Maulana Azad believed that

in India Muslims had better educational possibilities than those in other neighboring nations. He

also referred to the division of Bengal. The annulment of the ‘division of Bengal’ was the

greatest decision of the British Government. Maulana Azad observed that the Muslims of India

did not learn from the mistakes of their past. He also observed that the community paid no heed

to the teachings of its well-wishers.

4.2.6 Al Hilal: Views about the Leaders of the Muslim Community:

In Al-Hilal, Maulana Azad wrote about the Muslim leaders and their growing love for

money, power and position. He remarked that some of the leaders who really cared for the

community were working eagerly for its betterment. There were also others who made it their

agenda to achieve a specific position for themselves. Such leaders were of no use for the Muslim

community. Though they themselves were totally ignorant and did not know about Islam, they

claimed to lead the Muslim community. Maulana Azad also felt that it was not just the fault of

those fake leaders but the ignorance of the community was also responsible for its own loss. The
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community had got accustomed to believing in such frauds. The Muslims got influenced by the

riches of their leaders and assumed that those leaders would come to their rescue. Afterwards, he

distinguished between two types of Muslim leader - one, the old school leaders known as

‘Ulemas’ and the other, the new group of leaders. He considered both these groups of leaders

responsible for the pathetic condition of the Muslim community. The old school leaders, though

well-versed in Islam, could not show the real light of Islam to the followers. While the other

group of the leaders had themselves not yet gained proper knowledge of Islam.

4.2.7 Al Hilal and Views about the Muslim University:

Maulana Azad had always been concerned about the well-being of the country. He knew

that the nation would progress only by educating each and every citizen. He was concerned about

the facilities for higher education. Muslim community lagged behind others, in terms of higher

education. Sir Syed Ahmad Khan had expressed the need for a separate university for the

Muslims. In 1912, the university came into existence. Maulana Azad wrote in his Al-Hilal about

it. He observed that the Muslim community had become dependent on the charities of the British

government. Instead of working hard to change their conditions, they kept grumbling. Whenever

they tried to educate themselves or progress in any other way, the government had given them

new aid. This aid was momentary yet the Muslims felt privileged and sat idle. Later on, when

they demanded a separate university, they were given various rules and clauses to be followed

for the setting up of the university. They realized about the injustice being done to them since

ages. Earlier, Muslims showed gratitude for those charities. which were granted to them, but,

when the government refused their demands for education and equal rights, they got offended.

Maulana Azad felt that the right to complain was reserved for those who had refused to accept

the alms given by the British government.

Maulana Azad believed that there were many people who were over eager about the

establishment of a Muslim university and were ready to gain it at any cost. Though the university

was for the upliftment of the entire community,there was some confusion about the university.

Due to over excitement, people kept on suggesting something or another, and the committee for

the establishment of the university went on accepting those suggestions. They did not even

ponder over the usefulness of those suggestions. Another issue raised by Maulana Azad was

about the donations made by people for the construction of the university. People contributed
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with different expectations; some believed that the schools of their locality would also be raised

to the status of a college.

Maulana Azad was aware of the need for a separate university. He agreed that the

Muslim University would be the most beneficial thing for the entire community. However,

adding unnecessary clauses to the constitution of the university might result in unnecessary

troubles in future. Therefore, everything should be done after much brain-storming. He also

added that after a long struggle and severe hard work for the university, the torch-bearers had

also begun to relax which might have affected the pace of the work. Along with that, some others

had started thinking about the independent existence of the university. Many others were not

satisfied with the organization of several departments and faculties. Maulana Azad had also

commented on the demands made for affiliating various colleges to the Muslim University. He

believed that all these suggestions were of no use. The main aim was to collect money for the

university and that aim was achieved by the hard work put in by the well-wishers.

Maulana Azad also wrote in Al-Hilal about the establishment of the university. The

Muslim University, he believed, would change many lives. It would be a boon not only for

Muslims but for the entire nation. He observed if a truly Islamic university could be established

then, it would prove to be a solution for all the misfortunes of the community. However,

Maulana Azad was not very sure about the fulfillment of that dream. He knew that conditions

were not favorable and the journey was difficult. He also highlighted that the university would

not be as free as the Aligarh College had been. The British government would continue to keep

an eye on the functioning of this educational institution. The establishment of the Muslim

University would increase the concerns of the government as the government had been handling

the question of the Hindu University already. Nevertheless, Maulana Azad, pondering over the

condition of the Muslims, said that limbs of the community had already been amputated and now

it was dependent on the British government for its survival. Whatever charity was given by the

British government, was considered to be a blessing. After the establishment of the university,

the community would educate itself and thus would flourish. This progress of the Muslim

community would be a matter of concern for the British government.

While commenting on the donations collected for the cause, he wrote about the

irresponsible behavior of Muslims and their leaders. Maulana Azad pointed out that the Muslim

community eagerly contributed for different causes like for the political processions, garlands,
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carriages for their leaders and other similar things. They did not care for their own selves while

praising and honoring their leaders. These leaders had forgotten their responsibility and

neglected the community. He also mentioned that the community was so careless that it never

bothered to enquire about the utilization of funds that had been collected for the establishment of

the university. Muslims gave donations for the cause of education but they did not care to check

whether any building had been constructed with those. This indifferent behavior was the reason

behind most of their problems. Similar was their attitude towards their leaders. They praised their

leaders, honored them but never questioned them. This attitude of the community had given

unnecessary freedom to the leaders and they had forgotten their community and its problems.

In Al-Hilal, Maulana Azad also wrote about the glorious past of the Muslims and

reminded them about their valiant ancestors. He wrote that Muslims should strive hard to

become as courageous, fearless and honest as their ancestors were. He also mentioned that

Muslim leaders should learn leadership from the great Caliph Umar.

4.2.8 Summing Up:

Maulana Azad was an advocate of education. His efforts towards improving the

education system in independent India were extraordinary. He appreciated and supported the

cause of the Muslim University but at the same time highlighted the weaknesses that the Muslim

community had. His efforts were directed towards the improvement of the social and educational

status of the Muslim community. The criticism that Al-Hilal presented was to awaken the

community from its age-old slumber. He knew that Muslims had not only adjusted themselves to

the new environment but had also accepted their lot. Though the charities of the British were due

to their circumstances, those charities were making the community dull and dependent. Maulana

Azad wanted his community to recall its glorious past and recreate a world of its own.

4.3 Learning Outcomes

After reading this Unit, you should be able to understand the vision of Maulana Abul

Kalam Azad for the education of Muslims in India. You should know that Maulana Azad was

not very eager about the establshment of a separate Muslim university. You should understand

his constructive criticism and his raising for questions were meant to serve as eye-openers to
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move in the right direction instead of blindly seeking a Muslim university. Above all, you should

be able to appreciate the efforts of Maulana Azad for the cause of education. He observed the

existing education system and conceptualized various modifications to it.

4.4 Glossary

Constitute: To create something/ to give a legal form to something.

Contribution:A part played by someone/ a gift or payment given by someone

Desperation: Over eagerness/ a state of despair resulting in extreme behaviour

Obstinate: Stubborn

Preaching: The delivery of a religious address

Sermon: A talk on a moral or religious subject

Spectator: Onlooker

4.5 Sample Questions

4.5.1 Objective Questions:

1. When was MAO College established?

(a) 1877

(b) 1888

(c) 1875

(d) 1857

2. Who was the founder of MAO College?

(a) Maulana Abul Kalam Azad

(b) Sir Syed Ahmad Khan

(c) Sir Mohsin ul Mulk

(d) Sir Viqar ul Mulk

3. What was the name of the school established by Sir Syed Ahmad Khan?

(a) Madrasatul Uloom Musalmanan-e-Hind

(b) Madrasatul Uloom Musalmanan-e-Mulk
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(c) Madrasatul Uloom Qaum-e-Hind

(d) Madrasatul Uloom e Hind

4. When was Maulana Azad born?

(a) 1912

(b) 1875

(c) 1795

(d) 1885

5. When did Al-Hilal begin its publication?

(a) 1911

(b) 1912

(c) 1913

(d) 1914

6. When was the British Press Act passed?

(a) 1917

(b) 1916

(c) 1915

(d) 1914

7. The Press Act focused on_______ .

(a) Seizing the Press

(b) Restricting the Powers of Press

(c) Checking on the content of the News-Papers

(d) All of the Above

8. The Muslim University was based on the model of...........

(a) Oxford University

(b) Delhi University

(c) Cambodia University

(d) Madras University

9. What does the word Al-Hilal mean?

(a) The Moon

(b) The Sun

(c) A Crescent
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(d) Morning Light

10. The circulation of Al-Hilal reached ............ copies per week, within two years.

(a) 2600

(b) 2700

(c) 2500

(d) 2650

4.5.2 Short Answer Questions:

1. Describe the main objectives of Al-Hilal.

2. Who was Sir Syed Ahmad Khan and how did his views influence Maulana Abul Kalam

Azad?

3. Explain brief the stand of Maulana Azad on the establishment of a Muslim university.

4. Discuss the steps taken by Maulana Azad to reform the education system in independent

India.

5. Why was Al-Hilal banned?

4.5.3 Long Answer Questions:

1. Discuss in detail ‘Maulana Azad as an educationist’.

2. What were Maulana Azad’s views about the Muslim University?

3. Why did Maulana Azad criticize the leaders of the community? Discuss with reference to

Al-Hilal.

4.6 Suggested Readings

1. Ashraf, Ali. The Dawn of Hope: Selections from the Al-Hilal of Maulana Abul Kalam

Azad. Northern Book Centre. New Delhi. Pp. 78-85.

2. Graham, George Farquhar (1885). The Life and Work of Syed Ahmed Khan. Black wood.

3. Hali, Altaf Husain. Hayat-i-Javed (A Biography of Sir Sayyid). New Delhi: Rupa and

Company.
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Unit – 5: Maulana Azad as a Writer

Structure
5.0 Introduction
5.1 Objectives
5.2Maulana Azad as a Writer

5.2.1Maulana Azad as a Writer: An Introduction
5.2.2 Al Hilal and Al Balagh
5.2.3 Tazkirah
5.2.4 Qaul-e-Faisal
5.2.5 Tarjuman-ul-Quran
5.2.6 Ghubar-e-Khatir

5.3 Learning Outcomes
5.4 Glossary
5.5 Sample Questions
5.6 Suggested Readings

5.0 Introduction

Born on 11th November 1888 in a distinguished family of Islamic scholars, Maulana

Azad followed his heart’s desire and carved his own identity in the political and literary realm of

India. He left an indelible mark on whatever he did—his contribution in the fields of journalism,

politics, freedom movements and literature is remarkable. He was a visionary leader and a

visionary writer who was always concerned about the welfare and progress of his country. His

father, Maulana Khairuddin, was a learned Islamic scholar who ensured that his son Ghulam

Muhiuddin Ahmad received the best education in the field of Islamic learning and jurisprudence.

Young Muhiuddin showed remarkable scholarship from a very early age, which is reflected by

the fact that he completed the course of Dars-e-Nizamiah at the age of fifteen.

Maulana Azad was an intellectual who drew his political inspiration from Islamic and

Quranic teachings. The public and political aspect of his life was a manifestation of deep

thinking and continuous contemplation. He challenged the established orthodoxy and always
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promoted thinking and learning which he strongly believed could dispel prejudices and hatred.

Maulana Azad was a strong upholder of the syncretic tradition of India. He was one of the most

vociferous opponents of India’s partition and when that sad and tragic chapter of Indian history

became a reality, he was among those real leaders who tried to restore peace and normalcy in the

newly independent nation which found itself in the throes of communal violence and bloodshed.

In his book India Wins Freedom he narrates with a grim note: “Thus India gained her freedom

but lost her unity” (246).

In his speech delivered on 5 November, 1956 to the General Session of UNESCO,

Maulana Azad says that “The greatest paradox in the modern world is that while every nation

wants peace and talks of peace, almost all governments spend far more on preparation for war

than for the maintenance of peace.” He goes on further to say that it is only after peace is

established that UNESCO can really work towards realizing its real goal, wherein “education,

scientific research and cultural activities should raise the status of man throughout the world”

(Hameed 228).

Maulana Azad’s thought was not provincial: it was broad enough to accommodate

various strands of thought both eastern and western. In 1923, at the age of thirty-four he became

the youngest President of the Indian National Congress and made a remarkable contribution to

the nationalist politics from the 1920s till India got liberated from the shackles of the British rule.

Maulana Azad was given the important and crucial task of shaping the young minds of India

when he became the first Education Minister of Independent India. As the Education Minister of

India, he was always concerned about promoting and strengthening cultural ties between people

and nations. He said that “it is co-operation and not competition that has made human survival

possible” (Hameed 227). For his invaluable contribution to the nation, the Government of India

posthumously bestowed upon him the highest civilian award, the Bharat Ratna in the year 1992.

5.1 Objectives

The objectives of this Unit are to:

 introduce you to the thoughts and intellect of Maulana Azad

 familiarize you with the writings of Maulana Azad
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 enable you to appreciate the works of Maulana Azad

 cultivate the understanding of Urdu prose

 enable you to place Maulana Azad amongst his contemporary Urdu writers.

 further elucidate the major literary influences on Maulana Azad.

5.2 Maulana Azad as a Writer

5.2.1 Maulana Azad as a Writer: An Introduction

Maulana Azad was a renowned scholar, a great politician, a noted educationist, a reputed

journalist, a famous writer and philosopher, but one role that was most dear to his heart was that

of a freedom fighter. His dedication and preoccupations in the struggle for India’s freedom did

not leave much time for him to dedicate himself to writing and improving his literary skills.

Maulana Azad was one of the significant and towering figures of twentieth century India. He was

born in a family of religious scholars and received education from the best masters in the field.

His works — Tazkirah, Ghubar-e-Khatir, Abul Kalam Ki Kahani Khud Unki Zubani, and India

Wins Freedom, considered by many critics as semi-autobiographical — provide indispensable

information about Maulana Azad and his family; his childhood; upbringing; and education.

These works also give an important insight into his religious, political and philosophical ideas.

It was in 1903 that Azad emerged on the political horizon of India as a religious and

social reformer. He was gaining popularity through his writings and his speeches which were a

class apart in their choice of words and idioms and in the usage of metaphors and images. The

literary quality of his speeches appealed to the Indians who were enthralled by the oratorical

prowess of the young Azad. It was around this time, at the age of sixteen, that he started editing

his Lisan-us-Sidq, which was primarily directed towards social reform and the promotion and

cultivation of the Urdu language and culture.

It was Sir Syed Ahmad Khan’s magazine Tehzeeb-ul-Akhlaq that played a significant role

in the growth and development of Urdu prose. Tehzeeb-ul-Akhlaq was the result of Sir Syed’s

concern for the progress of Indian Muslims. He constantly strove for their holistic development

and the magazine was a step in this direction. The magazine dealt with the issues of education,

ethics, culture, history and politics. He contributed significantly in liberating Urdu prose from the
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rigid constraints of artificial, archaic, and difficult vocabulary. His prose was simple and written

in an uncomplicated style, which laid emphasis on the effectiveness of words rather than

grammatical excellence. Muhammad Hussain Azad is another important figure who made a

significant contribution to Urdu prose. Maulana Shibli and Maulana Hali also left a major impact

on Urdu and its readers through their nuanced prose. Maulana Shibli laid the foundation of

research and criticism and further introduced the Urdu readership with global issues, motivating

them to widen their horizons of understanding literature.

Maulana Azad was greatly influenced by the thoughts and writings of Sir Syed Ahmad

Khan, whose ideas and philosophy kindled a desire for rationality and objectivity in Maulana

Azad. It prompted him towards rational learning and research. His association with Maulana

Shibli further ignited the flame of creative passion in him and broadened his literary interests.

Maulana Azad first met Shibli in Mumbai in 1905, and Shibli was so impressed by the young

Azad that he invited him to Lucknow and subsequently handed over to him the charge of Al

Nadwah (a monthly periodical published by Darul Uloom Nadwatul Ulema from 1904 and

Maulana Shibli Nomani was the editor of this reputed journal at that time). It was from October

1905 to March 1906 that Maulana Azad served as the sub-editor of Al Nadwah. The writing style

of the early phase is greatly influenced by Muhammad Hussain Azad as well. Lisan-us-Sidq

(1903) and Al Hilal and Al Balagh (1912-1916) reflect the immense calibre and creativity of this

young writer. These initial works also throw light on his dedication for reform of Muslims, his

eagerness to motivate and inspire them towards participation in the Indian freedom movement,

and lead them on the path of awakening in the light of Quranic injunctions. Through his speeches

and his writings, Maulana Azad brought about a cultural, social, religious, and political

awakening among the Indian Muslims.

Maulana Azad was greatly influenced by Sir Syed Ahmad Khan’s views on modern

education and new learning. Later on, he completely dissociated himself from Sir Syed’s ideas

and the Aligarh Movement, as he thought that Indian Muslims could not remain aloof from the

freedom struggle and should actively engage themselves in getting the country free from the

British rule.

Maulana Azad was a prolific writer who enriched Urdu language and literature with his

writings. Besides his journalistic writings, he also wrote such great works as Tarjuman-ul-Quran,

Tazkirah, Ghubar-e-Khatir, Karwaan-e-Khyal and India Wins Freedom. His magnum opus,
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Tarjuman-ul-Quran is a translation and commentary on the Holy Quran and reflects his immense

capacity to store knowledge and bears testimony to his understanding of the Quran, clarity of

expression and literary prowess. Hardly having any time for literary pursuits, Maulana Azad

undertook the arduous task of writing about himself and his ancestors in his book Tazkirah at the

insistence of his friend Fazluddin Ahmad. Ghubar-e-Khatir, his last work published during his

lifetime, is a collection of letters written to his friend Habibur Rahman Khan Sherwani during his

period of confinement in the Ahmadnagar Fort.

India Wins Freedom is a political autobiography which was published posthumously in

1959. Maulana Azad dictated the book to Humayun Kabir, his Secretary at that time, who later

on painstakingly translated it into English. Maulana Azad was keenly involved in every stage of

the book and meticulously revised each chapter with the help and cooperation of Humayun Kabir.

The book provides his unique perspective on various events of the Indian Independence

movement. The 1959 version of the book had 30 pages removed from it, as had been directed by

Maulana Azad himself. The sealed copies of the complete text were kept in the National Library,

Calcutta and The National Archives, New Delhi. The book was published in its final form,

including the previously removed thirty pages in the year 1988.

5.2.2 Al Hilal and Al Balagh

The first edition of Al-Hilal (The Crescent) was published from Calcutta on 13th July,

1912 as a twenty-four-page, two-column Urdu paper. It was a weekly, illustrated newspaper and

was subtitled as Ek Haftawar Mussawir Risala. There were many reasons for Al Hilal’s instant

appeal to the Muslims of Calcutta: The newspaper was presented in an artistic format, with a

Check your Progress:

1. Name the works of Maulana Azad.

_____________________________________________________

2. Why did Maulana Azad adopt the pen name ‘Azad’?

_____________________________________________________

3. Who were the two major influences in the early phase of Maulana

Azad’s life?

______________________________________________________
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highly refined method of typesetting. The eloquent nature of the journal, showcasing knowledge,

clarity of thought and mastery of language, along with structured presentation of relevant subject

matter, intrigued the readers. The paper often made use of quotations from the Quran, displaying

the connection of the subject matter to Islam. This helped the reader get a better understanding of

the religion, thereby creating religious fervour among the readers. Al Hilal had an edge over its

contemporary Urdu journals in maintaining a high standard of journalism due to the fact that it

was a weekly newspaper with an excellent editorial staff.

Maulana Azad believed that it was the primary duty of every Muslim to join Mahatma

Gandhi’s call for Non-Cooperation movement. Time and again Azad emphasizes the Quranic

injunction of ‘Enjoining the Good and Forbidding the Evil’ and thus he tries to bring home the

message that it is the religious obligation of every Muslim to join the right i.e. freedom struggle

and forbid the wrong which is represented by the British Government. He exhorts the Muslims

not to fear anyone except the Almighty. While stating the objectives of Al Hilal, he writes:

The real purpose of Al-Hilal is no more than to invite the Muslims to follow the

Quran in their belief and actions, and act according to the precedent set by the

Prophet. It wants to see the Muslims as true Muslims, whether in the educational,

cultural, political or any other sphere of activity (Hameed 32).

A little later in the same article exhorting the Muslims to join the struggle for freedom, he

writes, “It should be the duty of Muslims to make every effort to achieve Independence and,

according to their religious precepts, they should not rest until they have established a

parliamentary form of government” (Hameed 35). In the article “Islam and Nationalism” which

was published in the second phase of Al Hilal, Maulana Azad tries to bring to the notice of his

readers that the Quran essentially teaches about the unity of mankind and he writes, “The call of

Islam was a call to ‘humanism’ and ‘human brotherhood” (Hameed 54).

In the first issue of Al Hilal, Azad wrote an article about Rashid Raza, a pupil of

Mohammad Abduh. The article is an account of Raza’s visit to India and his Islamic mission,

and it highlights the abject state of the Indian Muslims. Al Hilal contained eulogies for the men

who were martyred protecting the freedom of Islamic nations. Azad mirrors the declining

condition of the Indian Muslims in many issues of Al Hilal. But more than showing sorrow,

Azad uses many literary devices to express his anger and disappointment. In one article, he

rebukes the Indian Muslims for their lack of initiative during the Independence movement and
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admonishes them for grovelling in front of the British government. Azad disapproves of the

Ulema, decrying their practices. He says that the Ulema serve the state and themselves instead of

the Ummah, and end up being instruments of vice and corruption.

Al Hilal gave insight on a variety of topics. Along with critical coverage of the British

government, it also covered issues pertaining to religion, war, and science. Azad stressed upon

the importance of Hindu-Muslim unity as being the key to independence. He invited Muslims to

crusade for independence, as freedom is enjoined upon them by Islam. Azad believed that Pan-

Islamic unity could be a viable solution to Islam under colonial oppression.

Azad rebuked Muslim League and its leadership, as he thought that the energy that

should have been put towards striving for independence was being redirected towards secondary

issues like education. Through Al Hilal, Azad encouraged Indian Muslims to walk on the path of

life as laid down by religion. In several issues of the paper, he reiterated the belief that the

teachings of Islam contain solutions to all problems, and that the Quran is the ultimate source of

knowledge, even when it comes to understanding and solving issues related to politics, education,

culture, etc. As you already learned in the previous Unit, in 1914, an article was published in the

Pioneer, stating that Al Hilal had pro-German propaganda and harboured disguised insults

against the British, which became less severe in the translated version. Subsequently, orders for

the shut-down of the paper were issued, and the last issue of Al Hilal appeared on 18 November,

1914.

After a period of one year, Maulana Azad launched Al Balagh on 12th November 1915,

which continued the policy of Al Hilal. He continued with his mission of political and religious

awakening of his countrymen through his journalistic writings in Al Balagh but within a short

span of five months, Al Balagh too saw its closure as Maulana Azad was detained in Ranchi

under Defence of India Ordinance. Al Balagh catered to a wide base of knowledge and

information. It strove to make the Indian Muslims get acquainted with the life of Prophet

Muhammad, history of Islam and Muslims, Islam’s message of peace and brotherhood, western

inventions and discoveries, etc.

In its second phase, Al Hilal was re-launched on 10 June 1927 from Calcutta. But in this

second phase it saw its closure within a brief period of six months and the last issue was

published on 9th December 1927. Through the journalistic ventures of Al Hilal and Al Balagh

Maulana Azad tried his best to work towards Hindu Muslim unity and to mobilize Indian
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Muslims towards participation in Indian freedom struggle. He succeeded in achieving his

purpose to a great extent by bringing change in the thought process of his countrymen. In India

Wins Freedom, Maulana Azad writes that Al Hilal was a new chapter in the field of publication

and journalism and goes on to elaborate on its meteoric popularity. The journal was unparalleled

in its selection of high quality and valuable articles. Maulana Azad’s aesthetic sense was highly

appreciated by the people. He introduced many new terms and phrases in Urdu journalism

through his journal. Azad’s style in Al Hilal is oratorical and reflects his grasp on language and

literature.

5.2.3 Tazkirah

Maulana Azad’s Tazkirah is an autobiography, largely consisting of an account of his

ancestors, written after a persistent appeal to record his life story was made by Fazluddin Ahmad,

a close friend of Azad. Initially, Azad was hesitant to write about himself despite Fazluddin’s

constant insistence. When he finally agreed to the request of his friend, he seized the opportunity

to write about his ancestors. Fazluddin wanted Azad to write an autobiography because he saw

the great potential that his writings had, to move the masses, and wanted the people to learn from

his knowledge. Fazluddin thought that his writings and life story could greatly benefit and

inspire the people.

In the ‘Foreword’ to Tazkirah, which he wrote in October 1919, Maulana Azad

comments on the role of a reformer and a guide. He sees himself as a reformer, a torch-bearer of

his ancestors’ teachings, and hopes to pass them on to the people of his country. As in his other

works, the importance of the Holy Quran is greatly stressed in the Tazkirah. He warns the people

Check your Progress:

1. What were the main objectives of Al Hilal?

_________________________________________________________

2. When and why was the journal closed?

_________________________________________________________

3. How did Al Hilal play an important part in the awakening of Indian

Muslims?

_________________________________________________________
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not to listen to the Ulema, as all the answers that anyone could ever need are contained in the

verses of the Quran. The religious thoughts of Maulana Azad can be reconstructed from Tazkirah.

There is an excessive use of Arabic and Persian words which makes it difficult to be understood

by the masses. The book gives an account of the spiritual life of his ancestors e.g., the second

chapter of the book deals with the life of Sheikh Jamaluddin, while the third chapter delves into

the lives of Maulana Munawwar-ud-Deen, his maternal uncle, and Shah Muhammad Afzal. In

Tazkirah, Maulana Azad also reflects on different Sufi traditions and their practices. He explores

the various stages of spirituality in Sufism, starting from surrendering to God to the final union

with the Almighty, which is achieved in the final stage of devotion termed as ‘haqeeqat.’

The book further speaks about the influence of the thoughts of Imam Ibn-e-Taymiyyah

on Maulana Azad. This was how he came to understand that high morals, spiritual values and

religious teachings are not just essential for personal life but are as much important in the

political and as well as other spheres of life. To follow Quranic teachings and to abide by the

sunnah was according to him, the solution to all difficulties of life.

5.2.4 Qaul-e-Faisal

Maulana Azad’s written statement which was presented in court at Alipur, Calcutta,

during his prosecution, is called Qaul-e-Faisal. Maulana Azad was put on trial under charges of

sedition under Section 124-A by the British Government for his role in the Khilafat Movement

and his participation in Mahatma Gandhi’s Non-Cooperation Movement. Maulana Azad was

arrested on 10th December 1921 and was sent to Presidency jail, Alipur. He presented the written

statement Qaul-e-Faisal (the last word or the final verdict) before the Chief Presidency

Magistrate, Calcutta Court on 24th January, 1922. Subsequently, Azad was sentenced to one year

of rigorous imprisonment on 9th February 1922, which he thought was much lighter than what he

Check your Progress:

1. Who motivated Azad to write his autobiography?

___________________________________________________________

2. What does Maulana Azad’s Tazkirah deal with?

___________________________________________________________

3. In what role does Maulana Azad see himself?

___________________________________________________________
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had expected. Mahatma Gandhi considered the written statement as an ‘eloquent thesis’ on

Nationalism and appreciated Azad’s oration and his fearless acceptance of his participation in the

freedom struggle.

In his written statement to the court, Maulana Azad makes it very clear that he has no

hope or desire for justice from the British judicial system and that is the reason why he was

opposed to the idea of participating in the court proceedings. He says that Non-Cooperation

Movement has resulted from the injustices and oppression of the British rule and the complete

sense of disappointment of the Indian people in the government. Further, he states that the

Movement is not against individuals but the British Government. He further states that

oppressive powers have always suppressed justice, and it is his privilege and honour that he is

standing in the convict’s dock where Jesus Christ had to bear the cross, Socrates had to drink a

cup of poison and where Galileo was tried for his discoveries, research and knowledge.

Maulana Azad was very firm in his beliefs and never wavered from the path of truth and

righteousness. He was outspoken, honest and upholder of syncretic and pluralistic values of India.

He possessed excellent oratorical skills and always expressed his thoughts with clarity. His

emphasis on the participation of Muslim populace in the freedom struggle was not a mere

rhetoric: he considered it his religious ideology and creed. Reiterating this duty in Qaul-e- Faisal,

he implores Muslims to be either free or get annihilated: “Under no circumstances is it

permissible for Muslims to enjoy life at the expense of freedom” (Azad 70). Further citing

examples from Islamic history, he says that Islam is against all forms of oppression and fear.

Quoting from a Hadith, he stresses that it is the religious obligation of a Muslim to stop anything

which is wrong or at least condemn it. Thus, he brings home the point that being a Muslim, it is

his duty to speak against the wrongs done by the British.

Speaking about the charges of sedition, Maulana Azad asks the Magistrate to give him

the severest punishment, as he is fully aware of the injustices of the government and is striving

along with the other freedom fighters for a total change. He states that he has full faith in the

justice of the future, which will definitely remember their act as patriotism. He concludes his

statement by asserting his hope in Providence, as he says that the final judgement will be given

by the Almighty, and as of now, they both are engaged in writing an interesting chapter of

history.
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The written statement, Qaul-e-Faisal, unravels the fearless side of Maulana Azad and his

strong belief in the ideas of truth and liberty and his deep love for his country. In this statement,

like most of his writings, he seizes the opportunity to remind his countrymen and particularly his

Muslim brothers to strive for the freedom of the nation. Maulana Azad’s learning and erudition is

reflected in the numerous references that he gives from Islamic history and quotes extensively

from Quran and Hadith to send the message that standing on the path of truth and righteousness

is the religious duty of every Muslim.

5.2.5 Tarjuman-ul-Quran

Maulana Azad’s Tarjuman-ul-Quran is an Urdu translation and commentary on the Holy

Quran. The work is considered a literary masterpiece. He started writing it in the 1910s for the

benefit of the Indian Muslim population. The process of getting the work published was long and

full of difficulties. Maulana Azad was a prolific writer and a great Islamic scholar. His

knowledge about Islam was encyclopaedic. He faced many hardships while writing Tarjuman-ul-

Quran. By 1921, Maulana Azad was able to complete the work but soon tragedy struck and the

Intelligence Department of the British Government confiscated the manuscript on suspicion of

anti-British writings. A major part of the work was destroyed in the process and he had to restart

the work all over again. After a period of grief and despair, in 1927 he once again commenced

writing and in about two years’ time he completed re-writing the Tarjuman-ul- Quran, which

was published in 1930.

Maulana Azad’s objective in writing Tarjuman was to interpret the Quran directly as it

was, without using any secondary opinions or re-interpretations. Maulana Azad wanted to

enlighten Indian Muslims through Quranic teachings and his Tarjuman-ul-Quran provided them

Check your Progress:

1. Why was Maulana Azad arrested on 10th December 1921?

________________________________________________________

2. What is Qaul-e-Faisal?

________________________________________________________

3. Why according to Maulana Azad it is the religious duty of every

Muslim to free India from British rule?

________________________________________________________
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with a simple Urdu translation of the Quran along with the commentary. In the Preface to the

first edition of the book, while stating the purpose of writing the translation, he writes that it was

for the progress and elevation of Indian Muslims. Maulana Azad had a deep understanding of

other major religions of the world — Christianity, Hinduism, Buddhism, Judaism,

Zoroastrianism etc. — and tried to explain the concept of God from different religious

perspectives. He believed in the essential oneness of all religions or ‘wahdat-i-din’ which was

derived from the Sufi concept of ‘wahdat-ul-wujud’ or unity of existence.

5.2.6 Ghubar-e-Khatir

Mahatma Gandhi gave the clarion call in the form of Quit India Movement on 8th August

1942 in Bombay. The result of this challenge was immediately felt as Maulana Azad and

Jawaharlal Nehru along with other prominent leaders of the Indian National Congress were

arrested on 9th August 1942 and were imprisoned at Ahmadnagar Fort, where Maulana Azad was

detained till April 1945 and then transferred to Bankurah jail from where he was finally released

on 15th June 1945. It was here that Maulana Azad started writing letters to his friend Habibur

Rahman Khan Sherwani, an activity he could not afford when he was free. In the captivity of the

prison, he had enough time for himself and his intellectual pursuits. These letters are essentially

reflections of Maulana Azad on diverse and interesting topics — about himself, his interests,

likes and dislikes and also about his surroundings. These letters were handed over to Hakim

Ajmal Khan by Maulana Azad after his release from Bankuda jail. It was on the insistence of

Hakim Ajmal Khan that Maulana Azad agreed to get them published in a book form which came

into the public sphere in the form of Ghubar-e-Khatir.

Check your Progress:

1. What were the hardships that Maulana Azad faced while writing

Tarjuman-ul-Quran?

_____________________________________________________

2. What were the main objectives of Maulana Azad in writing

Tarjuman-ul- Quran?

_____________________________________________________
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Ghubar-e-Khatir is a collection of twenty-four letters written by Maulana Azad to his

friend Habibur Rahman Khan Sherwani. Twenty out of these twenty-four letters were written

from Ahmadnagar Fort during the three years of his imprisonment from 1942 to 1945. The

remaining four letters were added by his friend and Secretary Hakim Ajmal Khan—one letter

was written prior to his arrest and Maulana Azad could not post it as he had been arrested in

Mumbai; two letters were written from Kashmir and one from Shimla. These letters were never

posted to Habibur Rahman Khan Sherwani but by addressing these letters to him Maulana Azad

seized the opportunity to vent out his feelings and emotions and the mere symbolic presence of

his friend was enough to reflect on things of common interest. Maulana Azad’s mind takes

flights of fancy even in captivity, as he reflects on diverse topics, which range from highly

spiritual and philosophical issues like existence of God, ethics, religion, human existence, etc. to

his observations about birds, flowers, his passion of drinking tea, rising up early in the morning,

and his love of music.

5.3 Learning Outcomes

At the end of this Unit, you should become aware of the ideas and philosophy of Maulana

Abul Kalam Azad through his writings. You should be able to appreciate the literary merits of

his journalistic writings through Al Hilal and Al Balagh. Al Hilal was a landmark journal which

was primarily published to awaken and enlighten Indian Muslims. You should be able to explore

his questioning spirit. You should also be able to get an understanding of the influence of various

great personalities on Maulana Azad.

You should be able to understand the contribution of Maulana Azad in the field of Urdu

journalism, Quranic studies, Urdu prose and Urdu letter writing.

5.4 Glossary

Acquiesce: To accept something without really agreeing with it

Admonish: To scold, to seriously warn or advise someone that they have done something wrong
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Confiscate: To seize or to take possession of something from someone as a legal action or

punishment

Dissuade: To advise or to persuade someone against doing something

Erudite: Having knowledge, learning and scholarship through extensive study and research

Eulogy: A speech, a poem or piece of writing that pays tribute to someone or praises someone

Immolate: To kill or destroy yourself or someone else by burning

Khilafat Movement: It was a Pan-Islamist movement with Maulana Mohammad Ali Jauhar,

Shaukat Ali, Maulana Abul Kalam Azad and Hakim Ajmal Khan as its prominent leaders. The

primary aim of the movement was to restore the Caliph of the Ottoman Caliphate and to protest

against the sanctions placed after the World War I against the Ottoman Empire. In 1920 the

Khilafat leaders and Mahatma Gandhi promised to work together towards India’s Independence

and towards the causes of Khilafat. The leaders of Khilafat movement gave a major boost to

Non-Cooperation Movement led by Mahatma Gandhi.

Nonchalance: State of cool indifference or casualness, cool or relaxed behaviour

Non-Cooperation Movement: Withdrawal of support from the British Government launched as

a movement by Mahatma Gandhi on 4th September 1920. It was aimed to put pressure on the

British to grant full independence to India by refusing to buy British goods and to promote

Indian handicrafts.

Reiterate: To repeat or say something again for emphasis.

5.5 Sample Questions

5.5.1 Objective Questions:

1. Which one of the following is not associated with Maulana Azad?

(a) Al Hilal (b) Tazkirah

(c) Qaul-e-Faisal (d) Tehzeeb-ul-Akhlaq

2. When was the first edition of Al Hilal published?

(a) 12November 1914 (b) 13 July 1912

(c) 12 November 1915 (d) 23 August 1911

3. Al Hilal was subtitled as ____________________.
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(a) Ek She Mahi Mussawir Risala (b) Ek Haftawar Mussawir Risala

(c) Ek Roznama Mussawir Risala (d) Ek Mahana Mussawir Risala

4. Who appealed to Maulana Azad to write his life story which took the form of Tazkirah?

(a) Hakim Ajmal Khan (b) Sir Syed Ahmad Khan

(c) Fazluddin Ahmad (d) Mahatma Gandhi

5. Which of the following personalities did Maulana Azad write about in the first issue of Al

Hilal?

(a) Rashid Raza (b) Sheikh Jamaluddin

(c) Mahatma Gandhi (d) Shah Muhammad Afzal

6. In the “Foreword” to which of his following works did Maulana Azad hinted about himself as

a reformer or a guide?

(a) Tazkirah (b) Tarjuman-ul-Quran

(c) Karwaan-e-Khyaal (d) Qaul-e-Faisal

7. When did Maulana Azad present the written statement Qaul-e-Faisal in the Calcutta Court?

(a) 18 December 1921 (b) 22 February 1922

(c) 24 January 1922 (d) 20 December 1923

8. In which year was Tarjuman-ul-Quran finally published?

(a) 1920 (b) 1930

(c) 1924 (d) 1922

9. In the year 1921 the manuscript of which of the following works was confiscated by the

Intelligence Department of the British Government?

(a) Ghubar-e-Khatir (b) Karwaan-e-Khyaal

(c) Tazkirah (d) Tarjuman-ul-Quran

10. Which of the following journals was launched on 12 November 1915?

(a) Al Hilal (b) Lisan-us-Sidq

(c) Al Balagh (d) Nairang-e-Alam

5.5.2 Short Answer Questions:

1. Write a short note on the influence of Sir Syed Ahmad Khan and Maulana Shibli Nomani

on Maulana Azad.

2. Discuss briefly the journalistic contributions of Maulana Azad.

3. Write a short note on Tazkirah.
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4. What was Maulana Azad trying to assert through Qaul-e-Faisal?

5. What were the main objectives of Maulana Azad in writing Tarjuman-ul-Quran?

5.5.3 Long Answer Questions:

1. Write a detailed note on the contributions of Maulana Azad in the field of Urdu Literature.

2. Comment on the role played by the writings of Maulana Azad in awakening the Indian

Muslims to participate in Indian Freedom Movement.

3. Discuss Maulana Azad’s contribution in upholding the syncretic tradition of India

through his writings.

5.6 Suggested Readings

1. Azad, Abul Kalam. India Wins Freedom. Orient Black Swan Private Limited, 2009.

2. Douglas, Ian Henderson. Abul Kalam Azad: An intellectual and religious biography. Oxford

University Press, 1988.

3. Farooqi, Mehr Afshan, editor. The Oxford India Anthology of Modern Urdu Literature:

Poetry and Prose Miscellany. Oxford University Press, 2008

4. Faruqi, Z. Maulana Abul Kalam Azad towards Freedom. D.K. Publishers Distributers, 1997.

5. Malsiyani, A. Abul Kalam Azad. Publications Division, Ministry of Information and

Broadcasting, Govt. of India, 1976.

6. Hameed, Syeda Saiyidain. Maulana Azad, Islam and The Indian National Movement. Oxford

University Press, 2014.
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Vikas Publishing House Pvt. Ltd., 1990.
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Unit - 6: Qaul-e-Faisal

Structure
6.0 Introduction
6.1 Objectives
6.2 Qaul-e-Faisal

6.2.1 About the Author
6.2.2 Discussion

6.2.2.1 Section – 1
6.2.2.2 Section – 2
6.2.2.3 Section – 3
6.2.2.4 Section – 4
6.2.2.5 Section – 5
6.2.2.6 Summary

6.3 Learning Outcomes
6.4 Glossary
6.5 Sample Questions
6.6 Suggested Readings

6.0 Introduction

As you are well aware, the writings of Maulana Azad were in Urdu for the most part and

you are being offered the original writings in English translation. The original title of the Qaul-

e-Faisal has been translated generally as The Final Verdict or The Last Word. The prose passage

stands out against the backdrop of the Indian Struggle for Independence. Those were times when

every Indian citizen’s mind and heart were afire with the zeal of patriotism. The political will of

the people of the country was strong; and the leaders who spoke out, did so on behalf of millions

of Indians.

The prescribed piece is an extract from a 30-page long statement that Maulana Azad

penned to present at the time of his trial in the Court of Calcutta (now Kolkata). The passage

under study actually appears as an appendix to the main document. As such, much care has been
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taken to maintain the coherence of the argument, even though much of the original has been left

out. The purpose of selecting this piece is to give the essence of Maulana Azad’s nationalist

thought process. Second, a detailed reading of this selection gives you an opportunity to

understand the history of the times. Much reference material is available in the text; and an

inquisitive student of this period of Indian history will get a clear view of the sacrifices and

efforts that went into the making of a Nation. On the whole, it is a rousing document and the

right kind of reading material for young adults in order to cultivate a sense of national pride. The

multiple references to events, people and dates need to be followed up to get a comprehensive

view of a significant juncture in our country’s history.

As you know, the Indian Independence Movement involved a long period of struggle.

The hallmark of the movement was non-violence. So, how did the leaders send their message

and their guidance to the common people? They did so through their writings. Those were the

days when the leaders wrote and published their views in regional languages and regional

journals. Gandhiji, Tilak, Azad and so many other leaders used the power of the written language

to communicate their message to the masses. All the journalistic writings of those days were bold,

passionate and fearless. They had a purpose to achieve; and their prose carried the goal of

inspiring their readers and filling them with a sense of righteous anger against the injustices

being committed by the foreign governments.

When Maulana Azad was arrested and produced before the Presidency Magistrate in the

Calcutta Court in February 1922, he submitted a written statement to explain his stand and

present his side of the argument. In actual fact, the statement also served as a message to his

fellowmen. It may be said that his target audience (readers) were mainly Indian Muslims. He

wanted to make his Muslim brothers understand that the struggle for freedom from foreign rule

was directly in accordance with the teachings of Islam. Islam is against slavery of any kind. As

such, any human being had a right to withdraw support from a system of governance which

robbed the citizens of their birthright; that is, freedom. In the longer document of Qaul-e-Faisal,

Azad presented many examples from Islamic history to show that politics and religion had an

impact on each other. He told the Muslims of India that striving to free the motherland was the

religious duty of every Indian. Since the notions of Non-Cooperation and Non-violence were so

compatible to one another that even Gandhiji thought it fit to launch the national movement of

Non-Cooperation alongside the Khilafat Movement.
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Qaul-e-Faisal has been described as a “fatwa” by many scholars. What does “fatwa”

mean? It means a ruling on a point of Islamic Law given by a recognized scholar. Maulana

Azad’s scholarship, his knowledge of the Quran (the holy book of Islam), Islamic jurisprudence

and Islamic history were of the highest order. Over and above that, his understanding of

contemporary times and the politics of the British rule was driven by a realistic approach. This

document written by Maulana Azad achieves more benefits than one. We can learn about the

man, Maulana Azad, the writer and a core participant in the struggle for Independence in India.

We get a glimpse of the masses that thronged the Indian scene; not to overlook the fact that there

were different sets of ideologies and political attitudes, sometimes hostile to each other and

sometimes with the capacity to coexist with the other. In the text before you, Maulana Azad

recognizes very significantly two sides of an issue, which were at the point of speaking, very

hostile to one another. The interesting point is that the British side is not transparent in its stand.

It conducts its business under the name of the welfare of the masses and reform of the Indian

society. The Indian side was totally dismissive of the “well-known deception” of the British

Government. We should keep in mind the historic fact that the Indian rejection of the British

Rule was the result of a long period of oppression. Please also note that the essay under study is

dated 1922. It need not be pointed out to any Indian student that the end of the struggle for

Independence was yet a quarter of a century away from the time when Azad wrote these lines.

The essay ends on a note of a prophecy. We have to give credit to the author’s astuteness and

positivity of spirit that he has full faith in what lies in store for India.

6.1 Objectives

The objectives of this Unit are to help you to:

 understand the political will of our nationalist leaders

 appreciate the fearless patriotism that fed the passion of Abul Kalam Azad

 recognize the soundness of the argument in favor of Truth, Nationhood and against

injustice
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 appreciate the number of devices that good prose writing can employ to fulfill its

objective of making a strong impact on the audience and convincing them of the

honesty of purpose of the author

6.2 Qaul-e-Faisal

6.2.1 About the Author:

Maulana Azad was a versatile genius. He was self-assured and unwavering in his views

and opinions. He carried his sense of Indianness and his religious identity of being a Muslim

with confidence and pride.The present selection from Qaul-e-Faisal, is a document steeped in

the historical moment when all thinking individuals were asserting their right to personal dignity

and self-hood.

Maulana Azad emerges as a representative of the times. He speaks with the fervor and

zeal which were the hallmarks of the leaders of the time. He does not hesitate to speak his mind.

The contribution of Azad and other leaders to the nation’s freedom cannot be described in

ordinary words.

In this Course on Maulana Azad Studies we present to you the versatile genius of

Maulana Azad. He was a literary genius. His felicity with many languages was great. Even

though the selected work is a translation of his original Urdu writing, you can easily see how

Azad moulds his tone and his vocabulary to suit his purpose. As we have mentioned elsewhere,

Maulana Azad was a didactic writer who wrote with a message, and who could choose the style

according to the theme and objective of his writing.

While you read this Unit, you must keep in mind two factors. First, Maulana Azad was

presenting his arguments in the presence of the Magistrate who was presiding over his hearing in

the case related to Maulana Azad’s so-called incitement of masses and for his support of the

Khilafat movement. As such, Maulana Azad’s language is formal and quite polite though full of

a suppressed indignation. The second factor which is equally important is that the writer is

conscious of a second set of audience for his speech. He wishes his words to reach the Indian

masses. That is exactly why this speech is written and published.One can easily mark the

inspirational tones of the author. Also, one can imagine the impact it must have had on the Indian
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Readers. No wonder then, that Mahatma Gandhi praised the speech in his journal ‘Young India’

dated 23 February 1922. One important leader, Maulana Azad, was being indicted and presented

before the Presidency Magistrate in the Calcutta court. Here was another—a Satyagrahi,

speaking against the common enemy. The great leader of the Independence Movement, the

Father of the Nation, Mahatma Gandhi, loses no time and comes out in open praise of the words

and sentiments of the Satyagrahi Azad.

From the perspective of the context in which this speech was written, it is not a mere

speech. It is a historic statement; in fact, a representative document which clarifies the mood of

the nation. Seen from the point of view of what happened in 1947 — the moment of the

culmination of the long struggle — Qaul-e-Faisal, is a prophesy, a statement which spelled out

the future, a quarter of a century ahead of the attainment of freedom. Maulana Azad can be seen

here as a Seer, a man with a prophetic vision.

You have understood well by now that the prescribed text is merely an extract from a

longer and more detailed statement. The purpose of the selection then, is to offer you a flavour of

the original. The Statement, as the complete document is called, is an argument wherein the

writer uses his arguments like a good advocate, to convince his listeners and his readers to

understand his point of view. What are the many devices he uses to persuade his reader to accept

what he says? Well. He quotes historical facts. He mentions facts, with dates and details. He

gives examples and quotations to support his points. He is like a good debater whose objective is

to convince his audience. As Indians, we can fall in with Maulana Azad’s line of thought easily.

But as a good writer, Azad is aware of all kinds of readers. So, he makes this essay rise above its

Indian context by referring to the issue in its broader and universal aspects. We can read this

essay as one condemning slavery and human bondage. If we read this essay as a universal

statement,the Indian Freedom Struggle and British Imperialism become metaphors for a fight

between right and wrong.

6.2.2 Discussion:

The prescribed essay is a good example of non-fiction prose. It is actually a transcribed

speech which Maulana Azad intended to deliver in the court of the Chief Presidency Magistrate

in Calcutta on 24 Jan. 1922. He was being prosecuted for his support of the Khilafat Movement.

Qaul-e-Faisal is an impassioned statement of his political views regarding the unjust practices of

the British Government. As such, in its written form we see a number of techniques of the
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spoken form of language. In any public speaking exercise, the speaker addresses an audience.

As such, he speaks in the first person for the most part, and uses many interactive devices like

rhetorical questions, reiterations, references etc. Since this speech is delivered as an official

statement in a formal context (in the court), the language is also formal.

The piece is an excellent example of impassioned prose. It exhibits the intrepid nature of

a staunch patriot. Maulana Azad’s indignation is merely the anger of an honest and free-thinking

individual whose sense of Truth and Justice has been brought under question. That is what we

think is “Satyagraha” Don’t you think so? We can easily see that the indignation that lies at the

heart of the piece is hardly a personal sense of being wronged. It is a noble indignation on behalf

of his people, his compatriots. His indignation is a truth being sullied and the right being

wronged.

Qaul-e-Faisal is unique because it shows the strong core of Maulana Azad’s brand of

Nationalism. His nationalism transcended religious identities. Actually, his being a Muslim

complemented his nationalist zeal.

6.2.2.1 Section - 1:

“Certainly, I said” … “Liberate my country and my people from servitude”

Maulana Abul Kalam Azad goes straight to the point and confronts the charges and

allegations leveled against him. In his earlier speeches, Maulana Azad had called the British

Government a “Tyrant.” Two of Maulana Azad’s speeches were picked up by the British

Government and he was charge-sheeted. The Government claimed that Maulana Azad was guilty

of sedition and treason against the British Government and the Queen of England. In a forthright

manner, Maulana Azad admits that he had certainly referred to the British Government as a

Tyrant. He is surprised that his statement had been considered as seditious. Maulana Azad feels

that there can be no other adjective other than “tyrannical” to describe the unjust actions of the

government.

The Indian leader clearly states that there are only two ways to mend the situation: The

first and the more sensible option would be that the Government should give up its unjust

ways.Should the British fail to change its approach, Maulana Azad suggests, there is of course

another option; and it is that such an unjust Government should be destroyed. This stand is

perhaps not in keeping with the non-violence philosophy that Mahatma Gandhi propagated. We

know that Maulana Azad was in complete agreement with Gandhiji’s philosophy. The statement
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appears to hint at some threat of violence to the Government. However, this statement is merely

a part of a rhetorical presentation of his argument. Maulana Azad stands with all his countrymen

in his complete rejection of the Government and its actions. So far as anyone can see, love for

freedom from oppression is the most natural and normal reaction of any human being, and it

cannot be refuted.

Maulana Azad was a strong nationalist. At the same time, he was proud of his Muslim

lineage. He was devout and well-read in matters of Islam. This, however, does not deter him

from his patriotic zeal. As such, Maulana Azad proudly declares that the high-handedness of the

British Government and its tyrannical rule affects him in a three-fold manner. He suffers because

he is an Indian. For Maulana Azad his identity as a Muslim, compliments his identity as an

Indian. These two identities are not antithetical to one another. Above all, Maulana Azad’s agony

stems from the fact that the British Government did not respect Indians as human beings. As

such, the Government is unacceptable to him as an Indian, as a Muslim and as a human being.

At this juncture in his statement, Azad appeals to the principle of human liberty and

dignity. Liberty is the birthright of every nation. No people can be robbed of their freedom by

any power or any person. We are all God’s creatures. Slavery is against the Divine Laws of God.

No Government can absolve itself of its high-handedness by claiming that it enslaves a nation for

that nation’s good. As such, Maulana Azad pledges his duty towards his country and countrymen

to liberate them from servitude. He pledges his life in the name of his national, religious and

human identity.

We can see that in this section Maulana Azad expands the scope of his theme. He is

focused on the problem of how the British enslaved India unjustly. While he does so, he also

expands his vision and talks of the human dignity and the infallibility of human spirit. Men are

free, and that is an indestructible truth. Any person or country that tries to violate this

fundamental right of a human to live freely and with dignity is in the wrong. So, this issue of

British rule in India is actually an issue of war between right and wrong. It is a fight between

good and evil. The oppressor often takes resort to euphemisms. The country on a mission of

expansion of its power and supremacy, will always try to convince the enslaved country of its

actions being directed towards the benefit of the latter. The British Government tried to push its

own schemes to further its own power; but did so in the name of reforms and welfare measures
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for the Indians. However, Azad says, “Slavery is after all, slavery”. It is against the Will of God

and should be condemned.

Azad rightly refers to the English poet Milton. Milton’s views on human dignity and

freedom are well known. Azad concurs with Milton’s vision when he says that the issue of

human liberty is something as evident as the rising of the sun and any other natural phenomenon

which is perceived by the human sense. Azad means to say that there may be no two opinions

about the issue of liberty and dignity of human beings. Every human being has multiple facets to

his or her identity. We may be identified either by our nationality, or our faith. Azad says that the

British Rule is offensive to Indians on both these counts. Azad himself says that as an Indian and

as a Muslim, he finds the British Rule an anathema and an unacceptable matter. Above all,

Maulana Azad is agonized at the attack on human dignity. He pledges his word to liberate his

fellowmen from such a three-fold attack and insult.

6.2.2.2 Section - 2:

“The well-known deception” … “transient power in your hands”

The British Government has always justified its actions by saying that it was

implementing reforms for the welfare of the Indians. It was continually extending the time-frame

for total handover and self-rule in the name of welfare measures for India. According to Maulana

Azad, this was nothing but a ruse and a “deception.” All the claims were but empty excuses.

Freedom cannot be granted in bits and pieces. Maulana Azad gives the example of an owner of a

property who gives his property to someone for temporary use; but when he rightfully asks to get

back his property, the tenant, the temporary holder of the property, is however, reluctant to give

back the property to the rightful owner. He returns the property to the owner unwillingly; and

that too, in a piecemeal manner, in installments. India had merely lent some of its land for the

Check your Progress

State True or False:

1. Maulana Azad speaks his mind openly and fearlessly.

2. The author has been indicted on charges of sedition and this is not

acceptable to the staunch nationalist Azad.

3. Azad speaks from the broad standpoint of Human Rights and Freedom.
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use of the British, temporarily. This had been, at that time, unavoidable because of circumstances

of the day. India had every right to get back its land and the rightful dues without any delay. The

British had no rightful claim to any further occupation of the Indian soil. The Indians had been

forced to bear with the delay from the British side, under one pretext or the other. But it did not

mean that Indians would be willing to forego the right on their own land and soil. Freedom from

the unwanted presence of a foreign rule should be not gradual but complete, in one go. Here

Azad hints at the concept of Purna Swaraj.

Maulana Azad’s demand for Independence was born of a philosophic vision that no man

or woman should be enslaved. In the immediate context however, India is provoked by the cold

bureaucratic approach and ruthless attitude of the British Government in India. Maulana Azad

denounces the British Government in clear terms. The British were continuing to rule over India

in spite of the wish of millions of the people of the country demanding Independence. The sense

of pride and prestige of the English people and their self-image was responsible for the whole

Empire building enterprise. Their sense of racial superiority was responsible for most of the

inhuman actions of the British Government. In order to perpetuate their image of superiority, the

British resorted to acts of cruelty and subjected the Indians to many atrocities. Maulana Azad

enumerates some of the many atrocities perpetrated by the British Government, destroying the

lives and properties of Indians. Azad bemoans the fact that the British Government never took

responsibility for its actions. The Jallianwala Bagh Massacre in Amritsar in 1919, stands as a

gory example of the cruelty of a totally irresponsible and indifferent government. Innocent

people had lost their lives on that fateful day. Instances of how people were “made to crawl on

their bellies like beasts” indicated the extreme level of tyranny. There were cases of young boys

being subjected to merciless beating for not agreeing to salute the Union Jack. In short, young

Indian minds were terrorized and brainwashed against patriotism and love for their motherland.

They were coerced into loyalty to foreign rule. These were the shocking examples of the extreme

callousness and heartlessness of the British. At the International level, the suppression of the

Islamic Caliphate and the unjust handing over of Smyrna and Thrace to the Greeks are cited by

Maulana Azad as extreme examples of the injustices committed by the British Government.

These actions of the British resulted in mass killings and dire loss of property and life.The

massacre of innocent masses, and the general unrest in these instances did not move the

government. The British Government not only patently denied any wrong intention; rather it



95

concocted misinformation to justify its actions. In this matter, Maulana Azad holds the then

Prime Minister of England responsible for encouraging the manipulation of facts and

propagation of wrong data. The British Prime Minister not only supported the Greeks in their

oppression of the Muslim masses of Smyrna and Thrace, but he also suppressed the report of the

American Mission on the real circumstances. The irony of it was that the American Mission had

been sent by England herself, on a fact-finding task.

Within the country, the peaceful and non-violent freedom struggle was sought to be

suppressed through violent means. To the chagrin of the great leader and patriot Azad, the

British Government neither confessed to its crimes nor made any atonement for its wrong deeds.

On the contrary, in the few months before Azad was indicted and stood before the court,

(November 1921 to February 1922) there had been a spate of incidents of violence and

repression. The Government had let loose terror and fear among the Indian masses to suppress

them and to curtail the widespread Freedom Movement. In the face of these hard facts, Maulana

Azad questions the Government’s objection to being labeled as a tyrant. How can tyranny and

injustice be tolerated just because the Government was in power, he asks. To borrow a phrase

from Maulana Azad’s quote of Joseph Mazzini, the Italian freedom fighter, the British

Government has only “some transient power” in its hands. As such, it cannot be absolved of its

guilt.

Before closing the discussion on this section, we should focus on the nature of the tone

used by the author. The occasion is formal, and the author keeps his tone formal, but there are

some phrases he uses which give away his opinion about the British Government. He wishes to

condemn the deviousness of the Government and its habit of self- justification, even in cases of

extreme cruelty and unrighteous actions. While talking of how the British Government

misrepresents facts, Azad says that it takes “boundless courage” to trample upon justice.

6.2.2.3 Section - 3:

“In my address” … “evidence is available of my offence”

Mahatma Gandhi had introduced the notion of Non-Cooperation Movement and his

followers had implicitly adopted this philosophy. Maulana Azad was at the forefront of the

supporters of Mahatma Gandhi’s movement. He further explains the notion of non-violence from

the standpoint of being a Muslim. Azad clarifies how the Islamic Law and Gandhiji’s philosophy

of non-cooperation have many things in common. Islam is a religion of peace, and as such non-
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violence is at the heart of Islamic belief. At the same time, Islam enjoins on its followers to

dissociate themselves from any system of governance that did not follow the principles of justice

and equality. Moreover, the Khilafat Conference had resolved that Indian Muslims should not

serve in the British army because the British Government was at war with the Islamic Caliphate

of Turkey and other Islamic countries. Any Government which was trampling over the rights of

innocent people does not have the right to force the people into compliance. As such, Maulana

Azad claims that it was wrong that Muslims should serve under the British any more. In the view

of Maulana Azad, this stand of the Indian Muslims was in tune with the views of Mahatma

Gandhi. When Mahatma Gandhi came out with his proposal of non-cooperation as a mass

movement to overthrow foreign rule, Maulana felt that it was a concept that was close to the

Islamic concept. The ideologies of both the movements were so close that the Indian leaders

decided to combine the two demands, that is, Indian Freedom and recognition of the Islamic

Caliphate.

Maulana Azad was being indicted for the speeches he had made on several occasions,

declaring the support of Indians for the Khilafat Movement. In a bold and unequivocal manner,

Maulana Azad says that he has no desire or intention to refute these charges. The anti-British

resolution had been drafted by Maulana Azad himself and had been formally passed in three

meetings of the National Congress and the Khilafat Conference, held in Calcutta, Bareilly, and

Lahore. As such, he feels that he is solely responsible for the political stand taken in these

meetings. In a characteristically bold and defiant style, Maulana Azad goes on to announce that

there is nothing underhanded or hidden in his demands and in his denouncement of the British

Government’s actions. All his Presidential Addresses delivered at the meetings of Congress

Committees have been published and are in the public domain. Further, Maulana Azad declares

that as he had presided over all those meetings, he was morally responsible for any speech made

by anyone on those occasions, while he was in chair. He alone was liable to bear any charge of

sedition. In a very candid manner, Maulana Azad says, that should the Government need any

documentary evidence against him, the speeches were easily available since they had not only

been published in Urdu but also had been translated into English! What an intrepid and upright

leader!
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6.2.2.4 Section - 4

“During the last two years” … “Under Section 124 A”

Maulana Azad admits that he has always been a critic of the British Government’s unjust

methods. He has been always at the forefront of the millions of patriotic Indians who have

demanded liberty from foreign rule. The Indian freedom fighters had not been interested only in

their own freedom. They were opposed to any measure where human freedom and human

dignity were at stake. That was the reason why the Freedom Struggle in India pitted its strength

and support against the Khilafat Movement. The overthrow of the Ottoman Sultan and the

snatching away of his powers as the Caliph of Islam had angered Muslims across the world.

Indian leaders joined hands with their Muslim fellowmen in their support of the Caliphate. Thus,

Maulana Azad spoke of the twin concerns of the Indians, that is, the National Movement and the

Caliphate Movement (1919-1922) in all his speeches. This twin campaign strengthened the

Hindu-Muslim unity in India. The British wished to break this mass movement. They identified

the strong leaders and started to isolate them by bringing them under the attack of British laws.

Maulana Azad was an easy target for such a move. He was indicted under charges of sedition.

The charges of rebellion leveled against him were on the basis of his speeches. The chargesheet

had cited two speeches in its case. Azad says that he is surprised that the government cited

merely two speeches! The statements in favour of Khilafat and the declarations denouncing the

unjust British Raj were statements that he had been making over a period of time in public.

Maulana Azad had travelled all over the country alone as well as in the company of Mahatma

Check your Progress

Points to remember:

1. Maulana’s stand against the British Government is clear and
unequivocal.

2. Maulana Azad takes full moral responsibility for all his speeches and
actions, and wishes to absolve all his fellow leaders and freedom
fighters of any blame, because he was presiding over all the
deliberations.

3. He defiantly offers documentary evidence to his opponents. His
speeches had not only been published but also been translated into
English.
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Gandhi. Among the many issues that he had taken up in his speeches were: the problem in

Punjab, the movements in favor of Swaraj, and non-cooperation. He had also been open in his

support of the Khilafat Movement.

The British Government had identified merely two speeches delivered in the first two

weeks of the year 1921 as insidious; whereas he felt that he had been more “definite, clear, and

categorical” in all his other earlier public speeches.He has committed the “so called crime” of

speaking up for human rights and liberty so many times that he had “lost count of it”.

The British government had charged Maulana Azad under Section 124-A, which was an

indictment on the basis of sedition. Actually, Maulana Azad proudly admits that all that he has

done, and said, and written in the past two years was perhaps a sufficient basis for his indictment.

He does not regret any of his words or actions.In fact, Maulana Azad says if the two speeches

rendered in July 1921 were a crime, all his other actions and words should also be considered

under IPC Section 124A.

In this section, we are given a view of the status that Maulana Azad enjoyed among the

leaders of India. Maulana Azad was at the forefront of the freedom movement. He was the

President of the Indian National Congress in 1921. He presided over the All India Khilafat

Conference, the Jamiatul-Ulema Session, as well as the Provincial Khilafat Conference. While

he cites the high offices held by him in a candid manner, we must see that Maulana Azad holds

the offices as places of trust and responsibility. He offers to take full responsibility for what he

has said in each of these meetings.Over and above that, one is struck by the moral courage of this

great leader when he says that he takes full moral responsibility for any statement made by any

Check your Progress

Points to remember:

1. The British Government had cited only two speeches in its formal

charges against Maulana Azad.

2. The nationalist leader says that actually he had spoken of these issues in

a number of other speeches over the years.

3. The section shows the status of Maulana Azad within the Congress Party

and the significant role that he played in the Indian Freedom Movement.
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one on the dais at these meetings, because as the presiding dignitary he sees it as his moral duty

to accept the reward as well as punishment that follows.

6.2.2.5 Section - 5:

“Well, the future will sit” … “Government has started watering it”

The section begins on a prophetic note. The patriot Maulana Azad is quite prescient and

almost prophetic in his vision. “The future will sit in judgement on whatever is happening

today.” The British high-handedness appears to go on unopposed and unquestioned. But this

reality of today will have repercussions in the future.Intoxicated by a sense of prestige, and

cultural superiority, the British government behaves in a high-handed manner. It unjustly uses its

power to suppress the voices of the oppressed Indians. But Azad firmly believes that justice will

prevail in due course of time and that the future will decide between right and wrong.

Already there were clouds of change on the horizon. Unfortunately, the British

government was unable to fathom the signs. It was a pity that the British government was so

myopic and shortsighted that it could not see what was quite evident and obvious. The portents

were clear and the beginning of the end had already been announced. The intrepid Maulana

makes a reference to his speeches,in many of which he had said that the seed of desire for

freedom develops into a sapling. This young sapling quickly becomes a tree only when it is

irrigated with waters of violence and repression. The seed of Independence had already been

sown in the hearts of the people. The government had failed to realize that by treating the Indians

unjustly through violent and repressive measures, it was only allowing the seed of Independence,

which was already a sapling, to take root and grow into a strong tree. Ironically the very

measures that the British employed to terrorize and weaken the Indian Freedom Movement

actually acted as a tonic to the Indians, and they were all the more strengthened in their resolve

to win back their independence.

No great writing is confined to the moment and context of its production. Azad is ever

conscious of the responsibility of being a writer. No doubt,Qaul-e-Faisal is written under the

pressure of the historic events taking shape in the second decade of the 20thcentury. As we read

the essay today, we see how the highly moralistic tone and patriotic fervour that illuminate the

text, make it a timeless treatise. This great document celebrates the principles of human liberty,

individual choice, moral responsibility and love for justice. The document is unequivocal in its

denunciation of injustice and untruth. It cuts across the divisions of religions and creeds;and
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speaks to humanity as a whole. Maulana Azad is so confident about his being a Muslim as well

as a patriotic Indian that he finds no need to be apologetic about any of these identities. Above

all, he is a human being and his anger is mainly about how one group of human beings can rob

the other group of their right to live freely on their own terms. He has such strength of character

that he can even pity the enemy for its lack of wisdom and its failure to see the truth even as it

stares it in the face.What a beautiful metaphor to end the passionate speech with!

6.2.2.6 Summary:

This selection provides a very good sample of non-fiction prose. It is a speech presented

in written form and contains many features of spoken English. It represents the passion and

contained anger of a man who speaks of a high cause and stands for the truth. The elevated tone

is supported by features like rhetorical questions, exclamations, etc.

Maulana Azad delivered fiery speeches on a number of occasions challenging the British

government. He was arrested in Calcutta along with C.R.Dutta in 1921. The arrests of these

leaders acted as a fuel to the fire and the Indian mass movements became further strengthened.

Maulana Azad was indicted by the British Government for his supposed seditious speeches in

1921. Two of his speeches were quoted in the formal charge sheet against him. Maulana Azad

refutes these charges and enumerates the many examples of injustice and cruelty perpetrated by

the Government. In a noble gesture, he takes responsibility for his opinions and his speeches. He

says that he would also take full moral responsibility for whatever was said by anyone in the

meetings which were presided over by him. With studied sarcasm, Maulana Azad challenges the

British government to right its wrong, lest the people of India would be constrained to take

extreme steps. According to Azad, if the government did not mend its ways, India would have to

remove the Government by any means.

Check your Progress

Points to remember:

1. Maulana Azad is a great believer in Divine justice.

2. He is confident that time will prove who is right and who is wrong.

3. Maulana Azad warns the Government that the signs of the end of tyranny

are there to see.
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Maulana Azad draws parallels between the Non-cooperation Movement and the Khilafat

Movement. As per Islamic teachings, people were enjoined to dissociate themselves from

Tyrants. In the same manner, Gandhiji was asking his fellow men to withdraw their support from

the British government, as it was trampling on the human rights of Indians. Hence the freedom

movement and the Khilafat Movement were based on a similar premise.

In both the speeches, which were cited in the charge sheet, as well as in many other

speeches before and after, Azad had unequivocally taken an ant-British stand on its actions in

India as well as in Turkey. He had also criticized the British government on many other issues,

like the issues of division of Punjab (leading to great unrest), the issues of Swaraj, and Non-

Cooperation.

This whole document is inspiring in tone and fearless in its argument. What we see is a

grand view of a noble and patriotic mind on display. Mahatma Gandhi praised this rousing

statement in the issue of his journal ‘Young India’ dated Feb. 23, 1922. A close reading of this

essay reveals that Maulana uses the Indian Freedom Struggle as a metaphor for the fight between

Right and Wrong and Good and Evil. In an idealistic tone, Azad says that justice will prevail

and injustice will be annihilated. He has implicit faith in the future and that the future will sit in

judgement over the oppressors for their present actions. It was this idealism of the leaders like

Gandhi, Nehru and Azad that ignited hope in the hearts of the Indians. It was at a future moment

about a quarter of a century later, in 1947, that the prophecy of Maulana Azad was fulfilled. The

foreign ruler was ousted through non-violent means and the Indian demand for the liberty of

Indians and their right to self-Governance was vindicated.

Note: The prescribed selection from Qaul-e-Faisal, is a historic document. It verifies

many events that happened in the 1920s. Remember, the decade was eventful. The Freedom

Movement was at its peak. The British government was feeling the impact of the mass

movement. It was doing its best to curb the spread of the movement by targeting the leaders,

closing down avenues of free speech, and instilling fear among common people by using force.

We have the word of a great leader of the time, who is trying to put the matters right. So, this

important document serves many purposes. Let us briefly count the objectives that the document

fulfills:
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1. Maulana Azad addresses the magistrate. So, the main addressee of the Statement is

the Magistrate. It is evident however, that he is sending a message across to the

Government of Great Britain through this address.

2. Azad is the author of this document, but he speaks on behalf of millions of his

fellowmen.

3. The tone of the document is straightforward, fearless and unequivocal. Maulana Azad

is indirectly conveying to the British Government the fact that the people it is trying

to suppress are people of courage, and he is a living specimen of the qualities of all

Indians.

4. While he addresses the British government, Maulana Azad is also educating the

Indian side. This leader was aware of the many strains of thought and opinion that

existed in the Indian groups. He had to use a rhetoric that appealed to all.

5. His open support of the Muslim interest in the Khilafat issue and his speaking of

Khilafat and Indian national movements as struggles for the rights of the people,

paved the way for Hindu-Muslim unity.

6. Maulana Azad’s explication of the concept of non-cooperation in the light of Islamic

tenets inspired the Muslims of India to join the national movement.

7. Gandhiji was supported by all classes of people when he launched the Non-

cooperation movement.

8. Lastly, the life of any great literary creation is not bound by time. Qaul-e-Faisal, is a

timeless document. The thoughts expressed and the spirit that fills Qaul-e-Faisal are

universal. These ideas are applicable even today.

6.3 Learning Outcomes

At the end of this Unit you should be able to:

 understand the significant events of the Freedom Struggle through the words of a leader

who was at the front of the action.

 understand the causes of the fall of the British Empire, especially in the Sub-Continent
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 appreciate the dedication and selfless service rendered by Azad and his fellow leaders to

free their motherland from foreign rule.

 delve into the fearless mind of a stalwart and understand his capabilities and his political

acumen.

 appreciate Azad’s views on liberty as the birthright of all human beings.

 understand Azad’s political views on the citizens’ role in criticizing the government.

 understand how Azad finds the principles of political theory to be in tune with his

religious views.

 study the piece as a sample of elevated and impassioned prose.

 study the scope of Qaul-e-Faisal, as a historic document, as well as, a Universal

Statement.

 analyse the leadership styles of Maulana Azad and others who led the Freedom

Movement in order to appreciate the unique quality of Indian War of Independence.

 identify the features of universality in Qaul-e-Faisal.

6.4 Glossary

Islamic Caliphate: It was a semi-religious political system of governance in Islam. People

within the territories of the Caliphate were ruled by a Caliph (Khalifa). The Caliphate came to an

end when the Turkish National Government under Kemal Ataturk declared itself Secular and

abolished the Caliphate. The last Caliph Abdul Majeed went into exilein 1924.

Joseph Mazzini: Italian politician and activist (1805-1872). He fought for the unification of

Italy, and led the Italian Revolutionary Movement.

Khilafat Movement: A political campaign spearheaded byIndian Muslim leaders like the Ali

brothers, (Mohammad Ali Jauhar, Shaukat Ali) and Maulana Azad. Their demand was that that

the British Government should ensure the continuation of the Islamic Caliphate in Turkey at the

end of the World War I.The Indian Khilafat Movement called upon the Turkish people to

preserve the Caliphate in the name of Islam.In India, the National Movement supported the

Khilafat Movement because both were committed to principles ofnon-violence and non-
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cooperation. By the end of 1922, the Khilafat Movement ran out of its wind after the Turkish

Government abolished the Caliphate.

Massacre at Jallianwala Bagh: The shocking incident took place on 13 April 1919 at

Amritsar’s Jallianwala Bagh. Thousands of people had gathered in a peaceful manner to observe

Baisakhi, the Spring Harvest festival of Sikhs and Hindus. Baisakhi marks the Solar New Year.

British troops opened fire on the crowd, killing hundreds of innocent people (said to be 379) and

wounding thousands of people. This incident culminated in Mahatma Gandhi’s full commitment

to the cause of Indian Nationalism. Colonel Reginald Edward Harry Dyer, who ordered fire to be

opened at innocent unarmed men, women and children on that fateful day, is remembered as a

murderer of humanity. He has been called the “butcher of Amritsar”

Non-Cooperation Movement: The Movement was launched on 4 September 1920. Mahatma

Gandhi aimed to force the British Government to grant full Independence (Purna Swaraj) to

Indians.

Punjab Affairs: Punjab had strategic value for the British. It concentrated on the agrarian

development of Punjab. However, the contradictions in the colonial policies gave rise to unrest in

many regions of Punjab. Lala Lajpat Rai and Ajit Singh were seen as the leaders of the

agitation.The Punjab struggle went hand in hand with the national struggle. In the 1920s,

however, the idealistic notion of Hindu-Muslim unity had become clouded by uncertainty and

unrest.The growing problems in Punjab was a cause of concern to national leaders like Mahatma

Gandhi, Nehru and Maulana Azad.

Qaul-e-Faisal: A phrase borrowed from the Holy Quran. Qaul means a ‘saying, a speech or a

statement’. Faisal means something that ‘determines between right and wrong’. Many scholars

have interpreted the full phrase as “The Final Verdict” or “The Last Statement” or “The

Testament of Faith”

Section 124 A: This section of the IPC which deals with the issue of sedition says “whoever, by

words, either spoken or written, or by signs, or by visible representation, or otherwise, brings or

attempts to bring into hatred or contempt, or excites, or attempts to excite disaffection

towards ….the Government established by law (in India) …, shall be punished with

imprisonment.

Swaraj: The concept of Self-Rule was propounded in 1916. The inspiration behind it was the

slogan popularized by Bal Gangadhar Tilak: “Swaraj is my birthright and I shall have it.”
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Union Jack: Term to describe the national flag of the British Kingdom. It carries red and white

crosses against a blue background. During the British Raj the Government was forcing all the

colonized nations to respect the British flag.

6.5 Sample Questions

6.5.1 Objective Questions:

1. The Court Statement was made in ______.

(a) 1920

(b) 1921

(c) 1922

(d) 1923

2. Maulana Abul Kalam Azad calls a spade a spade. Which of his actions proves this?

(a) He refuses to call Black as White

(b) He refers to the British Government as a Tyrant

(c) He makes bold and revolutionary speeches

(d) He believes in liberty

3. In the name of a progressive extension of Self-Rule the British Government was ______.

(a) Delaying the grant of Independence to the people of India

(b) Suppressing the Khilafat Movement

(c) Arresting the leaders of the Independence Movement

(d) Enslaving Indians

4. Why were innocent boys flogged by the British?

(a) Because they refused to join the British army

(b) Obeyed rules imposed by the British

(c) Because they refused to salute the British flag

(d) All of the above

5. Which movement under Mahatma Gandhi is mentioned in the Essay?

(a) Khilafat Movement

(b) Indian National Movement
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(c) Non-Cooperation Movement

(d) Jamiatul Ulema Conference

6. “Whatever is evil must be mended or ended.” What is the “Evil” that is referred to in this

sentence?

(a) Partition

(b) Khilafat Movement

(c) Section 124A

(d) British Rule

7. What is the “epithet’ used by Maulana Azad to which the British Government had taken an

objection?

(a) Unjust

(b) Cruel

(c) Unrighteous

(d) Tyrant

8. According to Maulana Azad human bondage or slavery is wrongful because it _______.

(a) Merely pretends to uplift the human race

(b) Takes away the rights from people

(c) Is contrary to the Will of God

(d) Is against religious laws

9. The Report of the American Mission revealed that ________.

(a) Smyrna and Thrace had a Christian majority population

(b) Greek Government was committing atrocities on the Muslim population

(c) The Prime Minister of Britain was a humane and righteous leader

(d) It supported the British Government

10. Maulana Azad says that he pities the British because __________.

(a) The British are unable to change their policies

(b) Indians hate them

(c) The British are unable to see the future clearly

(d)Gandhiji had started the Non-Cooperation Movement

6.5.2 Short Answer Questions:

1. What are the grounds for Maulana Azad describing the British Government as ‘tyrannical’?
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2. Why was Section 124A used to arrest Maulana Azad?

3. What were the different positions held by Maulana Azad?

4. What was the result of the handing over of Smyrna and Thrace to the Greeks?

5. What are the examples of British atrocities in India mentioned by Maulana Azad?

6.5.3 Long Answer Questions:

1. Write an essay on Maulana Azad as a patriot and a man of moral courage.

2. Describe the causes and the context which drive Maulana Azad to make the Court

statement.

3. Justify Maulana’s anti-British stand as an Indian, a Muslim and as a human being.

6.6 Suggested Readings

1. Azad, A.K. India Wins Freedom. Orient Black Swan, 1988.

2. Douglas, Ian Henderson, et al. Abul Kalam Azad: An Intellectual and Religious Biography.

Oxford University Press, 1988.

3. Gandhi, Rajmohan. Eight Lives: A Study of the Hindu-Muslim Encounter. State

University of New York, 1986.

4. Hameed, Syeda Saiyidain. Maulana Azad, Islam and the Indian National Movement. Oxford

University Press, 2014.

5. Noorani, A.G. Indian Political Trials, 1775-1947. Oxford University Press, 2006.

6. Shahabuddin, Syed, editor.Maulana Abulkalam Azad: Selected Speeches and Writings. Hope

India Publication, 2007.

7. Singh, Mahavir, editor. Maulana Abul Kalam Azad: Profile of a Nationalist. Anamika

Publishers, 2003.
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Unit - 7: Ghubar-e-Khatir: An Introduction

Structure
7.0 Introduction
7.1 Objectives
7.2 Ghubar-e-Khatir

7.2.1 Ghubar-e-Khatir: An Introduction
7.2.2 Background and Publication Details
7.2.3 Ghubar-e-Khatir and its Significance in Urdu Letter Writing
7.2.4 Prose Style
7.2.5 Karwaan-e-Khyal and Other Collections of Letters

7.3 Learning Outcomes
7.4 Glossary
7.5 Sample Questions
7.6 Suggested Readings

7.0 Introduction

Maulana Azad stands at the helm of India’s literary and political history. Without him,

India’s struggle for independence and its books of literary history would have remained

incomplete. His thoughts could not have been more relevant than in contemporary times.

Mushirul Hasan, in the “Introduction” to his book India’s Partition: Process, Strategy, and

Mobilization, while mentioning the role of nationalist writers in preserving the composite culture

of India and in strengthening the Hindu-Muslim unity particularly, writes that “Nehru’s

reflections in Ahmadnagar Jail and Azad’s introspection at Ramgarh… are as relevant today as

they were in the 1940s” (36).

Maulana Azad was gifted with astonishing creative faculties but his involvement with

India’s struggle for freedom and his other political preoccupations did not leave him with enough

time for literary and creative pursuits. Creative and intellectual pursuits provided him with much

needed moments of mental and spiritual relaxation. In spite of being a very busy leader and a
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statesman, Maulana Azad left us with an exemplary corpus of works on diverse topics and

interests. His Tarjuman-ul-Quran, is a remarkable contribution in the field of Islamic scholarship;

Ghubar-e-Khatir, is a testimony to his literary prowess; Tezkirah, is remarkable in the reflection

of his philosophical thought and his India Wins Freedom is a record of his astounding political

journey which coalesced with India’s journey towards freedom. In most of his works Maulana

Azad is either concerned about educating and awakening Muslims in the light of Quranic

teachings and motivating them to participate in the Indian Independence Movement or he is

engaged in inspiring the Indian populace to remain united and work towards the freedom and

growth of the country. Rarely do we see him moving out of these spheres of thought. In Ghubar-

e-Khatir he has moved away from these preoccupations to give a free play to his mind and

indulge in other interests of his life. It was the captivity and isolation at Ahmadnagar Fort which

provided him with the opportunity to think about his likes and dislikes, hobbies, observations

regarding flowers and birds, and an acute awareness about his surroundings. The letters of

Ghubar-e-Khatir, reveal a literary mind and a sensitive soul who desires to be in the company of

his friend who shares intellectual compatibility and can be a witness to his feelings, emotions,

likes and dislikes.

7.1 Objectives

The objectives of this Unit are:

 to acquaint you with the writings of Maulana Azad.

 to familiarize you with the tradition of letter writing in Urdu.

 to enable you to critically analyse Ghubar-e-Khatir in the light of Urdu letter writing.

 to read and appreciate Ghubar-e-Khatir, as a fine specimen of Urdu prose.

 to understand the circumstances and details of the publication history of Ghubar-e-

Khatir.

 to critically appreciate the prose style of Maulana Azad in Ghubar-e-Khatir.
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7.2 Ghubar-e-Khatir

7.2.1 Ghubar-e-Khatir: An Introduction

Ghubar-e-Khatir marks a new chapter in Urdu prose, which was still struggling to find a

foothold in the literary scenario of the subcontinent. As you were told in an earlier Unit, it

consists of 24 letters, 20 of which were written by Maulana Azad from Ahmadnagar Fort in

Maharashtra during his period of imprisonment (between 1942- 45); one letter was written a few

days prior to his arrest and the rest of the three were added by Mohammad Ajmal Khan, Maulana

Azad’s secretary, which Azad had written from Shimla and Kashmir. A common thread that

binds these 24 letters is that all these letters have been addressed to one and the same person

i.e.,Nawab Sadr Yar Jung Habibur Rahman Khan Sherwani, the Raees of Bhikampur, Aligarh.

Maulana Azad and Nawab Sadr Yar Jung Habibur Rahman Khan Sherwani shared a

close bond. Both were fond of Persian poetry and literature and were Islamic scholars of repute.

They both met in Lucknow around 1905, through Allama Shibli Nomani, when Maulana Azad

was placed there for editing Al Nadwah. Maulana Azad and Habibur Rahman Khan Sherwani

were very different and distinct personalities — while Maulana Azad was a freedom fighter, a

politician and a fearless journalist, Habibur Rahman Khan led a fulfilling and quiet life that he

enjoyed within his feudal set-up. The beginning of exchange of letters between the two dates

back to 4 September 1940, when Maulana Azad wrote his first letter to Habibur Rahman Khan

Sherwani, which later on found its place in the collection Karwaan-e-Khyal.

The foundation of friendship between Maulana Azad and Habibur Rahman Khan

Sherwani was laid on their common interest in literature and their love for Persian literature and

poetry. Maulana Azad was very careful in choosing his topics of discussion with Habibur

Rahman Khan and always kept matters of politics at bay. In Ghubar-e-Khatir, Azad has carefully

sifted his thoughts and has written to his friend only about those things which he thought might

be of interest to him. While throwing light on this matter, Ajmal Khan observes in the

‘Introduction’ to Ghubar-e-Khatir, that Maulana Azad kept the matters of politics totally away

from those friends and acquaintances who were his friends purely in the realm of literature and

culture. The letters of Karwaan-e-Khyal and Ghubar-e-Khatir, bear testimony to the friendship

of Maulana Azad with Habibur Rahman Khan Sherwani. The ‘Sidiq-e-Mukarram’ to whom the
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letters of Ghubar-e-Khatir are addressed is without doubt his close friend Habibur Rahman Khan

Sherwani. Both of them loved writing letters to each other, as letter-writing provided them with

some kind of peace and tranquility, which one finds in the company of close friends. Maulana

Azad was acutely conscious of the fast-changing times and the diminishing number of like-

minded friends with whom he could pour out his feelings. Thus, even in the isolation of

Ahmadnagar Fort, Maulana Azad recreates the magical moments of inspiration and tranquility

by addressing the letters to his friend and makes him a witness to the creative journey wherein he

opens up debates and discussions on diverse issues close to his heart. These thoughts and

emotions of Maulana Azad were such that it was difficult to bind them within the structure of a

letter and perhaps he was conscious of the limitations of letter writing and was also apprehensive

of the fact that these letters might not reach the addressee but was so much swept away by the

desire of being in the company of his friend and to express himself, that he wrote these letters

despite all odds.

Maulana Azad emerges as a researcher and a philosopher in Ghubar-e-Khatir. The text

records his keen and detailed observations about his surroundings, about Ahmadnagar Fort,

habits and sounds of birds, about music, about tea and its various types;various brewing

techniques, and minute details regarding drinking tea. The book also deals with philosophical

issues like the existence of God, religion, morality and ethics, worldly existence, etc. Maulana

Azad had an immense capacity to detach himself from his surroundings, politics and the

uncertainties and rigours of imprisonment. He cherished his friends and their friendship, which

provided him with much-needed respite from the bleak scenario. He often immersed himself in

literature, philosophy, art and ethics and could easily free himself from the stress of his political

life. The letters provide an insight into the mental state of Maulana Azad and how he dealt with

the life of imprisonment and his efforts to make this life of captivity more cheerful. The reader

also gets a glimpse into the daily routine of Maulana Azad in prison and his various engagements

during these difficult times. In the prison he had enough time to spare and reflect on the past as

well as his immediate surroundings as well. The pleasant and cheerful memories from the past

flooded his mind and helped him to keep his sanity.

Except for a few, the letters of Ghubar-e-Khatir are not limited to personal conversations

and reflect the learning and understanding of Maulana Azad. One has to remember the fact that

these letters were written during extraordinary circumstances in dismal times by an extraordinary
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man. Maulana Azad wrote these letters during the period of captivity and isolation in

Ahmadnagar Fort, as writing provided him a release from his difficult circumstances of

imprisonment. The letters present a detailed account of the city of Ahmadnagar, and further

delve into its geographical location, history and culture. The letters also provide important

information regarding the Fort of Ahmadnagar. Due to restrictions on imprisonment, Azad was

not provided with books and thus he was unable to devote himself to serious reading or writing.

Letter writing came as an easy escape from the dreary and unproductive life of imprisonment.

In spite of his political responsibilities and engagements, Maulana Azad never distanced

himself from literary pursuits. He utilized his time at Ahmad Nagar Fort to sharpen his

intellectual faculties. He had a keen eye for detail and minutely observed his surroundings. Even

a simple and seemingly routine activity of making and drinking tea becomes a piece of fine art in

his description. Maulana Azad loved drinking jasmine tea and had thus mastered the art of

brewing tea. While delving into the details regarding his passion for drinking tea, he further

introduces his readers to his fondness of smoking and getting up very early in the morning. He

goes into the minute details of how he mastered the art of smoking along with drinking tea.

Getting up early in the morning was a heavenly experience for Maulana Azad, as these moments

provided him with complete peace and tranquility to contemplate on serious things of life

without distraction. This was also the time when he enjoyed drinking fine quality jasmine tea

with its aroma filling his mind and senses. He dedicated the early morning hours to his literary

pursuits of reading and writing. The history of tea and its cultivation, methods of brewing tea, its

aromas and flavours have been recorded with great passion and detail in the letters of Ghubar-e-

Khatir.

Maulana Azad had a great love for music as well. Ghubar-e-Khatir, provides a detailed

account of this passion of his. In these letters he emphasizes the need for continuous training and

practice to master the art of music. He writes about having received the training in music from

one of the followers of his father, Maseeta Khan and also refers to the guidance he received from

Mirza Mohammad Hadi Ruswa during his stay in Lucknow. Whatever passion Maulana Azad

pursued, he did it with full dedication, conviction and devotion, as he believed in excellence in

whatever he did.

Some of the letters in Ghubar-e-Khatir almost read like stories. The “Story of a Pair of

Sparrows” or “Chidiya Chide ki Kahani” (letter number 19 and 20) is one of them. What began
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as a tale of defence against the onslaught of these small birds in Ahmadnagar Fort, gradually

turned into a saga of friendship and understanding between Maulana Azad and these small

creatures. Azad narrates the onslaught of sparrows in the fort and his unsuccessful attempts in

trying to make them fly away and his ultimate resignation and acceptance of their presence,

which culminates an exceptional bonding with the birds. This tale is covered in two letters and is

rich in the use of similes, metaphors and vivid imagery. The tale is an allegorical commentary on

human behaviour and the freedom movement. Maulana Azad through his evocative writing has

tried to motivate his countrymen to join the freedom movement and to throw away the yoke of

slavery. In this tale a young chick which was unable to fly on previous attempts, finally finds

itself flying high in the sky. The little bird is able to accomplish this daunting and seemingly

impossible task only when it is consumed by self-realization and determination—when it

understands that flying high is its ultimate destiny and that the Almighty has created it with this

ability. According to Maulana Azad, self-realization and determination are the keys to achieve

any goal. “Story of a Pair of Sparrows” is exemplary in the way in which Maulana Azad has

delineated the behaviour and unique habits of every single sparrow that surrounded him at

Ahmadnagar Fort to the extent that he gave them names according to their unique qualities and

eccentricities. Another significant letter which carries the colour of a tale is the “Story of the

Crow and the Bulbul” or “Hikayat e Zaagh o Bulbul” (letter number 18). In his understanding

and knowledge of different varieties of birds, their voices and habitats, Maulana Azad can easily

surpass any ornithologist.

Check your Progress:

1. To whom did Maulana Azad address the letters of Ghubar-e-Khatir?

_________________________________________________________

2. Why did Maulana Azad enjoy getting up early in the morning?

_________________________________________________________

3. What is the message that Maulana Azad wanted to convey through the

“Story of a Pair of Sparrows”?

_________________________________________________________
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7.2.2 Background and Publication Details:

This was the time when All India Congress Committee session in Bombay launched the

Quit India Movement led by Mahatma Gandhi. It was on 8 August 1942 when Mahatma Gandhi

delivered his famous speech at August Kranti Maidan and gave the slogan ‘do or die.’ Mahatma

Gandhi, Jawaharlal Nehru, and Maulana Azad who served as the President of the Congress at the

time; along with many important leaders of Indian National Congress, were arrested by the

British Government. Jawaharlal Nehru, Maulana Azad and Sardar Patel were imprisoned at

Ahmednagar Fort. Demonstrations and protests were held throughout India. Thousands were

killed or injured and more than 100,000 people were put behind bars by the British in order to

suppress the movement. It was in the background of these tumultuous circumstances that

Maulana Azad found himself in captivity inside Ahmednagar Fort; detached from the humdrum

of life.

On his release from Bankuda jail in June 1945, Maulana Azad handed over the letters to

his secretary Hakim Ajmal Khan, with the intention of making a copy of those letters and then to

post them to the addressee i.e. Habibur Rahman Khan Sherwani, but Azad writes that when

Ajmal Khan came to know about the letters, he insisted that these should be given for publication

in the form of a book, to which he complied, and the letters were given for publication without

any revisions or corrections. As already discussed, Ghubar-e-Khatir is a collection of 24 letters

written by Maulana Azad to his friend Habibur Rahman Khan Sherwani. Out of these 24 letters,

20 letters were written during the three years of incarceration (1942-1945) in Ahmadnagar Fort;

one letter was written prior to his arrest and three more letters written by Maulana Azad during

his stay in Shimla and Kashmir were added to the corpus by Ajmal Khan. All these 24 letters

were published in the form of a book titled Ghubar-e-Khatir in May 1946.

7.2.3 Ghubar-e-Khatir and its Significance in Urdu Letter Writing:

Letter writing is an important genre in Urdu literature and reflects the personality and

interests of the letter writer himself. Through this genre, the letter writer pours out his thoughts,

feelings and emotions in the letter and discusses minor details of daily routine. There is hardly

any space for formality or artificiality, as the writer communicates his feelings directly to the

addressee with whom he shares a personal and intellectual rapport. The style of the letter is often

defined by the relationship between the letter writer and the addressee. Best letters are those

which are addressed to friends with whom one can establish an emotional and intellectual
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connection and can discuss matters of common interests. A good letter can even qualify to be a

literary masterpiece. Letter writing in Urdu is not bound by any strict rules and regulations, nor

does it require any special qualification or training, as its essential charm lies in its spontaneity,

simplicity and directness, particularly by virtue of being an exchange of words between two

individuals. Although a personal conversation between two people, a good letter can be a record

of contemporary history and culture. The best examples of the tradition of letter writing in Urdu

are the letters written by the famous Urdu poet Mirza Asadullah Khan Ghalib. Ghalib’s letters, in

spite of being extremely personal, are the storehouse of information about Delhi’s history and

culture and are considered as literary masterpieces in their own right. Like other literary genres,

letter writing too, makes use of a distinctive expression and style and possesses certain

distinctive features as well.

Letter writing in Urdu has flourished in the hands of writers like Mirza Ghalib, Maulana

Altaf Hussain Hali, Maulana Shibli Nomani, Mehdi Afaadi, Maulana Abul Kalam Azad and

Safiya Akhtar. While Ghalib’s letters are addressed to various people and deal with a variety of

topics, Maulana Azad’s letters are addressed only to his ‘Sidiq-e-Mukarram’ i.e. to his friend

Habibur Rahman Khan Sherwani. Maulana Azad was essentially an introvert and never made his

personal life public. Many unforeseen facets of his life get reflected in the letters of Ghubar-e-

Khatir. Still, Maulana Azad uses restraint in many instances. These letters serve as an important

source of information about Maulana Azad’s life to his biographers. The life of Maulana Azad

can be studied and analysed in the light of these letters. These letters provide insight into his

personal life, his family, his likes and dislikes, his education, etc. These details are very

important and indispensable for any biographer.

Check your Progress:

1. Why is Ghubar-e-Khatir an important source for the biographers of

Maulana Azad?

_______________________________________________________

2. Which other Urdu writers are famous for their letters?

_______________________________________________________

3. What are the important characteristics of a personal letter?

________________________________________________________
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7.2.4 Prose Style:

Maulana Azad has extensively quoted from Urdu and Persian poetry in Ghubar-e-Khatir.

This is a reflection of his mental prowess and his capacity to store knowledge and to use it at his

will. The most extraordinary thing about Maulana Azad’s writing style in Ghubar-e-Khatir is the

way he is able to dissociate himself from the physical reality of the prison and delve into creative

writing. Azad’s intellectual side enjoyed unfettered freedom as a creative artist and he could

manage to break himself away from politics when he immersed himself into thoughts. This

provided him with much-needed relief in times of political crisis.

Maulana Azad’s letters in Ghubar-e-Khatir are a class apart because of their literary

flavour, which gets enhanced because of his use of Arabic, Persian and Urdu couplets. Azad’s

prose in these letters moves away from his usual style and is more serious, but at the same time is

delightful and simple. It is these qualities that make Ghubar-e-Khatir an important text in Urdu

prose, despite the fact that some critics are of the view that because of the predominance of

Arabic words, phrases and couplets, the language of the letters sometimes becomes difficult to

understand. Maulana Azad’s prose is influenced by the rhetorical style of Arabic and Persian.

His creativity was such that he could convert the most insignificant and prosaic topics into

literary masterpieces by the magic of his pen. His detailing and nuanced writing is reflective of

his learning and erudition. His style is simple yet enchanting and serious, yet witty. His prose

stands out for its clarity and crispness of thought, which is augmented through his use of vivid

imagery. Urdu language is greatly indebted to Maulana Azad for his contribution of new

coinages and words, which he derived from his extensive reading of Persian and Arabic literature.

The popularity of the work can easily be gauged by the fact that several editions were

published in a very short span of time. Ghubar-e-Khatir is interspersed with the poetic and

aesthetic sense of Maulana Azad. His wisdom and creativity knew no bounds and had the power

to undertake flights of fancy where the hardships of prison life provided impetus to produce a

thing of beauty, a literary masterpiece. The letter titled “Story of the Crow and the Bulbul” (letter

number 18) is full of wit and irony, and introduces the reader to the humorous and witty side of

Maulana Azad. He narrates an incident when he heard the nightingale singing and on asking his

fellow prisoner, he gets a much unexpected response; he writes:

Next morning, while seated in the garden I heard the warbling once again. I called

out to a neighbour to let him know of the Bulbul’s song, and another prisoner,



117

who was walking about in the courtyard, stopped and began to listen. After

straining his ears, he pronounced, ‘Song? What song? All I hear is the creaking of

a wheel—it must be a bullock cart or something rumbling down the road outside.’

By God! Such taste—that his ears discern no difference at all between bird song

and the crr-crrr of a bullock cart. If you have a choice of being closeted in two

separate spaces, one of which is enlivened with the song of a bulbul, while the

other thrums to the drone of a bullock cart, which would you prefer? (The Crow

274).

According to Malik Ram, the compiler and critic of Maulana Azad’s, Ghubar-e-Khatir, is

the last work of Maulana Azad published during his lifetime. He considers this collection of

letters to be essays written on diverse topics, which have been given an epistolary format. Many

Urdu critics have viewed Ghubar-e-Khatir as a collection of personal essays, which effectively

reflect the personality of Maulana Azad. Essay writing is a genre which is characterized by its

frank and lucid style, where the writer pens his thoughts down on things which are close to his

heart and is not bound by any particular topic. The writer enjoys complete freedom to write

about anything under the sun and it also provides him with the opportunity to ramble without any

particular order or sequence. The essayist enjoys the freedom to digress and to write in an

unconventional style. The letters of Ghubar-e-Khatir do reflect these qualities of personal essays

to a certain extent. Maulana Azad indeed delves into diverse topics in his letters—right from

tracing the history of Ahmadnagar Fort, to writing elaborately about brewing and drinking of tea,

his passion for music, his love of nature, birds and flowers etc. But one thing that stands out in

all these letters is the personality and individuality of Maulana Azad and due to this aspect of his

style, he has often been charged with egotism. Ghubar-e-Khatir is different and superior to other

collections of letters-for instance, Karwan-e-Khyal, in its detailing of important episodes related

to freedom struggle. The letters also provide important information regarding many freedom

fighters, their arrests and the circumstances in which they were arrested.

7.2.5 Karwaan-e-Khyal and Other Collections of Letters:

Karwaan-e-Khyal, Makateeb-e-Abul Kalam and Naqsh-e-Azad are the important

collections of letters by Maulana Abul Kalam Azad. Makateeb-e-Abul Kalam, is a collection of

letters which he wrote to Maulana Shibli Nomani, Syed Sulaiman, Maulana Hali, Maulana

Muhiuddin and Maulana Sanaullah Amritsari. This collection was published in 1948.
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Karwaan-e-Khyal, is a collection of letters and correspondences that were exchanged

between Maulana Azad and Habibur Rahman Khan Sherwani during 4 September 1940 to 12

November 1946. Karwaan-e-Khyal is a collection of 27 letters out of which 17 letters were

written by Maulana Azad and 10 letters were written by Habibur Rahman Khan Sherwani.

The letters of Karwaan-e-Khyal have many similarities with those of Ghubar-e-Khatir.

Many of the concerns and inclinations that Azad expressed in Ghubar-e-Khatir are reflected in

Karwaan-e-Khyal as well — right from his interest in music and drinking tea to his habit of

getting up early in the morning. The only difference that one can observe in the letters of

Karwaan-e-Khyal is that Maulana’s presence in these letters is more pronounced, and the reader

can also feel that the relationship of the letter writer with the addressee is also very well

established. In Karwaan-e-Khyal, Maulana Azad not just pens down the ramblings of his mind

but he seeks the involvement of his friend as well. He urges his friend Habibur Rahman Khan to

undertake the journey into the past along with him and relive those memories filled with like-

minded friends. These letters from Karwaan-e-Khyal not only provide insight into the life of

Maulana Azad but also give a detailed account of his personal engagements.

7.3 Learning Outcomes

At the end of this Unit, you should have got oriented to the text of Ghubar-e-Khatir and

in the process you should be able to explore the vision and thought process of Maulana Azad.

Check your Progress:

1. Give the titles of the important collections of letters written by Maulana

Azad.

______________________________________________________

2. When were the letters of Karwaan-e-Khyal written and to whom are they

addressed?

______________________________________________________

3. What are the similarities between Karwaan-e-Khyal and Ghubar-e- Khatir?

______________________________________________________
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You should be able to understand and look into the circumstances in which Maulana Azad wrote

the letters to his friend and confidante, Habibur Rahman Khan Sherwani during the period of

imprisonment in Ahmadnagar Fort after his arrest on 9th August 1942. Finally, you should have

learned to critically analyse the prose style of Maulana Azad.

7.4 Glossary

Epistolary: A literary work in the form of letters

Erudition: Having knowledge, learning and scholarship through extensive study and research

Incarceration: State of imprisonment or confinement in a prison

Non-Cooperation Movement: withdrawal of support from the British Government launched as

a movement by Mahatma Gandhi on 4th September 1920. It was aimed to put

pressure on the British to grant full independence to India by refusing to buy

British goods and to promote Indian handicrafts

Pluralistic: A society which believes in diversity and tolerance. It nurtures coexistence of people

from different religious, cultural and racial identities

Quit India Movement: A movement launched by Mahatma Gandhi on 8th August 1942 at the

All India Congress Committee session in Bombay for freedom from British rule.

Rhetoric: Persuasive art of speaking or writing to motivate people and bring home an idea or

message

Rumble: To make a continuous, heavy, muffled sound

Syncretic: Combining different religious, cultural beliefs and ideas

Warble: Soft singing of a bird with swift changing of notes

7.5 Sample Questions

7.5.1 Objective Questions:

1. How many letters does Maulana Azad’s Ghubar-e-Khatir consist of?

(a) 21 letters (b) 24 letters

(c) 27 letters (d) 19 letters
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2. The letters of Ghubar-e-Khatir are addressed to _________________.

(a) Maulana Shibli Nomani (b) Sir Syed Ahmad Khan

(c) Altaf Hussain Hali (d) Habibur Rahman Khan Sherwani

3. When did Maulana Azad write his first letter to Habibur Rahman Khan Sherwani?

(a) June 1945 (a) September 1940

(c) August 1947 (d) April 1938

4. Where was Maulana Azad imprisoned after getting arrested in 1942?

(a) Ahmadnagar Fort (b) Residency

(c) Golconda Fort (d) Red Fort

5. Whom did Maulana Azad hand over the letters after being released from Bankuda jail in June

1945?

(a) Malik Ram (b) Humayun Kabir

(c) Maulana Shibli (d) Hakim Ajmal Khan

6. Letter number 18 of Ghubar-e-Khatir is titled as ____________________.

(a) “Story of a Pair of Sparrows” (b) “Story of Music”

(c) “Story of the Crow and the Nightingale” (d) “Story of Shehrzad”

7. In which city did Maulana Azad meet Habibur Rahman Khan Sherwani for the first time?

(a) Lucknow (b) Delhi

(c) Calcutta (d) Aligarh

8. In which year was Ghubar-e-Khatir first published?

(a) 1948 (b) 1951

(c) 1946 (d) 1953

9. Besides Ghubar-e-Khatir, which other collection of letters bears testimony to the friendship

of Maulana Azad with Habibur Rahman Khan Sherwani?

(a) Makateeb-e-Abul Kalam (b) Karwaan-e-Khyal

(c) Naqsh-e-Azad (d) Qaul-e-Faisal

10. Which of the following leaders of Indian National Congress was not imprisoned at

Ahmadnagar Fort along with Maulana Azad?

(a) Mahatma Gandhi (b) Sardar Patel

(c) Pandit Govind Vallabh Pant (d) Jawaharlal Nehru
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7.5.2 Short Answer Questions:

1. Briefly discuss how Maulana Azad’s letters of Ghubar-e-Khatir can be considered as

personal essays.

2. Write a short note on the prose style of Maulana Azad in the light of Ghubar-e-Khatir.

3. Write a short note on Maulana Azad’s Karwaan-e-Khyal.

4. Briefly discuss the publication details and circumstances during which Ghubar-e-Khatir was

published.

5. Write a short note on Maulana Azad’s association with Habib Ur Rahman Khan Sherwani.

7.5.3 Long Answer Questions:

1. Discuss in detail the contribution of Maulana Azad in the field of Urdu Prose.

2. Write an essay on Ghubar-e-Khatir and its significance in Urdu letter writing.

3. Critically examine the concerns of Maulana Azad in his collection of letters Ghubar-e -

Khatir.
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Unit - 8: The Crow and the Bulbul

Structure
8.0 Introduction
8.1 Objectives
8.2 “The Crow and the Bulbul”

8.2.1 Discussion
8.2.1.1 Section – 1
8.2.1.2 Section – 2
8.2.1.3 Section – 3
8.2.1.4 Section – 4
8.2.1.5 Section – 5
8.2.1.6 Section – 6
8.2.1.7 Section – 7
8.2.1.8 Summary

8.3 Learning Outcomes
8.4 Glossary
8.5 Sample Questions
8.6 Suggested Readings

8.0 Introduction

This Unit presents a selection from Maulana Abul Kalam Azad’s famous work Ghubar-e-

Khatir, which has already been discussed in Unit 7. “The Crow and the Bulbul” is a narrative piece

from Gubhar-e-Khatir. Its original title in Urdu is “Hikayat-e-Zagh-o-Bulbul.” The word ‘hikayat’

in the Urdu title means many things. For our purpose here, the best interpretation of the word would

be a parable.

When you place the narrative in its real context within the larger framework of Ghubar-e-

Khatir, you will appreciate the tone better. As you know from the information provided to you in

Unit 7, Ghubar-e-Khatir is a creative work of art written in the epistolary style. All the ‘essays’ in

Ghubar-e-Khatir are actually letters that Maulana Abul Kalam Azad addressed to his dear friend,

Nawab Habibur Rahman Khan Sherwani of Aligarh. The special feature of these ‘letters’ is that they
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were written from Ahmednagar Fort where Azad and his fellow activists and freedom fighters were

imprisoned in 1942.

This information is important to us as it helps in understanding the theme, the style, the

mood and the tenor of the piece. Our detailed study will identify the epistolary techniques employed

by the writer. Some of the techniques which you identify easily are:

a) the familiar tone used by the writer towards the addressee

b) shared experiences with all the people mentioned in the piece

c) shared literary, cultural and social experiences

d) the writer’s unique literary persona

The piece has been presented to you in the form of an essay, without the letter format. For

your personal interest you must know that each of the letters in Ghubar-e-Khatir starts with the

salutation “Siddique-e-Mukarram” (esteemed friend) denoting the affectionate regard in which the

author of the letter held the intended recipient. I must also add another interesting point that these

‘letters’ were not actually sent to the addressee. They were all collected carefully and published later.

Does this indicate that the letters were actually part of a literary exercise? That is, the writer chose

the letter format because he felt that it was the ideal mode of expressing his personal views on select

themes. Just as any friend would write to an informal and close acquaintance about the daily

occurrences and miscellaneous events, and share his thoughts in a random manner, the letter-writing

format gives Azad the freedom to move from one theme to the other effortlessly. At the same time,

Azad’s writing is self-conscious, planned and rigorously disciplined. One can say that he covers his

art with a seeming artlessness.

8.1 Objectives

The objectives of this Unit are to:

 introduce you to the parable

 help you understand the story of the Crow and Bulbul

 make you analyse the philosophical nature of the story

 enable you to appreciate the struggle for India’s freedom
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8.2 The Crow and the Bulbul

Ghubar-e-Khatir is suitably celebrated as the literary masterpiece of Maulana Abul Kalam

Azad. A look at the period in which it was written and the circumstances under which it was

produced, adds to our holistic understanding of this literary text. In many ways, Ghubar-e-Khatir

documents an important juncture in Indian History. As many as nine freedom fighters from all parts

of India were brought to Ahmednagar, an inaccessible place in Maharashtra, and kept as political

prisoners. Among these were stalwarts like Jawaharlal Nehru, Sardar Vallabh Bhai Patel, Acharya

J.B. Kripalani, and Acharya Narayan Deo, apart from Maulana Azad himself, and the other two

mentioned in the essay by the names of Asif Ali and Syed Mahmud. As such, their incarceration has

created a lot of tension among the Indian public. They were in Ahmednagar Fort no less than three

years, isolated from the events happening in the country. The British Government had taken this step

because of the highly successful response to the Quit India Movement launched by the Indian

National Congress in 1942. It was during the same time period in the same prison that Jawaharlal

Nehru wrote his magnum opus, Discovery of India. Reading the documents written by our leaders

during their isolation periods reveals a lot about their thoughts, their strength of mind, and their

resolve.

At a second level, Ghubar-e-Khatir shows the great command of Abul Kalam Azad over

literary genres and over language and literary devices.His spontaneous wit and his bringing a poetic

sensibility to bear on his prose writings indicate his detailed familiarity with the refined culture of

literary expression in Urdu writings.

Maulana Azad was not only a prolific writer but also a perfectionist. He did justice to any

style of writing that he chose to employ in accordance with its suitability to his theme. In a way, he

was a didactic writer. But his respect for the literary form is evident in the disciplined way, he

employs his techniques. Azad also uses his writings as a means of conveying a message to his

readers. He uses his writings to educate his readers in cultivating good taste and improving their

knowledge of history, places and culture. His writings can also be called autobiographical for the

most part, because in all his writings, we get a glimpse of his personality. Maulana Azad can be seen

at his best here as a personal essayist. The great British critic and historian, A.C. Benson has

described the essayist as “an interpreter and critic of life” and a “spectator of life.” He further says
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that the “charm of the essayist depends on the power of giving the sense of a good humoured,

gracious and reasonable personality and establishing a sort of pleasant friendship with his readers.”

Your evaluation may take into account the qualities enumerated by Benson and whether Maulana

Azad’s style carries these qualities.

Before we move on with the paraphrasing and interpretation of the text at hand, we should

also be prepared to notice the use of language. Language and variations in idiom and style are strong

forte of Azad. This is a narrative text that purports to be a letter that Azad composed in his lonely

cell, ruminating over the events in and around the prison, as the days passed. The letter may or may

not have been posted or received at some end. But, the literary quality of the piece raises it from the

level of a common correspondence between friends. It is a fine sample of a refined literary style.

8.2.1 Discussion:

This selection from Maulana Abul Kalam Azad’s best-known literary work (also often

described as Letter No. 18) helps to fulfill some of the main objectives of the Course under study.

Maulana Abul Kalam Azad was a prolific writer and his work contained varied genres and varied

styles. This piece represents his choice of themes and style at a special stage of his very eventful life.

Maulana Azad was away from home in Ahmednagar Fort when he wrote this piece. He was a

political prisoner, detached from familiar surroundings and close friends. A study of the piece “The

Crow and the Bulbul” will give a clear picture of Maulana Abul Kalam Azad’s: a) Literary leanings;

b) Patriotic zeal; c) Environmental interests; and d) Wit and humour. Of course, as we go along, you

may be able to discover many more beauties and interesting facets of the writer’s personality.

Above all, you will be introduced to a very important objective that most great literature is

expected to fulfill. The narrative “The Crow and the Bulbul” moves beyond a simple and light

narrative towards a didactic finish. The story becomes a metaphor for the larger context of the

Freedom Movement. Maulana Azad employs a number of literary devices and techniques. We will

dwell on these, as we proceed with our detailed reading of the parable of “The Crow and the

Bulbul.” We shall see how the writer peoples his narrative with real personages. His style of

presentation of these people is realistic, though he often uses caricatures for their descriptions. The

people he describes are of interest to us. They were contemporaries of Azad and thus they are part

of our national history. The common factor between them was that they were all united in a similar

enterprise. They were all staunch freedom fighters. They were people with their own individual
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personalities; and this piece brings out the differences between these people in a very interesting

manner.

The narrative, as you will see, is interspersed with frequent quotations from Urdu, Persian

and Arabic poets.This technique is a major characteristic of Urdu, Persian and Arabic literary

creations. A writer would quote a poet to suit the theme and the context. This aids in adding a

special meaning and depth to the main body of writing. Also, the reference to great writers of yore

enriches the piece, apart from displaying the erudition of the writer.

What you have before you is only a translation of a great literary work. It has been translated

under different titles— “Sallies of the Mind” and “Dust of Memories” are two titles based on the

interpretation of the various translators. No doubt, much is lost in translation, however faithful it is

to the original. But you will be able to see how English extends itself to suit the cultural and

linguistic quality of Urdu. You will do well to see how this opportunity of seeing great literary

works in translation is a fulfillment of a special objective of literary studies.

8.2.1.1 Section - 1:

“Yesterday lost in a world of thoughts”… “For you know a thousand will not still melt our

heart.”

The section states the theme clearly at the very beginning. First, we are made to look at the

writer and his craft. He is planning a piece of writing. The theme is already set out. The title has

been planned. He is lost in thought trying to give a shape to his imagination. All this is to be noticed

in the context of what we said about Azad being a disciplined writer with a clear agenda about how

he should channelize his creativity.

The context for this section of the narrative is set out in the very first sentence. The narrator

is busy with his writing. We have ample evidence in many chronicles of the time that Maulana Abul

Kalam Azad spent a large part of his many prison sentence periods by busying himself with his

creative enterprise. [Does this not remind you of another great leader of the times whose very

important literary works were written while he was serving his prison sentence as a political prisoner

during the Freedom Movement? Yes! Jawaharlal Nehru of course! It is interesting to know that

Nehru wrote his magnum opus, Discovery of India during this same period, in the three years that he

spent in Ahmed Nagar Fort prison.]

In the true tradition of the Personal Essay, “The Crow and the Bulbul” moves swiftly from

one topic to another, keeping a tenuous link between the shifts. We are first introduced to the
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essayist himself, for whom the business of writing was a serious one, as he occupied himself single-

mindedly with the job. The scene of action is simply described as “the prison”. One morning our

writer is distracted by the actions of Syed Mahmud, a fellow activist and fellow prisoner. Maulana

Azad presents the character of Syed Mahmud in a caricature style, reminiscent of the one employed

by the English essayist Charles Lamb and the great Indian story teller R.K. Narayan. Syed Mahmud

loved feeding the creatures of nature. Azad describes how, on a sudden whim, one morning, while

sipping his tea, Syed Mahmud went about in the premises of the prison looking for ants to feed.

Maulana Azad compares the scene of Syed Mahmud, intently looking at the ground for ants with a

plate of sugar in his hand, with the sight of a man looking to gather pearls which have rolled off

from a broken string. Maulana Azad may have been distracted from his writing desk; but he good-

humouredly cheers his friend on, in his search of ants.After a while, Syed Mahmud’s attention turns

to sparrows. These birds nested in large numbers in the eaves of the prison house and were rather

noisy. [You may like to refer to another important ‘letter’ in the Ghubar-e-Khatir collection, titled

“Chidde Chidiya ki Kahani”, (The Story of the Male Sparrow and the Female Sparrow). There is a

detailed discussion about the sparrows of Ahmednagar Fort. It’s a beautifully written piece.]

Coming back to the narrative in hand, we see that Syed Mahmud tries to woo the sparrows to peck at

grain out of his palm. Maulana Azad reports that back in Chhapra, in his home state of Bihar, Syed

Mahmud used to run a poultry farm, where he used to feed the chickens out of his palm. Here in

Ahmed Nagar, however, Syed Mahmud’s efforts went in vain. The sparrows simply did not accept

the feast offered to them. The birds were either scared or wary of this sudden new offer of a

feast.When Syed Mahmud gets disheartened after a few days, Maulana Azad recites a Persian

couplet which he finds describes his friend’s plight well. He equates this situation to that of alover

beseeching his beloved to partake of his feast. The beloved (here the sparrows) spurns his offer and

turns away leaving the lover (here Syed Mahmud) dejected.

Maulana Abul Kalam Azad then speaks of how he exhorted his friend Syed Mahmud to be

patient. The writer appears to be mocking at his friend in an indulgent manner. At the same time, the

obsession of Syed Mahmud for feeding ants, birds and other creatures of nature is raised to the level

of a romantic fancy. The scene of a man walking around, making noises to invite the creatures of

nature is described in a language embellished with poetic metaphor. The stylistic technique of

interspersing prose narrative with well-chosen, contextually appropriate Persian or Arabic couplets

is a device that many Urdu writers use. This is common in many Indian formal as well as oral
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narratives, where writers resort to giving a break to a prose narrative by reciting pieces from either

Sanskrit or old classical texts.

Check your Progress

Points to remember:

1. Maulana Abul Kalam Azad and nine other political activists were in prison at

Ahmednagar Fort of Maharashtra as political prisoners.

2. Some historic research tells us that the incidents took place during

the Indian Freedom Struggle, after the announcement of the Quit

India Movement.

3. Maulana Abul Kalam Azad’s pastime during his stay in the prison was

reading and writing.

8.2.1.2 Section - 2:

“Sometime early in the morning”… “It takes special kindness to call from faraway”

In this section, we find a continuation of a discussion of Syed Mahmud’s hobbies. Having

failed in his desire to feed the sparrows and the ants, Syed Mahmud turns his attention to a new

species. A few pairs of mynah had taken to visiting the prison courtyard. Syed Mahmud saw another

opportunity of playing host. He started going out in the early cold morning with breadcrumbs in his

hands, which he would scatter invitingly towards the mynahs, all the while making tempting sounds.

In spite of his best efforts, these birds also proved impervious to the host’s generous overtures.

Maulana Abul Kalam Azad describes the mynahs as ‘Gazelles of the air’, referring to their

nimbleness and grace during flight. It is also possible that the analogy of ‘Gazelles’ is used because

the deer (Gazelle in Persianized Urdu) are also shy and timid by nature. So, the ‘Gazelles of the air’

eluded poor Syed Mahmud Sahib. However, a horde of crows started gathering around Syed

Mahmud. Maulana Azad launches on a humorous discussion about the crows. Calling them ‘beggars

of the air’ Azad says that crows are invariably ready to grab food wherever they can, even if the

‘feast’ is not meant for them. They could go anywhere to grab a share of food. Maulana Azad

compares the crows to faqirs or beggars who call for food at any door and get what they want by

their persistent pleadings.

Syed Mahmud had failed in wooing the mynahs to eat out of his hand, but he was quite

happy when the crows pounced upon the breadcrumbs. The portrayal of Syed Mahmud in this
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passage carries the flavor of old-fashioned wit which one finds in narratives denoting the leisurely

refined life of the courts and the nobility. The easy banter and gentle mockery by Maulana Azad at

the expense of Syed Mahmud and the latter’s simple pastimes and innocent preoccupations are

interesting to read. We are almost led to feel that here was a totally relaxed group with no care in the

world, indulging in idle pastimes. The truth of the matter was this was a group of staunch patriots

who had been perforce kept in the fort prison, away from the main vocation of their lives, that is, the

service of their motherland.

How do we then understand the apparent dichotomy? Was there after all, a serious dis-

connection between the reality of their situation and the non-seriousness that seemed to prevail in

their group? To answer these questions, one has to delve into the psychology of these people. Their

main preoccupation was the issue of liberating the country from foreign rule. Once they were

removed from the main scene of action, they tried to keep themselves occupied in as meaningful a

manner as possible. The good humour and cultivation of pastimes were their ways of stoic

acceptance of the plight. It is remarkable that after each such incarceration, whenever they were free,

these leaders bounced back into the field of action and threw themselves into the battle for the

freedom of their motherland with renewed energy.

Check your Progress

1. Two species of ______ are introduced in this section. They are very different

from one another.

2. Maulana uses very interesting appellations for the _____ and the crows.

3. He describes the mynahs as “______________” referring to their

graceful movements, and their timid nature.

8.2.1.3 Section - 3:

“In the northern corner” … “May you forever be happy, Sir”

This section presents yet another species of creatures, which will forever foray for food. The

group of squirrels, which inhabited the massive trunk of an old neem tree at the northern corner of

the compound got interested in the goings on between the enthusiastic Syed Mahmud Sahib and the

ants, sparrows, mynahs and crows. They clambered down to the courtyard to grab their share of the
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breadcrumbs left behind by the crows. Maulana Azad compares the squirrels to a group of hungry

pilgrims, clamouring for food being distributed free of cost. The excitable and hyperactive

movements of the squirrels is seen by the author as gestures of appreciation for their host’s

generosity and a way of saying ‘thank you!’

The squirrels were a nuisance with their incessant scampering around, trying to stuff their

tiny mouths with breadcrumbs. By now, the number of crows has also increased enormously, as

though the word about the feast had gone around, inviting all the crows of Ahmednagar to join in.

Far from shooing them away, Syed Mahmud did nothing to discourage the birds. All this cacophony

alarmed the mynahs. They could not get a chance to partake of the feast in the face of the two

groups of extremely clamorous and noisy uninvited guests. Maulana Azad humorously comments

that the mynahs, the ‘real’ guests were sidelined by the ‘spongers’. This whole analogy of the feast,

with invited guests, uninvited guests, persistent beggars, and spongers, is so striking because of its

closeness to scenes in ordinary life.

While Syed Mahmud savoured the sweetness of his own generosity, a fresh development

took place, which brought about some changes in the matter. One early morning, two vultures

appeared on the roof of their building. Maulana Azad’s description of the vultures is beautiful

indeed. He refers to these birds as ‘venerable vultures.’ Looking ageless, aloof, and dignified, these

vultures sat atop the building, surveying the scene below. It seemed that the vultures would not

deign to climb down from their lofty perches, but would silently demand why they were not being

invited to share the feast. Maulana Azad’s description of the usual bird behaviour is raised to the

level of a figure of speech. The vultures habitually perch on roof tops and keep a keen eye on the

ground for suitable food. Azad ascribes these normal body movements of the birds tohuman-like

thoughts and motives. This is very much in keeping with the tradition of parables, where we hear

birds and trees speak and think.

The appearance of the vultures brought some relief to the inmates of the prison. In a way, it

proved to be a blessing in disguise. Syed Mahmud Sahib was suddenly overcome by misgivings on

seeing the vultures, because he believed in the old superstition that vultures perched on the roof of a

house signified an evil omen for the dwellers in the house and boded some ill in the future. The bird-

feeding stopped forthwith. The entreaties of all the friends had had no effect on Syed Mahmud

Sahib until the arrival of the vultures on the scene. Perhaps the arrival of the vultures indicated to

him how over-zealous he had grown in his bird-feeding enterprise. Mahmud Sahib stopped the bird-
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feeding exercise, but the crows continued with their clamour for a long time. The crows were like

persistent alms-seekers, blessing the host and asking for more.

Before we close the discussion on this section, it is right that we pay attention to one or two

features of general interest. First, Maulana Azad is not only to be appreciated for his wit and humour

but also for the graphic manner in which he makes the Ahmednagar Fort premises come alive for the

readers. By this time, an almost complete map of the campus is clear before us. The cells, the

courtyard with the neem tree in the northern corner, and the high rooftops are described in such a

way, that we can visualize the place quite well, as if we have been there. Another interesting feature

is the way the author describes the different birds and animals. The mynahs are given the appellation

of “Gazelles” based on the grace of their flight. The crows are described on the basis of their

cacophony and their persistent attempts to grab food, as and when they can. The description of the

squirrels is very fascinating. The peculiar body language and the hurried movements that are so

characteristic of the squirrels have been described and interpreted in such an interesting manner that

the passage is rendered at once endearing and humorous. When the squirrels clambered down from

the neem tree excitedly at the sight of food, Azad says they resembled hordes of hungry pilgrims

who were ever eager for a free meal. The squirrels stuffed their mouths with bread crumbs left over

after the crows had eaten. The way the squirrels sat on their haunches, with their little paws at their

mouths, with their heads jerking constantly and eyes darting, is a sight that is given a very fine

interpretation by Azad. He says that it looked as though the squirrels were appreciating the

generosity of Syed Mahmud Sahib. At the same time, they were saying that they would not mind

having a little bit more of the generosity in the form of more food! As for the crows and their

persistent cawing, Maulana Azad can only describe it as “unholy din!”

When Maulana Azad refers to the superstitious nature of Syed Mahmud, he avoids being

critical about it. The irksome bird-feeding could not be stopped by the entreaties of all the friends.

But Syed Mahmud promptly stopped the whole project, as soon as he was struck by fear out of his

superstition. The sight of the vultures put him in fear that something evil was about to befall the

people who were living in that house. Azad leaves it for us to decide on such matters. Merely with a

word or two, he does reveal his cynicism about superstitions. For example, he uses phrases like

“their blessed claws”, “wisdom of the ancients” etc. to indicate that he will not agree with people

who justify superstitions as ancient wisdom. He merely says that everyone was relieved that Syed

Mahmud’s bird-feeding enterprise had stopped within seconds of spotting the vultures.
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Check your Progress

1. The squirrels and crows crowded the courtyard taking their turn at

the crumbs thrown by Mahmud Sahib.

2. The appearance of the vultures on the roof-top made Syed Mahmud

stop his bird-feeding enterprise.

3. Mahmud Sahib’s superstitious belief regarding the vultures was a

blessing in disguise for the others.

8.2.1.4 Section - 4:

“In the meanwhile, the weather turned”… “Thus, it was I that penned the rules of making

wastelands bloom.”

Maulana Azad and nine other people, including Jawaharlal Nehru, were put in the

Ahmednagar Fort as political prisoners in the month of August in the year 1942. They had continued

to stay in this cold and bleak place through the winter. The monsoons had not brought any relief to

the monotony of the place. At this point, the prisoner group decided to take up gardening. Being

people of great forbearance and stoicism, they knew that the best thing that they could do was to

bring about the best change in their circumstances, as best as they could, in the situation that they

found themselves in. The exercise of growing some flowers around them would bring some cheer to

the surroundings and lighten the hearts of the people. The green colour would soothe the eyes, and

the fragrant flowers would lend solace to the spirit. Moreover, we can easily see that they were

searching for ways and means of breaking the monotony of their lives. Gardening would involve

them in some hard work and it should distract them from a spate of depressed thoughts.

The leader of this gardening enterprise was Jawaharlal Nehru. He was always enthusiastic

about such work. Maulana Azad pays a fine compliment to Nehru when he says, “May a single

moonbeam light up the wastes within”. Is it also possible that Azad’s comments about Nehru were

more than a reference to his taking charge of the gardening project at Ahmednagar Fort? Perhaps he

was referring to the total involvement with which Nehru was leading India in the Freedom Struggle.

Coming from one stalwart of the Freedom Struggle to another, such praise is heartening indeed!

The team set to the work of rejuvenating the land. Maulana Azad describes the beauty of

nature cultivated by the human hand. He calls it the “created world ----- this” Workshop of colour
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and texture”. Gardening and growing plants and flowers is described by Azad as a sublime activity

of animating the world with “spirit and adorning it with the vestments of Being”(Vajud). Maulana

Azad mentions three essentials which may bring waste land to life, to bring greenery out of rubble.

These three essential elements, which act as the base of any good gardening or agricultural

enterprise are: healthy seeds, good soil and water. Every gardener knows the worth of good seeds.

As Maulana Azad says, one cannot sow coal and expect to reap a harvest of rubies. The team

acquired quality seeds from the Poona Horticultural seed-banks. In this, they were helped by their

jailer Cheetah Khan. [It will be interesting to know that the rough looking but a benign person,

Cheetah Khan, appears in other letters contained under the title Ghubar-e-Khatir].

The soil in the fort was difficult to handle. Under the surface were buried huge amounts of

rubble from the old gravestones, broken domes, huge stones and lime and sand. When the digging

revealed old graves, Azad was very moved. He wondered at the transience of life. Here, Maulana

Azad’s tone becomes philosophical and ruminative. He wonders how many royal personages must

have trodden these precincts and how many must have been buried there over periods of time. This

thought exhorts the people living there at the present time to tread carefully so as not to step on any

old bones. It is everyone’s duty to respect the departed souls and honour the history of the place.

Azad says, in a mood of profound philosophical thought, that the old bones seem to be demanding

that they be treated with respect.

The technique of how the soil beds were prepared is then described in a vivid manner.

Wooden grids were laid at the depth of 2-3 feet. Manure-enriched soil was filled into the grids.

Nehru was very busy all through this activity, supervising and leading the gardening project. He is

projected as a leader who participated with his team in a fully involved hands-on manner. Maulana

Azad is all appreciation for Nehru’s brand of leadership. True to his literary style, Azad quotes a

couplet here which speaks of a labour of love and dedication on the part of Nehru. According to

Azad, Nehru offered his blood, so to say, laboured hard, to make “wastelands bloom”.

Check your Progress

1. This section is dedicated to the efforts of the inmates of the Ahmednagar

prison to improve their _______ conditions.

2. Their decision to bring some colour and cheer in their bleak surroundings

involved very ______ work.
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8.2.1.5 Section - 5:

“Eventually, we confronted the issue” … “Let’s renew the worship of this fire in the Fields of

Being.”

After preparing the soil and sowing the seeds, our Maulana Azad and his friends were

confronted with the problem of irrigation. Water was scarce, and the group had little or no means of

procuring sufficient water to irrigate their garden. The group had many debates about how science

could be used to guide them through the practical management of irrigation. Here, Maulana Azad

presents yet another caricature without revealing the identity of the gentleman, also a fellow prisoner.

Maulana Azad tells us of this Bengali gentleman who had a habit of forcing his ‘learned’ theories on

to the unwilling ears of his mates.With regards to cultivation of a horticultural crop, this gentleman’s

view was that if the plants were irrigated with blood, the blooms would be of a high quality. Being

full of himself, he was unable to see how illogical his proposal was.

Here Maulana digresses in a humorous way and argues that in the war-torn world, humans

are in dire straits due to the need for blood transfusions, etc. when wounded in action. It would be

out of place to talk about looking for blood to grow flowers. Someone else gave the idea that

chicken blood could be acquired from the military kitchen situated in another part of the Fort, where

food was being cooked for the army personnel every day. Whatever the practical outcome of this

whole discussion might have been, Maulana Azad brings the discussion to a close. The author

quotes a contextually suitable couplet which speaks of a nightingale which sacrifices itself so that its

blood can lend colour to the roses in the garden.In a characteristically self-effacing manner Maulana

Azad here admits that his habit of interspersing his narrative with couplets so profusely could be

annoying to his reader. At this juncture an important feature is introduced. The Bulbul, the

eponymous bird of the title, gets its first mention. Since the bird Nightingale is alien to the Indian

setting, Maulana Azad is of the opinion that Indian poets should substitute Bulbul for the

Nightingale. He proceeds to cite yet another couplet, this time featuring a Bulbul who gave its blood

to lend a crimson hue to a rose.

As many of the company around were of a literary bent of mind, these quotes by the author

set in motion a round of composing poetry and reciting of rhyming verses. Asif Ali proceeded to

compose a rather long Ghazal, based on the end-rhyme of the couplet offered by Azad. This practice

of composing Ghazals on a given pattern of end-rhyme is quite common in elite literary circles. But

the exercise got too prolonged and lost its steam, resulting in rather inane and pedestrian
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compositions. This exercise was somehow brought to a halt. Maulana Azad again exhibits his self-

discipline as a writer and says that he should stop from digressing from the main topic, which was

about the garden in bloom in the Ahmednagar Fort. About poetic imagination, the author says that if

let loose and not disciplined, it can be like an unbridled horse which gets out of control. No doubt he

is referring to the pompous attempts most of us make to show off our so-called poetic gifts!

At the close of the section, we learn that the seeds which were sown in September and

October germinated well, and there was a profuse growth by the start of December. By the time the

New Year started, the garden was in full bloom bursting into beauty. He compares the flower-filled

garden to a beautiful girl adorned with flowers or a florist’s shop full of bouquets. The 4-line stanza

at the end of the section talks of how the sight of the flowers blooming in many hues is an awesome

spectacle. Such a spectacle of natural beauty is awe-inspiring.

8.2.1.6 Section - 6:

“But here in this bleak prison” … “delight of birdsong that is the herald of Heaven.”

Maulana Abul Kalam Azad makes a strong and feeling reference to the sense of loneliness

that prevailed in the prison. Humor, pranks, poetry, gardening and other such activities that they

indulged in were just to overcome the “essential bleakness”. At the same time, the prisoners refused

to be broken down in spirit by the pressure of circumstances. This resolve gave them the strength to

be calm and persevering.

Maulana Azad is a conscientious writer. His consciousness and responsibility towards his

craft become evident when he reminds himself that he must focus on his set theme…, that is, the

story of the Crow and the Bulbul.The digressions are termed by him as “parenthetical thought”.

Though Maulana Azad seems to be rather apologetic about his digression, we understand that it is

his creative style of giving yet another shift in the treatment of the subject. The digressions

themselves add a definite value to the ‘main’ story of the Crow and Bulbul as he calls it.

Seasons were beginning to show signs of change. Maulana speaks of the windy February

with its usual ‘changeable’ season. By the end of the month pleasant winds announce the arrival of

the spring season. With the coming of spring, the landscape changed and their courtyard, their “new

meadow,” became strewn with new blooms. One day, in the month of March, Maulana Azad heard a

snatch of a Bulbul’s song. He spotted a pair of birds near his cell.He identified these birds as Indian

Mountain Bulbuls, which live on plateau lands. Though the Indian mountain bulbul is, as Azad says,

not as melodious as the Iranian Bulbul, he savored the song of the bird. The plaintive notes of the
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Bulbul excited Maulana Azad. He was quite surprised that his neighbours, could not even hear and

appreciate the song of the Bulbul. Here Maulana Azad laments the fact that all of us have been so

inundated with the rough voices of machines and vehicles that we have lost the sensitivity to the

songs of nature. Here we are reminded of the poem by another great poet, William Wordsworth

titled “The World is too much with us.” The following lines from the poem are almost similar to

what Maulana Azad feels:

Getting and spending, we lay bare our powers. –

Little we see in Nature that is ours;

We have given our hearts away, a sordid boon!

Maulana Azad tries to rationalize why most of us are impervious to birdsong. He says that

every country has a specific natural environment of flora and fauna. This environment moulds the

aesthetic sensibilities of the people who live in it. The Indian landscape has innumerable species of

birds and Bulbul’s mating-song is very subtle. The calls of the parrot and the mynah dominate the

Indian landscape. The famous Iranian (Persian) poet, Hafiz Shirazi, also has referred to Indian poets

as parrots.

Indian poets use the song of the koel as a literary metaphor to describe the lament of the

dejected lover pining for his beloved. In Iran, bulbul’s presence and the melodious wafting of its

song during the spring season is strongly felt. Azad says, that it is a unique experience to hear the

song in the Iranian cities of Shiraz and Qazvin. The poet Hafiz has commented on how bulbul’s

song can send him into a state of trance. Azad says from his personal experience that the Iranian

bulbul’s song is well-structured in its beauty. It is similar to a Ghazal in its rhyming sounds and

refrains. He eulogizes the bulbul and its song as the “angelic choir” of the “herald of Heaven”.

8.2.1.7 Section - 7:

“What do tropical countries know” … “loosens the bondages to expose the wounds of his

heart.”

In a glowing poetic tribute to the beauties of nature in Iran, Maulana Azad says that the

spring season in Iran is thrilling to the senses. The advent of spring after a long and severe winter

sends one into ecstasy.

India is a tropical country and the spring here is brief and almost unnoticeable. The only

place in India where the natural exuberance of spring can be seen in all its glory is Kashmir.

Maulana Azad quotes from the Mughal poet Faizi, to illustrate the abundance of beauty in Kashmir.



137

Unfortunately, many of us have not cultivated the taste for appreciating the sights and sounds of

Nature during spring.

The mountain bulbul is native to the hills of India. According to Azad, the song of this

bulbul can be best heard in Nainital and Kangra. Among the species of Indian bulbuls, the best

singing species is the white checkered bulbul. The birds, that Azad spotted while in Ahmed Nagar

prison are called the white–whiskered bulbul. He is happy to report that of the three pairs that he had

been lucky to spot, one pair already nested outside his prison cell, when he was there.

In the afternoons, after his siesta, when Azad would begin his daily writing schedule with a

cup of tea beside him, the song of the bulbuls would erupt, as if to offer the most perfect

accompaniment to his ruminative and pensive mood.

Check your Progress:

Points to remember:

1. India is a tropical country and experiences a very brief spring.

2. The Iranian spring is extended and full of a slow evolving beauty.

3. India has four varieties of bulbul. Maulana Azad mentions two of them:

The white checkered bulbul, (native to the hills of Nainital) and the

white whiskered bulbul (that Azad spotted near his prison cell in

Ahmednagar).

8.2.1.8 Summary:

The prescribed essay, “The Crow and the Bulbul” (titled Hikayat e Zaagh o Bulbul in the

Urdu original) is from Maulana Abul Kalam Azad’s literary masterpiece, Ghubar e Khaatir. This

work is in the form of letters. These ‘letters’ were composed during his imprisonment in the

Ahmednagar Fort from1942-1945. All his prison inmates were freedom fighters and all of them

were intelligent, talented persons from different walks of life. Life in the prison was dismal, but all

of them together managed to overcome the loneliness by indulging in various pastimes, sometimes

alone and sometimes as a team. The essay meanders between many themes. First the author maps

out the premises for us. We get a clear impression of the layout with prison cells, a courtyard with a

huge neem tree, and the imposing ancient fort building with high rooftops. There is a detailed
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discussion of the flora and fauna which inhabited the Ahmednagar Fort prison premises. This

discussion is followed by a detailed description of a joint activity that the prisoners took up. They

decide to do some gardening in order to bring some colour to the drab surroundings of the prison.

This episode is followed by a small segment about poetry sessions among the group of prisoners. All

these activities were conducted with a view to overcome the gloom and loneliness that pervaded in

the prison by virtue of the fact that they had been forcibly removed from the scene of action, that is,

the Independence Movement. We must remember that the nine political leaders had been put under

detention at the very moment when the momentous Quit India Movement had been launched in

1942. Naturally the prisoners were unhappy at being snatched away from mainstream action.

The shifting themes and the loosely connected topics and the light touch in the treatment of

all topics are the hallmark of the Personal Essay. Maulana Azad maintains this characteristic in all

the essays of Ghubar-e-Khaatir. At the same time, there is a wealth of sensitivity, aesthetic sense,

introspection and sense of responsibility as a writer. The Crow and the Bulbul reflects the author’s

sense of beauty, his attachment to Nature, and his knowledge of the flora and fauna.

The description of Syed Mahmud’s hobby takes the center stage at the start of the essay.

However, this gives the essayist an opportunity to indulge in his interest in the natural life around

them. There are nuggets of beautiful portrayals, and details of animal behavior and how humans can

interpret them. The description of the gardening project is also strewn with the author’s knowledge

about soil and agriculture; and his sense of respect for the history of bygone eras. In this part of the

essay we are shown the deep admiration that Maulana Azad had for Jawaharlal Nehru’s leadership

and his dedication to the task at hand. Nehru took full responsibility in leading the gardening project

to successful culmination and Azad accords hearty praise for Nehru’s leadership qualities. We can

see that Azad is actually expressing his admiration for Nehru as a national leader. The way the

gardening team overcame difficulties, and brought life and colour to a stretch of arid land with their

understanding and their hard labour is actually a metaphor for the sustained efforts and perseverance

of the Indian leaders, struggling hard for freedom to the Indian people.

In the second half of the essay, Azad directs his attention to the second bird of the title, the

bulbul. Again, we see many facets of Azad’s personality. Firstly, Maulana Azad’s aesthetic

sensibilities and his sensitivity to beauty are revealed. His response to the bird songs is an

expression of his poetic sensibilities. He compares the bulbuls of Iran to those in India. His

comparison of the Iranian spring to that in India is very sensitively projected. It shows his love for



139

Nature and it also reveals how widely traveled he is. Maulana Azad’s sense of beauty is evident in

his descriptions of places. His eulogy to Kashmiri landscape during spring is of an extraordinary

kind. Even in many other writings, Azad has praised the beauties of the land of Kashmir.

As stated earlier, this selection is a translation from Urdu and as such retains many elements

of Urdu literary culture. This work, executed in the Epistolary style, appears to be a collection of

letters addressed to a friend. After Azad’s release from the prison, thirty of the ‘letters’ were

collected under the title Ghubar-e-Khatir and the addressee was revealed as Nawab Habibur

Rahman Khan Sherwani of Aligarh. Apart from this factual information, the work still stands as a

literary masterpiece for all the different characteristics of high literature that it possesses.

8.3 Learning Outcomes

At the end of this Unit you should have learned to:

 refer to the historic moment in the Indian National Movement when many leaders were being

put behind bars for demanding freedom from foreign rule.

 appreciate the literary sensibilities of Maulana Azad, his erudition and scholarship

 appreciate the varied interests and deep knowledge of MaulanaAzad in the fields of literature,

environmental matters and the intricacies of human behavior.

 appreciate not only the love of nature, its flora and fauna that Maulana Azad possesses, but

also his deep knowledge of animal behavior. He is a keen student of birds, and has a good

knowledge of the different species of birds.

 understand that Maulana Azad’s deep knowledge of various subjects comes from his study,

his power of observation, and his travels across the world.

8.4 Glossary

Asif Ali: Freedom fighter and noted lawyer
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Indian Cuckoo: A medium sized bird with a high sing-song call, found in the Indian

subcontinent and Southeast Asia. It is also identified commonly as Koel, as both belong to the

same genus

Faizi: Poet and scholar of late medieval India, in Akbar’s court

Gazelle: A graceful member of the Antelope species. Gazelles are known for their swiftness

and are found in the Savannahs of Africa, in central Asia and the Indian subcontinent

Syed Mahmud: A freedom fighter and senior leader in the Indian Freedom Movement. He

held high offices in the Bihar Government in post-Independence India

Shiraz: A famous city in Iran, known to be the birthplace of the famous Persian poet Hafiz

Vulture: A large bird that eats the flesh of dead animals, recognizable by its bare featherless

neck and bald head

WilliamWordsworth: English poet of the Romantic age (1770-1850)

Zoroastrians: One of the world’s oldest religions. Zoroastrianism is based on the teachings of

the prophet Zoroaster. In India the followers of this religion are called Parsis. Their holy book

is the Zenda Avesta. Their prayers are said while facing the sun, fire or other sources of light.

8.5 Sample Questions

8.5.1 Objective Questions:

1. Hafiz of Shiraz was a poet of the _______ language.

(a) Arabic (b) Persian

(c) Urdu (d) Hindavi

2. What was Syed Mahmud’s favorite pastime?

(a) Farming (b) Writing Poetry

(c) Imitating bird noises (d) Feeding birds

3. Which of the bird species lured by Syed Mahmud’s calls?

(a) Crows (b) Sparrows

(c) Starlings (d) Vultures

4. Why did Syed Mahmud stop the bird-feeding enterprise?

(a) He was tired of calling out to the birds
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(b) He was disappointed by the indifference of the Mynahs

(c) He did not like that the crows were crowding around him

(d) He was superstitious about the appearance of the vultures.

5. Which of the living species is described as “spongers” by Maulana Azad?

(a) Sparrows and Crows (b) Crows and Squirrels

(c) Sparrows and Mynahs (d) Vultures and humans

6. Who took the lead in the gardening project?

(a) Maulana Azad (b) Syed Mahmud

(c) Jawaharlal Nehru (d) Asif Ali

7. According to Maulana Azad, which bird-song is the most beautiful in the spring season?

(a) Nightingale (b) Bulbul

(c) Cuckoo (d) Parrot

8. How many sub-species of Indian mountain bulbul are mentioned in the essay “The Crow and the

Bulbul”?

(a) 1 (b) 2

(c) 3 (d) 4

9. Maulana Azad compares the Iranian bulbul’s song to

(a) Arabian Music (b) Persian poetry

(c) Ghazal (d) Lullaby

10. Which Indian landscape experiences the most beautiful Spring season, according to Maulana

Azad?

(a) Nainital (b) Shiraz

(c) Kashmir (d) Poona

8.5.2 Short Answer Questions:

1. What is the difference between the Iranian spring and the Indian spring?

2. Compare the song of the Cuckoo with that of the Bulbul.

3. Write a character sketch of Syed Mahmud as you gather from Maulana Azad’s description.

4. Write a paragraph about Syed Mahmud’s unique pastime in the Ahmednagar Fort prison.

5. What was the fellow prisoners’ response when Maulana Azad drew his attention to the song of the

Bulbul? What are Azad’s comments about it?
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8.5.3 Long Answer Questions:

1. Write an essay on the importance of “The Crow and the Bulbul” in the study of Maulana Azad.

2. Describe the gardening project undertaken by the prisoners in Ahmednagar Fort.

3. Write an essay on the varied interests of Maulana Azad and his knowledge about Nature.

8.6 Suggested Readings

1. Azad, A.K. Sallies of Mind: English Translation of Ghubar-e-Khatir. Shipra Publications, 2003.
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Unit – 9: Maulana Azad as a Leader

Structure
9.0 Introduction
9.1 Objectives
9.2Maulana Azad as a Leader

9.2.1 Azad: Emergence of a Leader
9.2.2 Azad as an Educational Leader
9.2.3 Azad as a Political Leader
9.2.4 Azad and his Universal Appeal as a Leader

9.3 Learning Outcomes
9.4 Glossary
9.5 Sample Questions
9.6 Suggested Readings

9.0 Introduction

Maulana Azad has left indelible impact on the Indian history through his contribution in

various spheres of human existence in personal as well as national life. His contribution in the

fields of politics, religion, journalism, and education is exceptional. As you already read,

Maulana Abul Kalam Azad was born on 11 November 1888 in Mecca. It was then the part of

Ottoman Empire. He died on 22nd February 1958 at the age of 69. He was one of the notable

leaders of Indian National Congress and strove for Indian independence. He played a vital role in

the Indian Independence Movement. His experience, observations and philosophical inclination

made him a key person in the freedom struggle. His name Azad suggests the freedom from the

shackle of traditional approach towards education, world and life. Maulana Azad as a leader has

contributed towards various aspects of society i.e. political movement, education, religion,

culture and journalism. This Unit aims at understanding the leadership dynamics of Maulana

Abul Kalam Azad.
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9.1 Objectives

The objectives of this Unit are to:

 understand the leadership of Maulana Azad.

 study the political leadership of Maulana Azad.

 understand the contribution of Maulana Azad in the field of education.

 understand Maulana Azad as a nationalist leader.

 study Maulana Azad’s leadership in the field of journalism.

 understand the universal appeal of Azad’s leadership.

9.2 Maulana Azad as a Leader

9.2.1 Azad: Emergence of a Leader

Maulana Abul Kalam Azad was one of the prominent leaders in the history of modern

India. Being born in a Muslim family, his exposure to Islamic studies, Islamic belief system and

education system gave him insights into the existence of Muslims in a country that was ruled by

Muslim rulers and on the other hand, the community which was brutally persecuted after the

uprising of 1857 which was considered as an effort to save the Mughal Empire and throw out the

British East India Company’s rule. His father had particularly witnessed the horrors of the 1857

aftermath. Amid this national and religious background, Azad’s birth in Mecca, a city loved and

revered by all the Muslims across the world, opened new doors of understanding for young

Azad.

Maulana Azad found it difficult to reconcile to the contemporary prevalent customs and

beliefs. He wanted to free himself from the old shackles and find out the truth himself. This quest

for truth and freedom from the British rule made him he adopted the name ‘Azad.’

In a very short span of his political life he was called Maulana which means leader. His

extensive visionary, scientific, rational and critical thinking has awakened the Muslim

consciousness. His belief in modern education, science and philosophy, political awakening,

literary yearning and contribution into journalism gave him identity as a leader of the masses

without religious, cultural, and geographical boundaries. Maulana and Azad in his name justify
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his stature of a leader who believed in the synergy and composite culture of India. It was thus the

emergence of Maulana Azad as a leader on the horizon of Indian history that brought to thwe

fore an intellectual or scholarly leader. He was recognized and accepted as a leader, for his

scholarship and acute vision, in public life during his times when they used to refer to him as

Maulana.

9.2.2 Azad as an Educational Leader:

Azad had insider’s view into the Islamic education system. Education in those days was

traditional. His father did not believe in western education. In India, Muslim boys would be first

taught Persian and then Arabic. After that, they would be trained in Philosophy, Geometry,

Mathematics, and Algebra. Islamic Theology was an essential course in education. Azad was

taught by his father at home. His father did not prefer Madrassa education system. Azad was

tutored by different teachers at home. Muslim students would complete their education in

traditional way between the age of twenty to twenty-five. These scholars have to teach other

students what they have learned. This would usually prove how much they have acquired

mastery over their subjects. Azad taught higher Philosophy, Mathematics and Logic to students.

Azad on reading Sir Syed Ahmed Khan’s writing was impressed by his thoughts of

modern education. Azad realized that education is incomplete without learning modern science,

philosophy and literature. Azad under the guidance of Maulvi Mohammed Yusuf Zafri, the chief

examiner of Oriental Studies started learning English. He also read the Bible. He read it in

English, Persian and Urdu. Later he explored history and philosophy after gaining proficiency in

English. During his travel in 1908 to Iraq, Egypt, and Syria, Azad found great interest in French.

He also focused on the redundancy of traditional education not only in India but also in the

famous universities like Al-Azhar in Cairo.

The mission of acquiring modern education and knowledge was not limited to himself as

an individual. It became his public mission too. As you know, he was the first education minister

of independent India (1947-1958). His emergence as a leader in the field of education is clearly

perceptible during this period. His belief in modern education which would be based on rational

and scientific thinking, experimental learning, and research later on materialized in the formation

of University Grants Commission, New Delhi. He played a key role in shaping India’s education

system. He played a pivotal role in giving direction to research in India. He encouraged research

especially in eastern learning and literature. Under his guidance institutes for fine arts were
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established. His role in establishing institutes of national importance like University Grants

Commission, All India Council for Technical Education and IIT Kharagpur, University

Education Commission, The Secondary Education Commission, Jamia Millia Islamia has great

impact on education at various level in modern education system.

Maulana Azad insisted in compilation of technical terms in Hindi. It highlights the sense

of spreading education in a language which is known or understood by majority of Indians.

Jawaharlal Nehru fondly called him ‘Mir-i-Karawan’ which means the leader of the caravan. He

was praised for his refined and cultured personality by all. His contribution in the field of

education is so lasting that his birth day is celebrated as National Education Day.

In the fifth meeting of Central Advisory Board of Education, Maulana Azad, reiterated

the five-fold program to spread the education throughout India. It included the following things:

1. universal compulsory basic education for all children of school age

2. social education for adult illiterates

3. measures for improvements in the quality of and expansion of facilities for secondary and

higher secondary education

4. technical and scientific education on a scale adequate to the nation’s needs, and

5. measures for the enrichment of the cultural life of the community by encouraging the arts and

providing facilities for recreation and other amenities

In this meeting, he focused on the change in education system and improving standards of

education in India. He also focused on the need of public service commission for holding

examination for the appointments in government services.

As per the recommendations of Central Advisory Board of Education, University Grants

Committee was formed in 1945. Later in 1953, reconstituted University Grants Commission was

established with a full time chairman and secretary to look after four Central Universities and to

fulfil the following objectives:

1. to advise the Government on the allocation of grant-in-aid from public funds to the central

universities.

2. to advise the government on the allocation of grants-in-aid to other universities and

institutions of higher learning whose case for such grants may be referred to the Commission

by the government; and
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3. to advise the universities and other institutions of higher learning in respect of any question

referred by the Government to the commission.

Maulana Azad played a great role in establishing All India Council for Technical

Education for the spread and popularity of technical education in India. Through this institute, he

has impacted the future development of India in science and technology. With an acute sense of

future needs and goals of developing India, Azad’s vision played great role in technical

education. Today, India boasts to be the provider of best and trained human resources in

technical fields. He has also paid serious attention towards the employability of educated people.

He believed in providing trained and educated people in various sectors of human life.

Thus, Maulana Azad gave new directions and vision to education sector during his

lifetime. His immense influence on the education system of India has given strong foundation for

coming generations to thrive. In the next Unit, you will read about Maulana Azad’s contribution

to the field of education. However, when we talk of Maulana Azad’s leadership qualities, we

cannot ignore his leadership in the field of education.

9.2.3 Azad as a Political Leader:

Maulana Azad became immortal for his exceptional leadership in shaping the future of

modern India. Maulana Azad as a political leader was an upholder of Hindu-Muslim unity. He

carved a niche for himself in Indian history through his continuous efforts to bring Muslim

community into the mainstream of Indian freedom struggle and bridging the gap between the

contemporary status of Muslim society and their efforts to break the stereotype of colonial

agency and loyalty to British rulers. In 1905, the partition of Bengal turned the political scenario

in India. Shri Aurbindo Ghosh’s paper Karmayogini gave new dimensions to Indian aspiration

for freedom. Shyam Sunder Chakravarty, a revolutionary, became the connecting link for Azad’s

political activism. The political awakening of Azad brought him in the freedom movement.

Maulana Azad revered C.R. Das as one of the most powerful leaders in the history of

India’s freedom struggle. Azad observed that Das has a practical bent of mind. He believed if

India desires to win the freedom through negotiations, then it must be step by step. He predicted

that first step to get it would be provincial autonomy. His foresight and vision caused the passing

of the Government of India Act 1935 after ten years of his death.

Maulana Azad saw Europe divided into two camps representing nazism and fascism on

the one hand and democratic forces on the other hand. He was of the opinion that India should be
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with democratic forces if India was given freedom. According to him, it would be too much to

expect Indians to fight for the democracy in Europe when India itself was not a free or

democratic country. Hence, India should not assist the British government. When the United

Kingdom declared war against Germany on 3rd September 1939, it appealed all its colonies to

participate in the war. The Viceroy of India without consulting the Central Legislature declare

India’s participation in the war on his own. However, Azad and other Indian leaders did not

favour the participation of Indians in the World War II.

At another level, Maulana Azad being the binding force of Hindu-Muslim Unity rejected

the idea of partition of subcontinent into separate nations on the basis of religion. He outrightly

rejected the idea of two-nation theory. He gave a lot of significance for retaining the unity of

India. He never agreed to the partition of India. In fact, he vehemently opposed it.

A visionary leader like Azad determined to change the scenario through his writings. He

was convinced that the situation must be changed. He found the need of change in the outlook of

the Muslims. For this creating awareness and awakening of the national conscious was necessary.

To align their interest with nationalist movement for larger benefit was an important strategy for

him. This was the culmination of initiating thought of Al-Hilal, a journal founded and edited by

Maulana Azad to serve the Muslim world.

Azad’s Al-Hilal (1912) introduced a new era in Urdu journalism. It became a popular

journal. On people’s demand it had to be reprinted. Aligarh was the centre of Muslim leadership

in India then. They considered themselves as the custodian of Sir Syed’s beliefs. Maulana

Mahomed Ali wrote about Al-Hilal in his weekly Comrade:

We can well understand the enormous labour and expense that Maulana Abul

Kalam Azad, its talented editor, must have gone through before launching this

weekly journal. It strikes a new line in journalism by including pictorial

illustrations as a permanent feature in its columns. The adoption of the Turkish

type, though not exactly an innovation, is a welcome departure from the obsolete

methods which in spite of their clumsiness and tedium still retain a paralysing

hold on the Urdu Press of the country. Literary and scientific discussions and

Muslim educational affairs will have a permanent space assigned to them, besides

the regular presentment of the state of affairs in Turkey, Persia, Morocco and the

Islamic world in general” (Sharma, 2005:17-18).
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The first issue stimulated the hearts and brains of Muslims across the subcontinent. It had

a charismatic impact on their psyche. It compelled them to introspect. The contribution of Sir

Syed Ahmed was bringing the community out of narrow-mindedness and darkness. On the other

hand, Maulana Azad created a national consciousness, merging their interest in favour of

democratic and nationalist process.

Al-Hilal openly declared its political objectives, and was committed to comment on the

matters of social and religious importance. Maulana Azad gave priority to communal peace over

everything else. Communal harmony and keeping the social fabric intact was beyond dispute.

Maulana Azad’s philosophical and intellectual impact was so strong that leaders of Muslim

League were compelled to change their political objectives as per the changing consciousness of

the Muslims. Leaders like Syed Wazir Hasan who was the secretary of the Muslim League then,

opposed Al-Hilal in the beginning. But observing the change in the political sphere, he visited

Maulana Azad in Calcutta. The personal meeting and deliberations yielded positive results as

Muslim League openly took a stance on political attainment against British government in its

annual session at Lucknow in April 1913. Now the Muslim League had a political commitment

for the attainment of self-government in India.

The larger impact the increasing circulation of Al-Hilal had can be seen in the case of Mr.

Philby. He was especially appointed to brief the Punjab government on the journal. He was a

member of the Indian Civil Service and was deputed in Multan. He was deeply impressed with

the style of presentation of Al-Hilal. He personally met Maulana Azad and appreciated his

editing of the journal. The impression was everlasting. He learnt Arabic and wrote Heart of

Arabia during his stay in Mesopotamia.

Another incident involved Sir James Meston. He was the Governor of the United

Provinces. An Editorial was published in the Pioneer of Allahabad in the November issue

entitled as “Pro-Germanism in Calcutta.” The editorial charged Maulana Azad with pro-German

tendencies. The editorial is believed to have been written on the instance of Sir James Meston.

You have read this in another Unit. We give it again here:

Al-Hilal is a weekly illustrated newspaper published in the Urdu language in Calcutta, and

is edited by a Delhi Mussalman named Abul Kalam. It has a large circulation among

Mussalmans in these provinces, and probably in other parts of India. Ever since the war

broke out, its attitude has been so strikingly pro-German that it must be a matter of
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amazement to all who read the paper that the Government has managed to tolerate its

writings. Possibly this may be accounted for by the fact that the paper attracts little or no

attention in Calcutta itself owing to its being published in Urdu, and there can be little

doubt that this was one of the main causes which led the editor to choose Calcutta as the

place of publication. Another reason may be that the style of the most mischievous articles

is very allusive and full of veiled sneers and sarcasms and innuendoes, most of which

either disappear or lose their effect when translated into English, and it is not likely that

many European officials read the paper in the original. (Sharma, 2005:23-24).

This suggests the greatness and effectiveness of Maulana Azad as a conscious leader who

brought change in the Muslim consciousness at one level and compelled the government to take

serious cognizance of the changes taking place in India. In content and quality Al-Hilal was

superior to contemporary English journals also. It also had a great courage to speak the truth

without any fear of consequences. The popularity and revolutionary thoughts of Al-Hilal caused

panic in some camps. They thought their leadership is being threatened so they started opposing

Al-Hilal. But this opposition only increased the popularity and subscribers of Al-Hilal. It also

disturbed the government. They asked for security of Rupees 2000 under the Press Act. However,

it was forfeited and later, the government asked for Rupees 10000 as deposit. In 1914 WWI

broke out and in 1915, Al-Hilal Press was confiscated. Azad started Al-Balagh, after five months

of Al-Hilal’s confiscation, in 1915. The British government expelled him from Calcutta under

Defence of India Regulations. Azad was prohibited from UP, Punjab and Delhi as well as

Bombay provinces. So, he went to Bihar. In Ranchi, he remained in detention till 31st December

1919. His leadership in the field of journalism paved the way for his political leadership.

9.2.4 Azad and his Universal Appeal as a Leader:

Maulana Azad worked for universal brotherhood and peace. His influence in each of the

fields he worked in, is clearly evident. As a leader, Maulana Azad’s contribution is diverse: in

education, religion, journalism and politics. His leadership can be studied from any of these

perspectives. His efforts to bring reformation in education, to spread it to the remote corners of

India show his commitment and sense of belonging towards the development of Indian people.

Similarly, he contributed immensely to the field of journalism. In the political arena, his

influence was widespread. The history of Indian education, politics and journalism would never

be completed without reference to Maulana Azad.
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Thus, Maulana Azad will be always remembered as a leader who was also an erudite

scholar, an orator, a politician, honest journalist, philosopher, educationist and visionary. His

leadership in diverse fields of Indian life is a legacy of composite culture and true nationalism.

9.3 Learning Outcomes

At the end of this Unit, you should be able to:

 discuss and analyse the leadership of Maulana Azad.

 understand the political leadership of Maulana Azad.

 appreciate the contribution of Maulana Azad in the field of education.

 understand Maulana Azad as a leader in the field of journalism.

9.4 Glossary

Maulana: A Muslim person respected for his religious knowledge or scholarship. It is also used

as a courtesy title for a leader or a scholar.

‘Mir-i-Karawan’: Literally means the leader of caravan. Pandit Jawaharlal Nehru used to call

Maulana Azad as Mir-i-Karwan.

National Education Day: 11th November is celebrated as the National Education Day from

2008. 11th November is birth date of India’s first Education Minister, Maulana Abul Kalam Azad.

For the great and influential contribution of Maulana Azad in the field of Higher Education, his

birth date is celebrated as National Education Day.

Central Advisory Board of Education: Is one of the oldest and very crucial advisory board or

body of the government of India in education. It was first formed in 1920. After it was dissolve

in 1923 due to economy reasons, it was revived in 1935. It has played great role in shaping the

education policies and future of education in India.

Al-Hilal: Literally means The Crescent. It was an Urdu language newspaper started in 1912 by

Maulana Azad.
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Pro-Germanism: An objection against Al-Hilal and Maulana Azad for its anti-colonial stance

and demand of self-rule for Indian People. British officers attempted to portray Al-Hilal and

Maulana Azad as a threat to British Rule and supporters of Germany in WW-II.

UGC: University Grants Commission was established on 28th December 1953 for the wide

spread and regulation of higher education in India. It became statutory body by the Government

of India.

AICTE: All India Council for Technical Education (AICTE) was established in 1945. It is an

apex advisory body to spread and regulate the technical education in India.

9.5 Sample Questions

9.5.1 Objective Questions:

A. Choose the correct answer:

1. Al-Hilal was a weekly newspaper and was published in _____.

(a) Urdu (b) Spanish

(c) Iranian (d) Arabi

2. Al-Balagh was started in ____

(a) 1910 (b) 1913

(c) 1915 (d) 1920

3. Maulana Mahomed Ali wrote about Al-Hilal in his weekly _____

(a) Brotherhood (b) Comrade

(c) New Dawn (d) Hope

4. Mr. Philby wrote Heart of _____

(a) Arabia (b) London

(c) Lucknow (d) Delhi

5. Maulana Azad was charged with Pro-_____

(a) Chinesism (b) Frenchism

(c) Germanism (d) Spanishism

B. Write whether the following statements are True or False

1. Maulana Azad believed in traditional education.
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2. Maulana Azad became the first Education Minister of Independent India.

3. Pandit Jawaharlal Nehru called Azad as ‘Mir-i-Karwan’.

4. Azad reiterated five-fold program in Central Advisory Board of Education’s fifth Meeting.

5. National Education Day is celebrated on 28thDecember of every year.

9.5.2 Short Answer Questions:

1. Write a note on National Education Day

2. What was the motive behind Al-Hilal Journal?

3. Write a note on Maulana Azad’s universal appeal.

4. Comment on the two incidents suggesting Maulana Azad’s influence on western readers.

5. Discuss higher education institutes in India.

9.5.3 Long Answer Questions:

1. Write on essay on Maulana Azad as a leader.

2. Discuss the various influences that shaped Maulana Azad’s political ideology.

3. Write a detailed note on the impact of Al-Hilal on the British Government.

9.6 Suggested Readings

1. Azad, Maulana Abul Kalam. India Wins Freedom. Orient Blackswan: Hyderabad, 1959.

2. Sharma S.R. Life and Works of Maulana Azad. Book Enclave: Jaipur, 2005.
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Unit – 10: India Wins Freedom (Selection – 1)

Structure
10.0 Introduction
10.1 Objectives
10.2 India Wins Freedom – Selection – 1

10.2.1 Prospectus
10.2.2 Congress in Office
10.2.3War in Europe
10.2.4 I Become Congress President
10.2.5 The Chinese Interlude
10.2.6 The Cripps Mission

10.3 Learning Outcomes
10.4 Glossary
10.5 Sample Questions
10.6 Suggested Readings

10.0 Introduction

India attained its freedom after a long struggle against the British rule. The British had

implemented the strategy of ‘Break and Rule especially after the Uprising of 1857 when Hindus

and Muslims had collaborated to uproot the unjust rule of British East India Company. India

came directly under the rule of the British Empire after the unsuccessful attempt of Uprising. The

policies of the British Empire to keep India’s two major communities apart were successful at

certain extent. In the wake of 20th century, Indian leaders understood the necessity of common

efforts to overthrow the British Rule. Indian National Congress was the outcome of elite

educated Indians and thinkers like Annie Besant, Dadabhai Naoroji, Badruddin Tayabji and

others.

India’s struggle for freedom became the people’s movement under Mahatma Gandhi’s

leadership. The movement was widespread and so were the problems of rift between the Hindus

and Muslims. The question of representation on the basis of population, communal reservation in
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constitutional assembly, rise and popularity of Muslim League in Indian politics, Jinah’s theory

of Muslim’s as separate nation, two nation theory, impending communal problems, violence,

drift between Congress leadership regarding ways to attain the freedom have given new

dimensions to Indian Independence Movement and contemporary political scenario in India.

Amid such conditions, Maulana Abul Kalam Azad became the president of Indian National

Congress. He always considered himself as an Indian first. His observations, personal views,

political ideas, plans, and all-inclusive ideology, modernist approach has always been

appreciated.

The present Unit is based on his political autobiography India Wins Freedom. It deals

with the first six chapters as selection-1 including Prospectus, Congress in Office, War in Europe,

I Became Congress President, the Chinese Interlude, and The Cripps Mission. Let us study them

in brief one by one.

10.1 Objectives

The objectives of this Unit are to:

 understand the various aspects of Maulana Azad’s emergence as a political activist and

Congress Leader

 study dimensions of Indian political scenario from the perspective of Maulana Azad

 understand contemporary political, electoral and constitutional aspects of British Government

and India’s participation into.

 trace the development of events leading towards Freedom of India till Cripps Mission

 discuss and debate various perspectives of Cripps Mission and Maulana Azad’s insights into

it.

 highlight the international politics during Second World War and problems of Indian

independence movement

10.2 India Wins Freedom – Selection – 1
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10.2.1 Prospectus:

This chapter deals with the family background of the Maulana Abul Kalam Azad. You

have already studied about the life of Maulana Azad in Unit 1 and in several other Units in this

Course. However, we will now let you know what Maulana Azad says about his own

background and life.

Family Background:

Maulana Azad’s forefathers came to India from Herat during the reign of Mughal

Emperor Babar and settled in Agra and later in Delhi. His was a scholarly family. Let us look at

his forefathers briefly. Maulana Jamaluddin lived in Emperor Akbar’s time and was a religious

divine. Later, his forefathers served in civil services and acquired positions in the emperor’s

court. During Emperor Shahjahan’s reign, Mohammad Hadi became the Governor of Agra Fort.

His father’s maternal grandfather, Maulana Munawarduddin was Rukn-ul-Mudarassin in Mughal

period. It can be compared to the post of Director of Education in the modern times. Maulana

Azad’s father had moved to Mecca. He married Sheikh Mohammad Zaher Watri’s daughter. It

was a scholarly family. As you already know, Azad was born in Mecca in 1988. Maulana Azad’s

father was a famous scholar in the Islamic world and had published 10 volumes in Arabic in

Egypt. His father repaired the Nahar Zubeida in Mecca and provided relief to the people. For

this he raised a fund of 20 lakhs from India, Egypt, Syria, and Turkey. For this work, the

Emperor of Turkey, Sultan Abdul Majid, awarded him first class Majidi Medal.

Islamic Education for Boys:

Education in those days was traditional. His father did not believe in western education.

As you already studied in a previous Unit, in India, Muslim boys would be first taught Persian

and then Arabic. After, they that would be trained in philosophy, geometry, mathematics, and

algebra in Arabic medium. Islamic Theology was an essential course in education. Azad was

taught by his father at home. His father did not like Madrassa education system. So Azad was

tutored by different teachers at home.

Teach the Taught:

Muslim students would complete their education in a traditional way between the age of

twenty to twenty-five. These scholars had to teach other students what they have learned. This

would usually prove how much they have acquired mastery over their subjects. Azad taught

higher Philosophy, Mathematics and Logic to students.
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Modern Education: Sir Syed Ahmed Khan

Azad on reading Sir Syed Ahmed Khan’s writing was impressed by his thoughts on

modern education. Azad realized that education is incomplete without learning modern science,

philosophy and literature. Azad under the guidance of Maulvi Mohammed Yusuf Zafri, the chief

examiner of Oriental Studies started learning English. He also read the Bible. He read it in

English, Persian and Urdu. Later, he explored history and philosophy after getting proficiency in

English. During his travel to Iraq, Egypt, Syria, Azad found great interest in French. He also

focuses on the redundancy of traditional education not only in India but also in the famous

universities like Al Azhar in Cairo.

Azad and Modern Education: Breaking the Shackles of the Orthodox Mind Set

Azad was born in an orthodox religious family. Deviation from religious ways was not

tolerated. But Azad found it difficult to reconcile with the contemporary prevalent customs and

beliefs. He wanted to free himself from the old shackles and find out the truth himself. This quest

for truth, self and modern understanding has freed him. Thus, he adopted his name ‘Azad.’

Becoming Azad:

The quest for truth and modern ideas made him move from his family orbit and sought

new path. He observed that there were differences among the Muslims. He doubted how these

different sects can claim differences and superiority over one another when all of them are

derived from the same source. The dilemmas, inner turmoil, shattering of old thoughts,

awakening of new modern outlook took him to stage where he freed himself from the traditional

ties. At this juncture, he adopted his pen name ‘Azad’ or ‘Free.’

Political Awakening:

In 1905, the partition of Bengal changed the political scenario in India. Shri Aurobindo

Ghosh’s paper Karmayogini gave new dimensions to Indian aspiration for freedom. Shyam

Sunder Chakravarty, a revolutionary, became connecting link for Azad to political activism. The

political awakening of Azad brought him to the freedom movement.

Making of a Leader:

Contact with Iran, Arab and Turk revolutionaries confirmed his political beliefs. At this

point, Azad thought over the idea to take earnest steps to include Indian Muslims in the struggle

for political independence.
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Azad and Journalism: Urdu Journalism

To spread awareness among Muslims across India and to build their opinion, Azad

launched Al-Hilal. Azad’s Al-Hilal (1912) introduced a new era in Urdu journalism. Its superior

printing and content sent strong vibes of nationalism. It became a popular journal to be preserved

by the common people. On people’s demand it had to be reprinted. Aligarh was the centre of

Muslim leadership in India then. They considered themselves as the custodian of Sir Syed’s

beliefs. The increased popularity and subscribers of Al-Hilal disturbed the government. They

asked for security of Rupees 2000 under the Press Act. However, it was forfeited and later, the

government asked for Rupees 10000 as deposit. In 1914 WW-1 broke out and in 1915, Al-Hilal

Press was confiscated. Azad started Al-Balagh, after five months of Al-Hilal’s confiscation. But

the British government expelled him from Calcutta under Defence of India Regulations. Azad

was prohibited from UP, Punjab and Delhi as well as Bombay provinces. So, he went to Bihar.

In Ranchi, he remained in detention till 31st December 1919.

Rise of Gandhi:

Mahatma Gandhi appeared on the political horizon with his ideas of satyagraha, non-

violence, brotherhood, love, non-cooperation, Khilafat Movement and other ideas to achieve the

independence of India.

In a meeting held in Delhi on 20th January 1920, Gandhiji supported the Khilafat

Movement. You have studied about this in earlier Units. The Non-Cooperation Movement in

India included withdrawal of support to the government. Boycott of government titles, law courts,

educational institutions were part of this Movement. Azad agreed with Gandhi that non-violence

was the only method to overcome violence and hatred. In Al-Hilal, he suggested such program in

some of the articles. Hakim Ajmal Khan needed some time to consider it. Maulvi Abdul Bari

appreciated the proposal as it raised some fundamental issues. But he wanted divine guidance.

Mohmad Ali and Maulana Shaukat Ali decided to wait for Maulvi Abdul Bari’s decision. On

asking Maulana Azad, he accepted the program without hesitation. Gandhiji and Maulana Azad

extensively travelled to make the people aware about non-cooperation. This changed the

temperament of Indian politics. In a session at Nagpur held in December 1920, leaders like C.R.

Das, Lala Lajpat Rai also accepted the program. In the meantime, Maulana Azad was imprisoned

till 1 January 1923. Later, in September 1923, Azad was elected as President of the Congress at

the age of thirty-five. He was the youngest president of the Congress then.
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After 1923, Swaraj Party become instrumental in Congress activities. In 1928, British

appointed Simon Commission to visit India. In 1929, Congress passed the Independence

resolution. In 1930, Salt Satyagraha and Dandi March become the turning point in the history of

India’s freedom struggle. The British imprisoned many Congress leaders and Congress Working

Committee members. After a year, Gandhi-Irwin pact was signed, and the Congressmen were

released from jail. The Congress participated in the Round Table Conference in London. On their

return, however, Gandhi, Azad and many other leaders were arrested. In 1935, the Government

of India Act was passed. This Act gave provincial autonomy and a federal government at the

centre.

10.2.2 Congress in Office:

Congress emerged as the major party in the first elections held after the introduction of

provincial autonomy as per the provisions of The Government of India Act 1935. The Congress

gained absolute majority in five main provinces and emerged as the single largest party in other

four provinces. Thus, the Congress assumed the office.

Provincial Autonomy & Government Control:

Maulana Azad gives the features of and his observations on The Government of India Act

1935 thus:

1. complete provincial autonomy

2. special powers reserved with the Governor who could declare a state of emergency and

suspend the constitution

3. democracy in the provinces was at the mercy or whims of the Governor.

4. the system of diarchy was reintroduced but was refuted by the provinces.

Complete Independence and Hesitation to Accept Offices:

The Congress demanded complete independence. So, the Congress rejected such

federation and autonomy of the provinces. This led the Congress to decide to boycott the

elections. But Azad thought it would be a great mistake as other parties would capture the central

and provincial legislatures representing the Indian people. He believed the election campaign

would be an opportunity to educate the Indian masses in Indian politics. His view was accepted,

and Congress performed well in the elections. Later, the Congress leadership got divided over

assuming the offices. But it was also decided to make use of the legislative powers and handle

popular issues to strengthen the hold on people’s imagination. During negotiations with the
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Viceroy, the Congress wanted an assurance that the Governor would not interfere with the work

of the Ministries.

Congress Vs Muslim League:

The Congress was increasingly facing the challenge of living up to its national character

as the Muslim League was making its presence strong. Sometimes there were alleging that the

Congress ministries were not protecting the interest of the minorities. But Maulana Azad refuted

these all allegations as baseless. Nevertheless, he also cites two cases of Majority Vs Minority

conflict where injustice was done. One case was with reference to Bombay province where

Nariman, a Parsee by faith, was the acknowledged leader of the Congress. As per expectations,

he should have been the Chief Minister of Bombay province but Sardar Patel and others brought

B.G. Kher to the forefront and he was elected as a candidate for Chief Minister’s post.

Jawaharlal Nehru did not oppose Sardar Patel and he also rejected Nariman’s plea. Mr. Nariman

lost the appeal in the Congress Working Committee. Azad writes, “We all knew that truth had

been sacrificed in order to satisfy Sardar Patel’s communal demands” (Azad 17).

The second case occurred in Bihar. Dr. Syed Mahmud was the top leader in Bihar and

President of the Congress Working Committee when the Congress contested the elections. So, it

was obvious that after getting absolute majority, Dr. Syed Mahmud would become the Chief

Minister of Bihar province. However, he was not made the Chief Minister of Bihar.

Here, Azad mentions that the Congress did not live up to its professional ideals. He also

laments that: “One has to admit with regret that the nationalism of the Congress had not then

reached a stage where it could ignore communal considerations and select leaders based on merit

without regard to majority or minority.”

Azad on C.R. Das:

Maulana Azad revered C.R. Das as one of the most powerful leaders in the history of

India’s freedom struggle. Azad observed that Das had a practical bent of mind. He believed if

India desired to win freedom through negotiations, then it must be step by step. He predicted

that the first step to get it would be provincial autonomy. His foresight and vision caused the

passing of the Government of India Act 1935 after ten years of his death.

1921: Montague-Chelmsford Reforms and arrival of Prince of Wales in India

Montague-Chelmsford Reforms scheme proposed the introduction of self-governing

institutions in India. The visit of Prince of Wales to India was planned. The Congress decided to
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boycott his arrival. It troubled the British government as it had planned a grand welcome to the

Prince. For negotiations with the Congress, Pandit Mandan Mohan Malyviya visited Azad and

C.R. Rao in Alipore jail. The proposal was to agree not to boycott the scheduled visit of the

Prince to Calcutta and then government would come to a settlement with the Congress. C.R.

Rao and Azad thought to push forward the demands of the Congress and meet in the Round

Table Conference. Though it would not achieve full independence, at least it would push back

the British government. They proposed to seek the release of all the Congress leaders from jail

before the Round Table Conference. They asked Pandit Madan Mohan Malviya to get the

consent of Gandhiji. But Gandhiji insisted to release all the leaders including Ali brothers first

then only proposal for Round table conference would be considered. The delay and debate

caused loss to the Congress as the Viceroy dropped the proposal. Though the boycott was a great

success, the Congress had missed the golden opportunity.

Muslim Interest and Fears:

C.R. Das proposed the council entry programme in Gaya Congress to carry out the

political struggle into the legislatures. His approach was appreciated by Hakim Ajmal Khan,

Pandit Madan Mohan Malviya and Sardar Vithalbhai Patel. A section of the Congress led by

Rajagopalachari thought it to be a repudiation of Gandhiji’s leadership. Azad gives his views on

Rajagopalachari. Rajagopalachari’s interpretation was right but that did not mean that Das was

compromising. Instead he was extending the political struggle to other fields. But C.R. Das failed

to convince leaders like Rajagopalachari and Rajendra Prasad. When the Congress was divided

into anti-change and pro-change groups, Azad took neutral stance on the development focusing

more on the political struggle. It resulted in the special session of the Congress in Delhi. He was

the President of this session as you already know.

The Delhi Congress session decided to give freedom to both the camps in Congress to

pursue their own program to attain the India’s freedom. No-changers like Rajagopalachari, Dr.

Rajendra Prasad took on constructive program whereas C.R. Das, Pandit Motilal and Hakim

Ajmal founded the Swaraj Party and contested elections. In the elections, Swaraj Party won

majority constituencies at central as well as provincial legislatures even in seats reserved for

Muslims.
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Representation and Seeds of Partition:

The communal aspect of the elections made the minorities apprehensive. Das

successfully overcame such apprehensions in Bengal. He declared that if the Congress comes in

power in Bengal, 60% of all new appointments would be reserved for Muslims. He had proposed

this because though the Muslim population was in majority, their representation in government

posts was less. He understood the economic problem of the majority and minority. He

highlighted that as long as Muslims were not properly represented in public life and recruitments,

no democracy would prevail in Bengal. C.R. Das travelled across the province and sincerely

convinced Hindus and Muslims alike about his plan. But his death caused great damage to the

policy. His proposal was given up and this caused resentment among the Muslims for the

Congress. and the first seed of partition germinated.

Parliamentary Board:

When Congress assumed offices in many provinces, the Parliamentary Board was

formulated to supervise and guide the ministries on policy making. Sardar Patel, Dr. Rajendra

Prasad, and Maulana Azad were the members of the board. Azad was in-charge of Parliamentary

Affairs in provinces like Bengal, Bihar, UP and Punjab and the Frontier.

Jinnah’s Allegations on Congress and Azad’s Views:

The Congress took initiatives to abolish the zamindari or proprietorship of land,

liquidated agricultural debts and undertook a large program of education for children and adults

alike. The Congress was successful in its negotiations with landlords. Maulana Azad mentions

that being impartial and his image of not belonging to any group of the Congress led them to find

the solutions on many of the problems that came before the Parliamentary Board. He was stoic

in his position and tried to pacify the leftist and rightist in the Congress. Azad was able to

mediate between these two extremes successfully and without conflict. In the meantime, all the

plans of the election were suspended in 1939 due to the World War.

10.2.3 War in Europe:

As the international forces were shaping and reshaping the future of the nations, the

outbreak of World War II caused great panic all over the world. Simultaneously, all the colonies

were trying to gain freedom from the colonial empires. International crisis and the war in Europe

divided the Congress on continuance of the freedom struggle with full vigour.
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Congress on WW-II

The Congress in its session at Tripura in March 1939 passed a resolution. The salient

features of this resolution can be summed up as below:

1. It disapproved the British Foreign Policy that resulted into Munich Pact and the Anglo-

Italian Agreement. It also disapproved the recognition of Rebel Spain.

2. The Congress considered this policy as breach against all the democracies and pledges

of freedom all over the world.

3. Due to this policy, the world was in a state of anarchy. Violence prevailed and decided

the future of the nations.

4. Atrocities against Jewish people by Nazi government increased. Organized terrorism

and warfare destroyed the civilians and refugees.

5. The Congress dissociated from the British Foreign Policy supporting the fascist

powers resulting in the destruction of democratic countries.

6. The Congress believed that if world peace needed to be established, imperialism and

fascist powers must end.

7. The Congress considered it the urgent need for India to form her own foreign policy as

an independent nation. For this purpose, India kept herself away from imperialist and fascist

forces to pursue the path of peace and freedom.

Gandhi’s Refusal to Participate in the War:

Mahatma Gandhi went through acute crisis during this period. The western societies

appealed him to take initiatives to avert the impending war. Peace loving people looked up to

him as their leader. Amid such backdrop, he finally suggested to the Congress Working

Committee that India should not participate in the impending war in any condition “even if such

participation meant the achievement of Indian Freedom” (Azad 27).

Maulana Azad on WW-II:

Maulana Azad thought that as Europe was divided into two camps: Nazy and fascist

versus the democratic forces. He was of the opinion that India should be with the democratic

forces if India was given freedom. According to him, it would be too much to expect to fight for

democracy in Europe when India itself was not a free and democratic country. Hence, India

should not cooperate the British government. When the United Kingdom declared war against

Germany on 3rd September, 1939 it appealed to all its colonies to participate in the war. The
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Viceroy of India without consulting the Central Legislature declared India’s participation in the

war.

10.2.4 I Become Congress President:

This chapter explores the political scenario across the world during the second World

War and its impact on the India’s struggle for freedom. It also deals with the various issues that

Congress faced regarding the dilemma of participating in the war or not.

Maulana Azad was offered Presidentship of the Congress in 1938 but he declined for

various reasons. He was offered the office again, this time Azad thought it as a duty to support

the party in its critical time to provide transparent leadership. Azad had clearly mentioned his

differences of opinion with Gandhiji regarding India’s participation in the war. Azad clearly

mentions it in this chapter as:

I felt that now that war had started, India must have no hesitation in aligning

herself with the democratic powers. The question, however, was: how could

India fight for others’ freedom when she was in bondage herself? If the British

Government made an immediate declaration of India’s independence, it would

become the duty of all Indians to sacrifice everything for the cause of my duty to

serve in any capacity to which I was called. When Gandhiji again requested me to

become Congress President, I readily agreed (Azad 29).

Azad contested the Presidential election and won the election with a great majority becomimg

the President of the Indian National Congress.

Congress Session at Ramgarh

Maulana Azad, in his Presidential speech, talked about various aspects of the Congress

Resolutions:

1. Congress and the Imperial motive of the British Empire.

The British government had declared India’s participation in the War without her taking

into consideration the decision of the Indian people. The Congress showed that Great Britain

was involved in securing and strengthening her imperial motives. Azad stated that the Empire

was utilizing as well as exploiting all kinds of resources of Asian and African countries for the

war. He further said in his speech:

The Congress therefore strongly disapproves of Indian troops being made to fight

for Great Britain and of the drain from India of men and material for the purpose
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of the war. Neither the recruiting nor the money raised in India can be considered

to be voluntary contributions from India. Congressmen, and those under the

Congress influence, cannot help in the prosecution of the War with men, money

or material (Azad 30).

2. The Congress also declared that the Indian people would not accept anything but complete

Independence. Azad clearly mentioned that “Indian freedom cannot exist within the orbit of

imperialism and dominion, or any other status within the imperial structure is wholly

inapplicable to India, is not in keeping with dignity of a great nation, and would bind India in

many ways to British policies and economic structure” (Azad 30).

He believed that the Indian people were capable of shaping their own constitution and

could decide their relations with other countries of the world through the properly formed

Constituent Assembly duly elected by the people of India.

3. Safeguarding Communal Harmony and Protection of Minority Rights.

The Congress displayed its commitment toward preserving the communal harmony and

protecting the minority rights through Constituent Assembly by agreement and or by arbitration.

4. Indian Constitution:

Azad focused on the nature of Indian constitution that would be written or created in the

future. He writes:

India’s constitution must be based on independence, democracy and national

unity, and the Congress repudiates attempts to divide India or to split up her

nationhood. The Congress has always aimed at a constitution where the fullest

freedom and opportunities of development are guaranteed to the group and the

individual, and social injustice yields place to the just social order” (Azad 30).

As President of the Congress, Azad was ready to side with democratic powers in the War

provided that India was free. He questioned how could India fight for other’s freedom, when she

was in bondage herself? Azad believed in negotiation through which India could attain complete

independence. He strongly declared that the main aim of the Indian National Congress was to

free India from the British Empire. On the other hand, Mahatma Gandhi wanted Peace in the

world through non-violence. For him the issue was related to pacifism and not India’s freedom.

Gandhiji was convinced that India must away from the war. Gandhiji insisted Azad on

supporting his view on the war. On this Azad writes: “For me non-violence was matter of policy,
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not of creed. … If freedom could be obtained by fighting, we would certainly participate in the

war” (Azad 32). For Gandhiji non-violent methods of India’s freedom struggle had to be

maintained. Azad believed that there was difference in “internal struggle for freedom and an

external struggle against aggression” (Azad 32).

The issue was discussed at the AICC meeting in Poona in July 1940. Two resolutions

were passed as below:

1. Non-Violence as policy to attain India’s freedom

2. In the war between Nazism and Democracy, India rightfully aligns with democracy.

But India would not participate in the war till the achievement of her own freedom.

Gandhiji appreciated Maulana Azad for pleading the cause of non-violence for internal struggle

for freedom. But later, the members of the Working Committee withdrew the support and offered

their resignation.

In August 1940, the Viceroy invited Maulana Azad to discuss the issue of participation of

the Congress in the government based on extended Executive Council with larger powers. But

Maulana Azad declined the invitation as he was unable to see the common ground between the

Congress demand for independence and the Viceroy’s offer of an enlarged Executive Council.

Gandhiji supported Maulana Azad and wrote to him that in his view refusal to meet the

Viceroy was a symbol of God’s grace. It was not the will of God that India should participate in

this war” (Azad 34).

Gandhiji also met Lord Linlithgow and suggested that “British people should give up

arms and oppose Hitler with spiritual force” (Azad 35). Lord Linlithgow was taken aback by this

suggestion. Maulana writes that:

While we differed in our basic approach, we were agreed that India must withhold

all support to the British in the present situation. The conflict between my policy

and Gandhiji’s creed thus remained a theoretical one. The attitude of the British

united us in action even though our basic approach remained different” (Azad 35).

Amid such political situation, Gandhiji proposed the Civil Disobedience Movement. He

proposed that Indian people should protest individually regarding participation in war. Azad, on

the other hand, suggested extensive and active anti-war movement. The Satyagraha Movement

started and the first individual Satyagrahi or civil resister to war was Vinoba Bhave. Then

Jawaharlal Nehru participated in the Satyagraha and gradually it became a national movement of
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individual Satyagraha. This program was followed with the consent of Gandhiji and Maulana

Azad. However, Maulana Azad was imprisoned at Lahore for two years and was kept at Naini

Jail even before he could participate in the Satyagraha movement.

At the international level, Japan’s attack on USA’s Pearl Harbour and Germany’s attack

on Soviet Russia made the war global in a real sense. Japan brought the World War at India’s

door with the occupation of Burma. Japanese ships moved into the Bay of Bengal. Roosevelt,

after the attack on Pearl Harbour, requested the British government to reconcile with the Indian

leaders. So the British Government released Maulana Azad, Jawaharlal Nehru and other leaders.

However, Maulana Azad was quite distressed over this release:

On all previous occasions, release from jail had brought with it a sense of partial

achievement. On this occasion, I keenly felt that even though the war had been

going on for over two years, we had not been able to take any effective steps for

achieving Indian freedom. We seemed to be the victim of circumstances and not

the masters of our destiny (Azad 37).

On his release, Azad called the meeting of Congress Working Committee at Bardoli.

Maulana Azad and Gandhi had differences of opinion. Gandhiji thought that due to pressure and

war conditions, Churchill would grant India its freedom on participation in the war whereas,

Maulana Azad thought the British government would only provide Executive Council with

expanded powers with adequate representation of Congress in it. Even after detailed discussion,

Azad failed to convince Gandhiji. Though Gandhiji was firm on his stand of non-violence and

non-participation in the war, he did not press Maulana Azad to change his views.

10.2.5 The Chinese Interlude:

Maulana Azad, in this chapter, wrote about the visit of the Chinese President Chiang Kai-

Shek. He, at length, provides the information related to his visit, observations and opinions

related to India’s freedom struggle and participation in second World War. Chang Kai-Shek

underscored the need of British government to come to terms with India. He insisted on it

primarily after Japan’s attack on the Pearl Harbour. It was to increase his own importance and

Chinese influence. China had emerged as a political power like the USA, the UK, the USSR and

France. He stressed that British Government must recognize India’s independence. He believed

that India can better help with its full capacity in war when she participates voluntarily.
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Chiang Kai-Shek focused on the two ways that a dependent nation could achieve

freedom. First, through war foreigners can be expelled and second, through peaceful methods

and gradually, dependent nations can drive foreigners out of the their nation. Gradually and step

by step, self-government can be achieved. He also conveyed the message of the British Prime

Minister that, “…if Indians act with wisdom and statesmanship, they could fully utilise the war

situation and achieve their freedom” (Azad 42).

Chang Kai-Shaek asked Maulana Azad with whom India would side in the war. Azad

clarified that if the British government removes the hurdles in Indian freedom, India would stand

with democracies without any hesitation. In his conversation with Azad, he expressed that there

is no substantial difference between dominion status and complete independence. He

underscored that India should accept the offer of self-government with dominion status. He also

knew that Jawaharlal Nehru and other Congress members would not accept it as they wanted

complete independence. Maulana Azad responded that if the British Government gave full

freedom the Congress would not refuse the offer. But Chang Kai-Shaek opined that with

hostilities of war and its burden, the British government would not allow complete freedom.

Azad clearly put forth the proposal that if British Government assures India full freedom after

war, then there could be settlement between them.

Chang Kai-Shek also visited Gandhi and Jawaharlal Nehru. Gandhiji spoke about his

non-violence, Satyagraha, its practice in South Africa and how it can be used successfully in

India’s freedom struggle. In the end, Chang Kai-Shek made an appeal to the British government

to give real political power to India and recognize her freedom.

10.2.6 The Cripps Mission:

Maulana Azad, in this chapter, discusses the Cripps Mission. Cripps proposed Dominion

Status for the Indian government. Cripps Draft Proposal and Maulana Azad’s correspondence

can be referred ((Azad, Appendix 2, British Government’s Proposals of 29 March 1942, 253-255)

for detail study.

Azad on Cripps draft:

After reading the draft of the Cripps Mission, Maulana Azad noted the following:

1. A proposal for new Executive Council of the Viceroy.

2. All the existing members would resign.
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3. The Congress and other representative organizations would nominate members and

then constitute the Executive Council.

4. It would be only for the duration of the War.

5. The British Government promised to consider the India’s freedom after the end of the

War.

6. Instead of British members, the Executive Council would be of Indian members only.

British officers would be secretaries.

7. The system of government would not be changed.

Maulana Azad sought clarifications on the draft which he received from Sir Stafford Cripps:

a. The position of the Viceroy would be that of a constitution head as King in the UK.

b. The Viceroy would be bound by the advice of the Council.

c. Power would rest with the Council.

Cripps advised Maulana Azad to accept the proposal in its present form and cooperate with

Britain in war. Freedom of India would be assured after war.

After his second meeting with Cripps, Maulana Azad concluded the following:

1. The British Cabinet was not prepared to give freedom to India during the war. The

British felt that to do so would be to take risk, and they were not prepared to take it.

2. Circumstances of the war and specially American pressure had brought about a slight

modification in the British position. Even the Churchill Government now felt that India must be

given an opportunity of cooperating in the war on a voluntary basis. This was the reason why

they were prepared to set up a purely Indian Executive Council and to give it as much power as

possible. In law, the Council would, however, remain only a council and not a Cabinet.

3. It was possible that in actual practice the Viceroy would adopt a liberal attitude and

normally accept the decisions o the Council. The position of the Council would, however, remain

subordinate to him, and the final responsibility would rest on him and not on the Council.

4. The ultimate decision would be the Viceroy’s.

5. It was possible that the British Government would, in the words of Cripps, consider the

Indian problem from a fresh angle but it could not be said with any certainty that India would

become independent with the cessation of hostilities.

Thus, Maulana Azad discusses the Cripps Mission in India Wins Freedom.
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10.3 Learning Outcomes

After studying this Unit you should be able to:

 discuss the various aspects of Maulana Azad’s emergence as a political activist and

Congress leader

 contemplate on contemporary political, electoral and constitutional aspects of British

government and India’s participation.

 correlate the development of events leading to Freedom of India till Cripps Mission

 analyse and interpret the international politics during the Second World War and

problems of Indian independence movement.

10.4 Glossary

Khilafat Movement: A movement initiated to support the Khalifa of Turkey

Non-cooperation: Civil Disobedience movement to protest the British Government through

non-cooperation in various administrative, political and social sphere under the British Raj

10.5 Sample Questions

10.5.1 Objective Questions:

(A) Choose the correct option from those given:

1. Maulana Azad dedicated India Wins Freedom to _______.

(a) Jawaharlal Nehru (b) Mahatma Gandhi

(c) C.R. Das (d) None

2. Azad’s forefathers came to India from _________.

(a) Gaza (b) Heart

(c) Mecca (d) Madina

3. Azad’s father settled in _____ at the age of 25.

(a) Delhi (b) Calcutta
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(c) Mecca (d) Cairo

4. Azad was impressed by______ writings on modern education.

(a) Mahatma Gandhi’s (b) Sir Sayyed Ahmad Khan’s

(c) Tolstoy’s (d) Nelson Mandela’s

5. Mahatma Gandhi supported _______ for Turkey’s future.

(a) Non-Cooperation (b) Civil Disobedience

(c) Khilafat (d) None

(B) State whether the given statements are True or False:

1. Al-Hilal Press was confiscated in 1915. (True or False)

2. The first issue of Al-Hilal was published in June 1912. (True or False)

3. Al-Balagh was started after five months of Al-Hilal’s ban in 1915. (True or False)

4. The Government of India Act was passed in 1935. (True or False)

5. The Prince of Wales came to India in 1921. (True or False)

10.5.2 Short Answer Questions:

1. Write the significance of the name AZAD.

2. State Maulana Azad’s views on modern education.

3. Write a note on Maulana Azad’s stand on India’s participation in the WW-II.

4. Briefly describe Mahatma Gandhi’s stand on participation in the WW-II.

5. Examine Maulana Azad’s experiences of Pro-changers and No-changers groups in the

Congress.

10.5.3 Long Answer Questions:

1. Write a note on the events presented in India Wins Freedom upto the Cripps Mission.

2. Discuss Maulana Azad’s role in India’s struggle for frredom.

3. Explain the stand held by Mahatma Gandhi and Maulana Azad in India’s freedom movement.

10.6 Suggested Readings

1. Azad, Maulana Abul Kalam. India Wins Freedom. Orient Blackswan: Hyderabad, 1959.
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Unit – 11: India Wins Freedom (Section - 2)

Structure
11.0 Introduction
11.1 Objectives
11.2 India Wins Freedom (Section - 2)

11.2.1 Uneasy Interval
11.2.2 Quit India
11.2.3 Ahmednagar Fort Jail
11.2.4 The Simla Conference
11.2.5 General Elections
11.2.6 The British Cabinet Mission

11.3 Learning Outcomes
11.4 Glossary
11.5 Sample Questions
11.6 Suggested Readings

11.0 Introduction

This Unit is based on Chapters VII-X11 of Maulana Azad’s book India wins Freedom.

Chapter VII discusses the reason of the failure of the Cripps Mission. It also raises apprehensions

of Maulana Azad in case of Japanese invasion of India. Chapter VIII describes the consequences

which led to the call for Quit India Movement. Chapter IX deals with the activities of the

Congress leaders during their detention at Ahmednagar Fort Jail and the events that took place

during this time. Chapter X discusses the reasons that led to the organization of Simla

Conference and the significant decisions taken in the conference. Chapter XI describes the

Labour Party’s call for elections in India and Azad’s supervision of the formation of the

ministries in all the provinces subsequently. Chapter XII analyzes the plan of Azad for resolving

the communal issue and British Cabinet Mission’s scheme of dividing the country into zones.
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11.1 Objectives

The objectives of this Unit are to:

 find out the reasons for the failure of the Cripps Mission.

 know the apprehensions of Maulana Azad in case of Japanese invasion of India.

 understand the significance of the resolution passed by Congress Working Committee on 14

July 1942

 examine Maulana Azad’s life and involvement in India’s freedom struggle

11.2 India Wins Freedom (Section - 2)

11.2.1 Uneasy Interval:

The failure of the Cripps Mission disappointed the Indian people. Many Indians felt that

the Churchill Cabinet had sent Sir Stafford only due to the pressure of America and China. Mr.

Churchill in fact had no intention of granting freedom to India. Negotiations were carried out to

prove that the Congress was not the true representative of India and British could not hand over

the power to India as Indians were not united. The Congressmen were confused. So Maulana

Azad called a meeting of the Congress Committee which was held from 29 April to 2 May 1942,

at Allahabad preceded by a meeting of the Working Committee from 27 April to 1 May 1942 at

Wardha.

In the meeting, Maulana Azad reminded the members that the British government had

decided to adopt a new approach to the Indian problem. Sir Stafford Cripps, a member of the

War Cabinet would come to India with proposals to settle India’s problems. The Working

Committee at Wardha decided that the Congress President would meet Sir Stafford on behalf of

the Congress. Accordingly, Maulana Azad held consultations with Sir Stafford and told him that

the draft declaration was not acceptable. It proposed that defence would be the responsibility of

government in England. This would make the transfer of power to India senseless. Maulana

Azad further informed the Committee that the Cripps offer could be considered only on the

condition of transfer of power to India.
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Some members of the Congress believed that the Cripps Mission changed the attitude of

the people towards the War. However, Maulana Azad considered this view as wrong and

misleading. He opined that the Cripps Mission had further damaged Indo-British relations. Sir

Stafford Cripps attempted to shift the responsibility of dealing with the Indian situation to Indian

leaders. This was not acceptable to Maulana Azad.

Maulana Azad then discussed the possibility of Japanese invasion. He criticized those

who believed that Japan would give India freedom. To him, Japanese invasion would be another

kind of imperialism, which Indians should resist. As India was not a free country, armed

resistance was denied to it. However, Azad opined that India could adopt non-violent approach

and oppose Japanese aggression. The AICC agreed with the stand of the Working Committee. It

also intended to empower the Working Committee to take necessary action to continue the

struggle for India’s freedom.

Maulana Azad then returned to Calcutta from Allahabad. He found the situation

worsening there. Majority of the people believed that the British would lose the war. But they

could not imagine the consequences of Japanese invasion.

After the departure of Cripps, Maulana Azad observed a change in Gandhiji’s attitude.

Earlier, Gandhiji was opposed to any movement during the War as he did not want to leave the

path of non-violence. It was with great difficulty that Maulana Azad could persuade him to agree

to the Civil Disobedience Movement. But Gandhiji laid down many conditions. In June 1942,

when Maulana Azad went to Wardha and stayed with Gandhiji for five days, he realized that

Gandhiji now agreed to organize mass movement.

Maulana Azad realized that the government anticipated Japan would attack India. They

thought that Japanese would first try to occupy Bengal. Azad came to know that the government

had decided to leave Calcutta if such a situation arose. A secret circular was issued to officers

instructing them to leave Calcutta at certain stages and follow specific routes. The government

had also worked out resistance plan at different places. They planned to blow important bridges

and destroy factories so that Japan could not capture it. It was also decided to destroy the iron &

steel factory at Jamshedpur, which created unrest there.

Maulana Azad informed about these developments to Gandhiji. He wanted to oppose

Japan by any means. He thought that it would be more difficult to overthrow new Japanese rule.

Hence, he asked the Congress organization to build up public resistance against the Japanese. He
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divided Calcutta into wards and recruited dedicated volunteers who would oppose Japanese

aggression. They were instructed to obstruct Japanese army, in case they advance. Maulana Azad

felt that as soon as the Japanese army reached Bengal and the British army withdrew towards

Bihar, Congress should immediately take control of the country with the help of volunteers. In

this way, India could resist new imperialism and gain freedom.

However, Gandhiji did not agree with Maulana Azad. He felt that the Japanese army

would be the enemy of the British not Indians. He thought that if the British left immediately,

Japan would not attack India. Sardar Patel also held the same view.

The Congress Working Committee met at Wardha in the first week of July. Gandhiji

spoke to Maulana Azad about the Quit India Movement. Maulana Azad was in a dilemma. He

believed that it was impossible to cooperate with the British as they wanted Indians to be just

camp followers. Japan had occupied Burma and was moving towards Assam. Maulana Azad felt

that Indians should not speak anything or take any action that could encourage the Japanese. It

would be better only to wait and see how the war situation develops. However, Gandhiji did not

agree. He believed that it was the right time to ask the British to leave India. If the British agree,

Japan could be asked not to advance further. Even if Japan advanced, India could oppose it.

However, Maulana Azad believed that the British would not tolerate an organized mass

resistance, contrary to Gandhiji’s views. Gandhiji had no clear idea about the programme of

resistance when Maulana Azad asked him about it. He mentioned that people should resist arrest

this time.

However, Maulana Azad doubted the Japanese intentions. He believed that the British

withdrawal would provide Japan an opportunity to occupy India. So he could not agree with

Gandhiji’s stand. Gandhiji thought that the British would regard mass movement as a warning

and not take any action. He then would get time to work out plans for the movement. But

Maulana Azad differed from Gandhiji’s views. He thought that the government would arrest

Gandhiji and other Congress leaders once they pass a resolution for launching mass movement.

The movement would then become directionless and the people will not withstand Japanese

attack. The only way movement could be successful was if Gandhian way of non-violence is

abandoned. Maulana Azad thought that people should be encouraged to carry on the movement,

whether in violent or non-violent way.
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Maulana Azad discussed these possibilities with the Congress Working Committee. Only

Nehru supported Maulana Azad. Sardar Patel, Dr. Rajendra Prasad and Acharya Kriplani

supported Gandhiji’s stand. They believed that Gandhiji would find a way out to make the

movement a success just as he led the Salt Satyagraha Movement in 1930 successfully. But

Maulana Azad was not satisfied with these views.

Gandhiji believed that the British could negotiate if the movement is launched. He held

that they would not take risk during war times and specially if Japan attacked India. However,

Azad could not understand how the non-violent movement could be maintained during war time.

Differences between Azad and Gandhiji widened. Gandhiji wrote a letter to Azad stating that he

and Nehru must resign from the Working Committee if Congress wanted Gandhiji to lead the

movement. Sardar Patel was shocked to read the letter and protested against this action. He felt

that resignation of Azad and Nehru would be disastrous for the Congress. Gandhiji later changed

his mind and withdrew the letter.

Then discussions were held regarding the proposed movement. Gandhiji made it clear

that the movement would be non-violent. In fact, Nehru clarified that what Gandhiji meant was

an open rebellion which was endorsed by Gandhiji. On 14 July 1942, the Working Committee

passed a resolution stating that British rule in India must end immediately. It suggested that

freedom of India is necessary for safety of the world and ending all forms of imperialism.

It mentioned that Congress always followed the policy of non-violence. But the Cripps

proposals proved that there was no change in British government’s attitude towards India.

Further, the Congress Working Committee viewed Japanese threat seriously. It maintained India

will allow the armed forces of the Allied in India to resist Japanese aggression. Further Indo-

British ties would be strengthened and those Britishers who want to live in India can do so. This

resolution was referred to AICC for final decision which was supposed to meet on 7 August

1942 in Bombay.

11.2.2 Quit India:

The publication of the resolution of CWC made the people think that Congress would

launch a mass movement to force the British to leave India. The people and the government

described it as ‘Quit India’ resolution. People had faith in Gandhiji’s leadership and felt that he

would force the government to negotiate. Some even thought that Gandhiji would free India by

some magic and there was no need to make special effort for it. The Working Committee then
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decided to wait for the government reaction. If government accepted the demand, there would be

further discussions. Otherwise, the movement would be launched under Gandhiji’s leadership.

However, Maulana Azad was sure that the government would not come to terms in those

circumstances.

The foreign press came to Wardha and wanted to know the plans of the Working

Committee. On 15th July, Gandhiji held a press conference and informed that the proposed

movement would be non-violent. After the resolution was passed, Mahadev Desai, Gandhiji’s

secretary asked Miss Slade to meet the Viceroy and explain the resolution. Miss Slade, also

popularly known as Miraben, was the daughter of a British admiral who became a staunch

disciple of Gandhiji. Miss Slade went to meet the Viceroy but he declined meeting her. He stated

that the government would not tolerate any rebellion during the War. Miss Slade informed about

the British stand to both Maulana Azad and Gandhiji. Soon, Mahadev Desai issued a statement

that Gandhiji was misunderstood and never wanted a non-violent rebellion against the British.

This surprised Maulana Azad. He thought that Gandhiji could have evolved his own meaning of

‘open non-violent rebellion’ but the people perceived that the Congress now resolved to force the

British Government to quit power. Maulana Azad was not surprised by the Viceroy’s stand as he

had already anticipated it. Then, a meeting of the AICC was called at Bombay on 7 August, 1942

to discuss the situation.

Maulana Azad then held several meetings with Congress leaders of the country. He

wanted to make them understand that the movement would develop according to Gandhiji’s

instructions if the government accepts the demand. But if Gandhiji and other Congress leaders

are arrested, people should be free to adopt any approach for struggle. If the leaders are free, they

would be responsible for the course of events. However, the government should own

responsibility for the consequences if the leaders are arrested. Maulana Azad felt that the

movement would be strong in Bengal, Bihar, the United Provinces, the Central Provinces,

Bombay and Delhi. He thought that direct action was not possible in Assam as it was the centre

of British war effort.

The refusal of the Viceroy to meet Miraben led Gandhiji to believe that the government

would not easily come to terms. But unlike Azad, he still thought that government would not

take any drastic action which would allow him to built up the movement. Then Maulana Azad

informed Gandhiji that the government would take action immediately after the meeting of
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AICC at Bombay. But Gandhiji asked him to be patient. When Maulana Azad arrived at Bombay,

he came to know that the government would arrest all the leaders as soon as the resolution was

passed.

The Working Committee met on 5 August and prepared a draft resolution to be placed

before the AICC. Maulana Azad explained the reasons which led the Working Committee to

plan a struggle for India’s freedom. It was necessary for the country to develop strength to resist

Japanese aggression. Many members of the AICC supported the resolution but few communists

opposed it. A resolution which backed the stand of the Working Committee was passed with

great majority on 8 August.

Maulana Azad would stay at the residence of Bhulabhai Desai during his visits to

Bombay. When he visited Bombay that time, the disturbed Bhulabhai told that Azad’s friend

Mohammed Taher informed him that all Congress leaders would be arrested and probably taken

to South Africa. Maulana Azad’s doubts were confirmed when he came to know that the South

African government was approached for the purpose. But the decision was changed and the

government planned to imprison Gandhiji at Poona and the other leaders at Ahmednagar Fort Jail.

As per the decision, Maulana Azad began writing a letter to be sent to President Roosevelt along

with a copy of the resolution, but could not finish it due to drowsiness. Soon the Deputy

Commissioner of Police came with a warrant to arrest Azad. He was taken to the Victoria

Terminus. Azad realized that the government had arrested the members of the Working

Committee as well as the Bombay Congress leaders. Jawaharlal Nehru, Asaf Ali, Dr. Syed

Mahmud and Gandhiji were also brought to the Victoria Terminus. But Gandhiji was put in a

different compartment on the train.

Gandhiji sent Sarojini Naidu to call other leaders as he wanted to meet them. When they

went to meet to him, Gandhiji looked very depressed. His perception had proved wrong and he

was not sure what to do then. Gandhiji asked Azad to inform the government that he wished to

continue as the Congress President and a private secretary and other facilities should be provided

to him. But Azad chose not to make an issue for personal facilities in the present situation. Then

the Bombay Police Commissioner came there and asked the leaders to return to their respective

compartments. The news of the arrest of the leaders reached Poona and people gathered on the

platform. People started shouting slogans. The Commissioner ordered lathi charge on the people

as the government had passed orders that no demonstrations or slogans would be permitted.
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Jawaharlal Nehru and Shankar Rao Deo came out of the train and argued with the police.

Maulana Azad persuaded them to come back. Then Sarojini Naidu and Gandhiji were taken out

of the train and detained at Aga Khan Palace at Poona. Azad and other leaders were brought to

Ahmednagar Fort Jail and handed over to the military authorities.

11.2.3 Ahmednagar Fort Jail:

Nehru, Sardar Patel, Asaf Ali, Shankar RaoDeo, Govind Ballabh Pant, Dr. Pattabhi

Sitaramayya, Dr. Syed Mahmud, Acharya Kripalani, Dr. Profulla Ghosh and Rajen Babu were

the members of the Working Committee who were imprisoned at Ahmednagar Fort Jail. Foreign

prisoners were detained there during the First World War. Maulana Azad was not allowed to

carry radio with him. Azad and other leaders were served dinner on iron platters to which Azad

objected. The cook could not prepare food according to their taste. The place of detention was a

secret. Azad was not surprised by the government action. The Inspector General of Prisons,

Bombay informed the leaders that they could neither write nor receive letters from relatives and

friends. They could not be supplied with newspapers. These were restrictions imposed by the

government. As the Inspector-General was also a physician, he wanted to examine Azad

medically. But Azad did not agree. The government knew that he was suffering from influenza.

The leaders were totally cut off from the world. They felt that they should indulge in

some activities to maintain health and spirits. They would gather in Azad’s room to discuss

various topics. Nehru proposed that they should develop a garden which could beautify the place

and keep them busy.

The leaders did not know the name of the Superintendent of the Jail and wanted to give

him a name. Azad remembered that an Abyssinian jailor, Cheeta Khan had supervised during the

detention of Chand Bibi in the same jail. He proposed that the present Superintendent should be

called Cheeta Khan and everybody agreed.

On 25 August, Maulana Azad wrote a letter of complaint to the Viceroy about the

treatment meted out to the imprisoned leaders. Azad particularly complained about the denial of

their right to correspond. Azad threatened to take some action if the issue could not be addressed

by the government. On 10 September, government issued orders that they could correspond once

a week. They were also provided a copy of Times of India regularly. Then Azad came to know

about the events in the country and about the war. His apprehensions about the impact of their

arrest proved correct. Bengal, Bihar, W.P. and Bombay took the lead in the freedom struggle.
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Communications were disrupted and factories closed down. Police stations were burnt and

railway stations attacked. In other words, the movement was no longer non-violent as had been

anticipated by Azad.

In February 1943, Gandhiji proposed to undertake a fast for twenty one days for self-

purification. Azad was convinced that Gandhiji wanted to fast because he regretted that his belief

that government would not arrest the Congress leaders suddenly, went wrong. The government

believed that Gandhiji could not withstand fast at his age and that he must have planned to hold

the government responsible for his death. However, the government was firm and planned for

his cremation in case Gandhiji dies. Meanwhile, Dr. B.C. Roy requested the government to be

Gandhiji’s physician during his fast. Even physicians thought Gandhiji would not live but he

survived.

The news of Azad’s arrest shocked his wife and her health worsened. In 1944, physicians

requested the government to allow Azad to meet his wife but they ignored it. Azad himself

requested in vain to the Viceroy to meet his wife. Later, Cheeta Khan informed Azad that his

wife died. After three months, his sister Abru Begum also passed away.

Meanwhile, Azad came to know that Gandhiji was released. Azad perceived that

Gandhiji must have thought that a change in the British policy must have led to his release.

However, it was not the case. The government realized that Gandhiji would not survive and did

not want that it should be blamed for his death. Moreover, the war crisis hads come to an end and

the government thought that Gandhiji alone could not be a threat to them, with other leaders still

being in jail. Gandhiji took treatment for his ailments for some months. After little recovery, he

tried to reach an understanding with the Muslim League and met Jinnah. He also negotiated with

the government. He assured them of support in the War if India is given freedom. Azad was sure

that Gandhiji’s efforts would not be successful.

Azad believed that Gandhiji’s approach to Jinnah gave importance to him, which he later

exploited. Jinnah had lost his political significance when he left Congress. Muslims were also

doubtful about Jinnah and his policy. But Gandhiji’s move changed their attitude and they

thought only Jinnah could successfully reach a settlement. Gandhiji referred to Jinnah as ‘Qaid-i-

Azam’ or great leader in his letter. Amtus Salam had asked Gandhiji to address him as ‘Qaid-i-

Azam’ as he was addressed so in Urdu newspapers. But its consequences were dangerous. The

letter was published in the press and people thought that Jinnah really must be a great leader.
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Azad believed that Gandhiji made a great mistake. Jinnah exploited the situation and

strengthened his position.

Gandiji’s attempt to cooperate with the British caused misunderstanding among Indian

people. The reversal of his stand on non-violence made the British think that he wanted to gain

sympathy of the government. The government did not pay attention to his offer. Sardar Patel,

Acharya Kripalani, Dr. Rajendra Prasad and Dr. Profulla Ghosh wanted to resign from the

Congress Working Committee on the issue of support to British war effort. They informed Azad

that non-violence was more important for them than even India’s freedom. When India became

free in 1947, these leaders wanted to bring army under the control of the government of India. In

fact, they wanted to increase expenditure on armed forces.

In 1944, it seemed that the allied forces would emerge victorious. Hitler’s attack on

Russia led to his downfall as expected by Azad. Later, the government released Dr. Syed

Mahmud on health grounds. The government wanted to cut off the leaders’ contact with the

outside world. So they were kept under military control at Ahmednagar fort jail. The government

then decided to shift these leaders to different places and keep this a secret.

In 1945, Lord Wavell discussed the Indian situation with the authorities in London. The

Viceroy assured to solve Indian political problem. It was decided that a conference would be

held at Simla and all political parties would be invited. The Congress leaders would be released.

The people celebrated the release of Azad which he did not like.

11.2.4 The Simla Conference:

America realized that India will not cooperate in the war effort unless solution to its

political problem is found. America became directly involved in the war after Japan attacked

Pearl Harbour. President Roosevelt asked Churchil to grant freedom to India. He hoped that

India would accept the Cripps offer and join the war on their side but the Cripps Mission failed.

American political leaders expressed their unhappiness at the arrest of Congress leaders

in August 1942. It was decided to organize a Round Table Conference. America wanted to defeat

Japan which had occupied Burma, Singapore and Indonesia. It realized that Indian help would

enable them to defeat Japan. So it pressurized British government to free India.

American journalists met Azad to know the response of the Congress to the Viceroy’s

offer. Azad informed that India would not be interested in fighting a war for the British. The

Atlantic Charter assured that all nations would be free to decide their future. But Churchill stated
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that this charter would not be applicable to India. Azad told the journalists that free India would

join the war and send young men to the war.

On 14 June 1945, L.S. Amery, Secretary of State for India declared that India will decide

about the war and the representatives of the Congress and the Muslim League will be asked to

form the government. This led the people to believe that freedom is assured and Congress should

accept the offer. Azad assured that he will ensure Congress discharge its responsibility. Azad

was invited to attend the Round Table conference. The committee authorized him to represent

Congress at the conference.

The Viceroy informed Azad that the Executive Council would comprise of Indian leaders

and the Viceroy had to act according to its advice. He wanted that India should cooperate with

the British in their war effort. He also suggested that Congress and the Muslim League should

reach an understanding. But Azad affirmed that agreement with League seems impossible as it

had the support of the government. The Viceroy assured that the government would remain

neutral. Azad found the Viceroy’s proposal similar to the Cripps offer. The marked difference

was, this time the government sought Indian help despite being close to victory. Azad suggested

that he would discuss the proposal with the Working Committee and then place it at the Round

Table Conference. Accordingly, he called a meeting of the Working Committee in Simla.

Azad did not doubt Wavell’s intentions and wanted the committee to accept his proposal.

Lord Wavell also spoke highly about Azad. The Working Committee met and decided to accept

offer of Wavell on certain conditions. They wanted a clear stand on the composition of the

Executive Council, nature of the army and right of the legislature to decide about the war.

Gandhiji and other members of Working Committee did not raise the issue of non-violence.

The leaders of all the parties attended the Round Table Conference. The Viceroy gave

positive response to the three demands raised by Azad. Press release on the discussions in the

conference was issued on the advice of Azad. The differences between Congress and the Muslim

League became apparent. The conference agreed on the issue of representation for minorities,

support of the war effort and the functioning of the reconstituted Executive Council till the end

of the War. Jinnah demanded that Congress could nominate all the Hindu members while the

League could nominate all the Muslim members. Azad pointed out that Congress would never

accept such a demand and it should have right to nominate any Indian irrespective of religion.
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The Simla conference is a significant event in Indian political history. Negotiations failed

for the first time due to communal issues. The aims of the Muslim League was responsible for it.

Muslim League was established with an aim to develop a feeling of loyalty to the British

government and protect interests and rights of Muslims. So they opposed the Congress demand

for freedom out of fear that the British would not give them representation in elective bodies and

services.

Lord Wavell stated that the issue regarding the composition of the Executive Council

should be settled between Congress and the Muslim League. Azad, Nehru and Sardar Patel were

the obvious Congress representatives in the council. However, Azad wanted to nominate one

Parsee member. He also wished to nominate one Christian member as he thought that the

community had always supported Congress in their struggle. Since the list submitted by the

Congress contained only two Hindus, it showed that Congress was truly a national organization.

Azad felt that the League was stupid in opposing the Congress as the two Muslims, one

supported by Wavell and the other by Congress and five Muslim members of the League would

have made Muslim nomination half in the Council.

Azad then held a press conference and explained the stand of Congress and the position

taken by Jinnah. He clarified that the new Indian government would not support any European

rule in South-East Asian countries. He regarded Jinnah responsible for the failure of the

conference. However, Azad mentioned that Mrs. Asaf Ali worked to build up a resistance against

the British war effort. She emerged as a strong leader who even collected money for the

nationalist purpose.

11.2.5 General Elections:

As Azad was ill, the doctor advised him to visit Kashmir for a change. Nehru also wanted

a change and decided to go to Kashmir. In Kashmir, Azad came to know that the Labour Party

emerged victorious in the general elections of Britain. Azad congratulated Atlee and Sir Stafford

Cripps and was positive that the Labour Party would keep its promise given to India when it was

an opposition party. Atlee and Sir Stafford Cripps assured Azad that they would settle the Indian

problem. However, Gandhiji and Nehru did not like Azad’s correspondence as they were not

sure about the approach of the Labour Party.

Then the Viceroy announced that general elections will be held in India in winter. So the

meeting of the Working Committee and the A.I.C.C. was called to decide the stance of Congress
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after the failure of the Simla Conference. Some members suggested to start a new movement

while others called for boycott of elections. Azad could not agree to both these decisions.

Meanwhile, America dropped atom bombs on Hiroshima and Nagasaki. It caused great

destruction. The Japanese surrendered. But Azad thought that the use of atom bombs on Japan

was not justified. The world condemned Germany’s use of poison against Allies but ignored

America’s act of destruction.

On 10 September, Azad reached Delhi by a military plane and started for Poona. The

Working Committee met at Poona on 14 September and later at Bombay. There was a discussion

on new policy of Congress. The majority of the members wanted to start a movement. But Azad

convinced them that Congress would participate in the general elections.

Later, Azad took up the cause of releasing political prisoners. Lord Wavell agreed to his

demand. However, some leftist workers of the Congress such as Jai Prakash Narain,

Ramanandan Mishra were not released. Azad again pursued the matter and all were released.

The A.I.C.C. decided that the Working Committee should prepare an election manifesto.

The manifesto highlighted the growth and contribution of Congress in the freedom struggle. It

mentioned that Congress stood for equal rights and opportunity for every citizen of India,

irrespective of gender, caste, religion and social status. It aims to protect fundamental rights and

civil liberties of all its citizens. It intends to address social problems and work for the

modernization of agriculture and industry. It also aims to establish world peace and eliminate

imperialism. Lastly, it appealed to the voters to support the Congress candidates.

Elections were held and Congress gained majority in all the provinces except Bengal, the

Punjab and Sind. The Muslim League got more seats in Bengal, Punjab and Sind. Meanwhile,

Indian communists supported the British war effort. M.N. Roy took funds from the government

and mobilized Indian support for the War. The government lifted the ban on Communist Party.

During the War, the defence forces recruited young men from different regions and social

classes. They joined the armed forces in the hope that India would be free after the war. The

Navy, the Army, the Air Force and even police displayed patriotic spirit. They assured Azad of

siding with Congress in case of conflict with the government. The British realized that the

masses as well as people in civil and military services desired freedom.

After the general elections, Azad supervised the formation of ministries in all the

provinces. He called Muslim League to cooperate in the formation of government. But Jinnah
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prevented them from cooperating with the Congress. The Unionist Party led by Khizir Hayat

Khan formed the government in Punjab with the help of Azad. Azad was praised for his skills

and statesmanship. But some friends and associates of Nehru did not like Azad’s cordial

relations with Nehru. They argued that the Congress should have united with the Muslim League

in Punjab. They even told Nehru that Azad would soon assume important position in the

Congress. Nehru opposed Azad’s stand for the first time in the meeting of Congress Working

Committee at Bombay. He then expressed fear that the Congress would have to compromise on

its principles since it was in minority. Azad tried to clarify that it would not be the case but made

clear that the CWC could adopt any new policy it liked. However, Gandhiji supported Azad’s

stand and Nehru later admitted his mistake.

Meanwhile, the Indian Navy resorted to direct action as they faced racial discrimination.

Azad considered their action wrong at that time. Mrs. Asaf Ali supported the Navy. Azad then

asked the government to look into the grievances of the Navy and resolve them. Otherwise,

Congress would take up their cause. The revolt of the Navy was significant as it was the first

rebellion of defence forces after 1857.

Earlier, the Indian National Army was formed under Subhash Chandra Bose. Later, many

officers of the INA were taken as prisoners. Azad decided to undertake the defence of the INA

officers. The formation of the INA was a good decision in those circumstances. The Congress

argued that the trial of the officers should be public and legal defence should be provided to them.

Lord Wavell agreed and the trial was held. Later, all the officers were released.

Azad mentioned that Bhulabhai Desai was a famous lawyer in Bombay. He won the

elections and was a member of CWC. However, some members of the Congress were jealous of

his rapid progress. Bhulabhai Desai negotiated with Liaquat Ali, Deputy Leader of the Muslim

League. Gandhiji gave him permission for the negotiation. However, some members of Congress

caused misunderstanding that Bhulabhai had some secret pact with Liaquat Ali. As a result,

Bhulabhai was denied Congress ticket in the general elections of 1945-1946. He regretted that

Gandhiji did not defend him despite knowing the facts.

11.2.6 The British Cabinet Mission:

After coming to power, the Labour Cabinet sent a parliamentary delegation to India in the

winter of 1945-46. The delegation submitted the report to the government pointing out that

India’s freedom could not be delayed. The British government then decided to send a Cabinet
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Mission to solve Indian problem. Azad was happy as the Cabinet Mission comprised of Sir

Stafford Cripps also, who was an old friend.

Atlee pointed out that all Indians irrespective of religion wanted freedom. He stressed

that even civil and military forces displayed patriotic spirit. He wanted that social and economic

difficulties in India should be settled by Indians.

Azad realized that the political issue was resolved but the communal issue was not settled.

He knew that the Muslims were anxious about their future. Azad proposed that Indian diversity

needs decentralization of power. It would dissolve the fear of the minorities. Azad advocated that

autonomy could be provided to provinces in all areas except defence, communications and

foreign affairs. He believed that this constitutional provision would remove the doubts of

Muslims. Azad placed this proposal before the Cabinet Mission. The members of the Mission

were satisfied with Azad’s approach. Azad then discussed the proposal with the Congress

Working Committee. He clarified all the doubts of the members of CWC. Finally, the CWC and

even Gandhiji agreed with Azad’s solution to the political and communal problem. However,

Sardar Patel felt that currency and finance, trade and industry also should belong to the centre.

But Gandhiji asserted that states could have a unified policy in these matters.

The Muslim League demanded division of India in its Lahore Resolution. Azad put forth

his views to the people of India. He pointed out that Jinnah’s Pakistan scheme is based on his

two-nation theory. He believed that such division of land is against the principles of Islam. He

asserted that the division of India would create problems for Muslims. He felt that Muslims in

India would find that they have become aliens. He argued that being minority in India, Muslim

interests could not be protected. He opined that the Congress scheme of granting autonomy to

states could solve the problem.

The Muslim League demanded a separate state for the Muslim majority areas. The

Cabinet Mission was not in favour of this demand. Meanwhile, Shri Rajagopalachari of Madras

started a campaign that partition of the country should be accepted. Gandhiji did not like his

activities and prevented him from meeting the members of the Cabinet Mission. Later, the

delegation asked the Presidents of the Congress and the Muslim League to nominate their

respective representatives to meet them for negotiations. Nehru, Sardar Patel and Azad

represented the Congress and Gandhiji was also invited for the talks. After discussions, a white
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paper was issued which stated the plan and wish to prepare a new constitution for India. The

differences between the Congress and the Muslim League persisted.

Meanwhile, the developments in Kashmir complicated the problem. The National

Conference wanted political rights for Kashmiri people. Its leader, Sheikh Abdullah used this

opportunity to place his demand before the Cabinet Mission. He wanted the Maharaja of

Kashmir to quit. However, the Maharaja arrested him. It was decided to defend the leaders of the

National Congress legally. Nehru and Asaf Ali left for Kashmir to arrange for the defence.

However, the Maharaja banned their entry into Kashmir. They were arrested while trying to

reach Kashmir. Azad did not want the things to complicate over the Kashmir issue at that time.

So he requested Nehru to come back and arranged for his release.

The Cabinet Mission agreed with Azad’s idea that Defence, Communications and

Foreign Affairs should be the subjects of centre. But it added a new element which divided the

nation into three zones, A, B & C to assure the minorities. Section B would include Punjab,

Sindh, the N.W.F.P. and British Baluchistan constituting a Muslim majority area. Section C

included Bengal and Assam where the Muslims were a small majority. It held that this scheme

would remove fears of the Muslim League. The Mission agreed with Azad that Muslims in

majority provinces can enjoy autonomy. So Azad felt that Congress should accept the scheme.

But Jinnah opposed it. The Cabinet Mission could not think of any other solution to the problem.

Then even Jinnah advised the Muslim League to accept the scheme. The members of the League

met Azad and he convinced them that the scheme offers better terms for Muslims. Regarding

India’s relation to the Commonwealth, Azad asked the Mission to leave this decision to India.

Both Congress and the Muslim League accepted the Cabinet Mission Plan. So it was a

significant event in the history of the freedom movement in India. Indian freedom was thus

secured through negotiations and not violence. It seemed that communal problems were sorted

out.

11.3 Learning Outcomes

At the end of this Unit, you should have understood the role of Maulana Azad in India’s

freedom struggle. You should have an idea about the Cripps Mission, Maulana Azad’s
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apprehensions regarding Japanese conquest of India, the resolution passed by CWC on 14 July

1942 leading to the arrest of Congress leaders, the role of the British Cabinet Mission, and

Azad’s formula of granting autonomy to provinces. Finally, you should have gained further

awareness about India Wins Freedom.

11.4 Glossary

Unanimous: Agreed by everyone

Contingency: A possible future situation or event

Inimical: Not friendly, hostile

Interregnum: An interval between two periods of office

Precipitate: To make something happen suddenly

Inertia: An inability to move or change

Contemptuous: Scornful

Abjure: To promise formally not to accept a belief or a way of behaving

Sabotage: Damage that is done secretly to prevent an enemy from being successful

Repercussions: An unpleasant effect

Penitent: Feeling regret, sorry for having done something wrong

Tribulations: Great trouble or sufferings

Jeopardize: To do something that may damage something or put it at risk

Poignancy: Feeling of sadness

Conciliatory: Intended to gain goodwill or favour

Insurrection: Violent action against the rulers of a country or the government

Premonition: A feeling that something unpleasant is going to happen in the future

Barrack: A building in which soldiers live

Retrospect: A review of a past course of events

Conscription: Compulsory enrollment of persons especially during the war

Recuperation: Recovery

Intransigent: Unwilling or refusing to change one’s views or to agree about something

Circuitous: Long and direct
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Franchise: The right to vote in elections

Cessation: The stopping of something

Sophistries: False arguments

Acquiesce: To accept something with argument

Clemency: Kindness shown to somebody when he/she is being punished

Insinuation: Suggestion that something unpleasant is true

Decentralization: The transfer of control of an activity/ organization to several local

authorities rather than a single one.

11.5 Sample Questions

11.5.1 Objective Questions:

1. British plans for the destruction of iron and steel factory at______ created unrest there.

(a) Jamshedpur (b) Ranchi

(c) Allahabad (d) Bombay

2. Salt Satyagraha Movement was launched in ________ .

(a) 1927 (b) 1942

(c) 1930 (d) 1936

3.______ was the centre of British war effort.

(a) Bombay (b) Assam

(c) Calcutta (d) Allahabad

4.______ was arrested at Patna.

(a) Asaf Ali (b) RajenBabu

(c) Shankar Rao Deo (d) AcharyaKripalani

5.______ was the only member of the Congress Working Committee who shared Maulana Azad

Azad’s views.

(a) Jawaharlal Nehru (b) Sardar Patel

(c) Dr Profulla Ghosh (d) Rajen Babu

6. ______ acted as the secretary to Maulana Azad during the Simla Conference.

(a) Sardar Patel (b) Acharya Kripalani
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(c) Aruna Asaf Ali (d) Humayun Kabir

7. _______ became the Chief Minister of Punjab after General Elections in 1945-46.

(a) Khizir Hayat Khan (b) Bhulabhai Desai

(c) Khushwant Singh (d) Rajendra Prasad

8. The Labour Cabinet sent a Parliamentary Delegation to India in _______ .

(a) 1942 (b) 1944

(c) 1945-46 (d) 1939

9. Azad met the members of the British Cabinet Mission on _______ .

(a) 6 April 1946 (b) 12 April 1946

(c) May 1945 (d) June 1941

10. ______ was fighting for political rights of Kashmiri people.

(a) Nehru (b) Maharaja Hari Singh

(c) Sheikh Abdullah (d) Sardar Patel

11.5.2 Short Answer Questions:

1. Why did the Cripps Mission fail?

2. Why was direct action not possible in Assam?

3. What restrictions were imposed on the Congress leaders during their detention at Ahmednagar

Fort Jail?

4. Why did President Roosevelt pressurize Britain to grant freedom to India?

5. What plan did Azad place before the Cabinet Mission?

11.5.3 Long Answer Questions:

1. Discuss in detail the resolution passed by Congress Working Committee on 14 July 1942.

2. Examine in detail Chapters VII to XII of India Wins Freedom.

3. Describe the events leading to and the Plan of the British Cabinet Mission.
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Unit – 12: India Wins Freedom (Section - 3)

Structure
12.0 Introduction
12.1 Objectives
12.2 India Wins Freedom (Section - 3)

12.2.1 The Prelude to the Partition
12.2.2 The Interim Government
12.2.3 The Mountbatten Mission
12.2.4 The End of a Dream
12.2.5 Divided India
12.2.6 Epilogue

12.3 Learning Outcomes
12.4 Glossary
12.5 Sample Questions
12.6 Suggested Readings

12.0 Introduction

This Unit consists of Selection 3 which comprises Chapters XIII-XVIII from Maulana

Azad’s book India wins Freedom. Chapter XIII discusses the causes for misunderstanding about

the intention of Congress regarding Cabinet Mission Plan. Chapter XIV describes the difficulties

that the interim government faced and the causes for rejection of the Cabinet Mission Plan.

Chapter XV deals with Mountbatten’s role in the partition of India. Chapter XVI discusses the

Mountbatten Plan, inevitability of partition and the issues that emerged due to it. Chapter XVII

describes the consequences of partition and the role of Azad, Nehru and Gandhiji in controlling

communal violence. Chapter XVIII analyzes the situation post-partition and the tragedy of

Gandhiji’s assassination.
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12.1 Objectives

The objectives of this Unit are to:

 discuss the consequences of Nehru’s statement that the Cabinet Mission Plan could be

modified

 know the implications of Cabinet Mission Plan as pointed out by Maulana Azad

 discuss the difficulties in the formation of the Interim Government

 know the consequences of handing over the Finance Portfolio to the Muslim League

 discuss the Mountbatten Mission

 understand the consequences of the partition

 discuss the role of Nehru, Azad, Gandhiji, Sardar Patel and Lord Mountbatten in controlling

post-partition violence

 gain an understanding of Chapters XIII to XVIII of India Wins Freedom

12.2 India Wins Freedom (Section 3)

12.2.1 The Prelude to the Partition:
Maulana Azad was elected President of Congress for a period of one year in 1939. But

due to War and other circumstances, election could not be held and Azad continued as President

till 1946. The issue of election of Congress President arose when the situation returned to

normalcy. It was demanded that Azad should be selected as Congress President since he

negotiated with Cripps, Lord Wavell and the Cabinet Mission successfully and almost solved the

political problem in Simla Conference. However, there were differences of opinion among

Congressmen. Sardar Patel and his friends wanted that Patel should be elected as Congress

President. So Azad decided that he will not allow his name to be proposed as President. Gandhiji

wanted Patel as the President while others wanted either Patel or Acharya Kripalani as the

President. But Azad thought that the new President should carry forward his policy. So he

proposed Nehru’s name for the post and was accepted.
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The CWC met on 6 July 1946 and drafted resolutions to be placed before the AICC.

Azad moved a resolution on the Cabinet Mission Plan and spoke about its features. But the

leftists opposed the plan. However, Azad convinced the gathering that the plan paved the way for

freedom without violence. So the British Cabinet Plan was accepted by AICC.

Jawaharlal Nehru held a press conference on 10 July 1946 and stated that the Congress

could modify the Cabinet Mission Plan if it felt so. Azad considered Nehru’s view wrong as

Congress agreed that the central government would be federal and the British Cabinet Mission’s

decision to divide the country into three zones was also accepted. Modification to this plan

cannot be made without the consent of the parties involved. Even Jinnah had accepted the plan.

So Nehru’s statement shocked him. He then demanded a review of the situation. He stated that

the Muslim League accepted the plan as it would form the basis of the constitution of India. He

thought that Nehru’s view that Congress could change the plan through its majority in the

Assembly would mean that minorities depend on the majority. He perceived that Nehru’s

statement indicated that Congress rejected the Cabinet Mission Plan. So he wanted that the

Viceroy should invite the Muslim League to form the government. Jinnah again raised the

demand for Pakistan in the meeting of the Muslim League. The League rejected the Cabinet

Mission Plan and decided to take direct action for establishing Pakistan.

Azad was disturbed by the development. He thought that the plan he had devised was

about to fail. So he called the meeting of the Congress Working Committee to remain on the

stand taken earlier. The CWC believed that condemning the President’s statement would weaken

the organization but dismissing the Cabinet Mission Plan would destroy the country. Hence it

drafted the resolution which reaffirmed the decision of the AICC. However, Jinnah did not relent

and continued to doubt the intentions of the Congress. As the CWC accepted the Cabinet

Mission Plan, the Viceroy invited Nehru to form an interim government at the centre. Nehru

requested Jinnah to cooperate but he declined.

Jinnah called for a ‘Direct Action Day’ on 16 August 1946. The Bengal Government

declared 16 August a public holiday. Congress opposed this decision in vain. 16 August was a

black day in the history of India. There were riots in Calcutta. Many people were killed and

properties destroyed. The League took out a procession which later led to looting. Both the

communities indulged in arson. Sarat Chandra Bose, the leader of the Bengal Congress asked the

Governor to control the situation. However, the military and the police did not take any action.
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The events made peaceful solution between Congress and the Muslim League impossible. Azad

regarded Nehru’s statement about the Constituent Assembly which provided Jinnah an

opportunity, as responsible for the whole situation.

According to Azad, Nehru’s liking for abstract theory led to his statement about the

Constituent Assembly. He committed the same mistake in 1937, when the first elections were

held. In these elections, the Muslim League could not win more seats except in Bombay and UP.

The Muslim League could get majority in UP due to the support of Jamiat-ul-Ulema-i-Hind. The

Jamiat supported the League hoping that it would cooperate with the Congress. Azad spoke to

Chaudhari Khaliquzzaman and Nawab Ismail Khan, the leaders of the Muslim League who

assured of cooperation with the Congress. They expected entry into the government. Azad made

them sign the document assuring support for the Congress programme. Later, Nehru informed

that only one of them could be inducted into the ministry. They rejected the offer. Azad believed

that the Muslim League would have merged with the Congress if these two leaders would have

been accommodated in the ministry. Nehru’s action reenergized the Muslim League and gave

Jinnah an opportunity to exploit the situation.

Azad tried hard to make Nehru change his stand. He pointed out that Nehru made a

mistake in not inducting Muslim League into the ministry. He even warned Nehru that this

would create difficulties in gaining freedom. However, Nehru did not agree. He argued that the

Muslim League could not get more than one seat in the Cabinet on the basis of its strength. Then

Azad went to Gandhiji to make him persuade Nehru to change his stand. Even Gandhiji was not

able to convince Nehru. So there was no compromise in UP which gave Jinnah an advantage.

However, Azad pointed out that Nehru probably never expected that the Muslim League

would take direct action. Since Jinnah was a lawyer, he thought that the British government

would hold the talks again after the League rejected the Cabinet Mission Plan. But this did not

happen. Irritated, Jinnah must have then decided to resort to direct action for achieving his

objective.

12.2.2 The Interim Government:

The Congress gave the responsibility of forming the interim government to the

Parliamentary Committee. Jawaharlal Nehru, Sardar Patel, Rajendra Prasad and even Gandhiji

wanted Maulana Azad to join the government. But Azad refused on the ground that he would
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serve the country better by remaining outside the government. Instead he recommended that Asaf

Ali be taken into the cabinet. Azad later regretted his decision of not joining the government.

Azad made a demand again for inclusion of a Parsee in the Cabinet. Sardar Patel was

given the responsibility to choose a Parsee representative. He chose C.H. Bhabha who was

neither a leader nor a true representative of Parsees but only a son of his friend. Later, C.H.

Bhabha withdrew from the government. It was also decided to include an experienced economist

as India’s first Finance Minister. Dr. John Matthai who was not a Congressman was selected as a

Finance Minister.

The Muslim League was not satisfied with the British. Its attempts to demonstrate failed.

Lord Wavell convinced Jinnah and the League joined the Interim Government. Lord Wavell

informed Azad that the participation of the Muslim League in the government was necessary to

execute Cabinet Mission Plan and stop communal trouble. Azad stated that the Muslim League

could function in the Constituent Assembly. Jinnah was not happy with the experienced leaders

of the Muslim League such as Khwaja Nazimuddin of Bengal and Nawab Ismail Khan of U.P.

So he did not include them in the list of nominees for the Executive Council. He nominated

Liaqat Ali, I.I. Chundrigar, Abdur Rab Nishtar, Ghaznafar Ali, Jogendra Nath Mandal and others.

The representation of Jogendra Nath Mandal was surprising and reversal of his earlier stand.

Jogendra Nath was not a popular leader. But he was made a Law Member.

The Congress reconstituted the Government to include the nominees of the Muslim

League. It decided to drop Sarat Chandra Bose, Sir Shafat Ahmed Khan and Syed Ali Zaheer for

the purpose. Lord Wavell suggested that one important ministry should be given to the League

and Congress should offer it the Home Ministry. Azad too felt that the centre would not have

much scope in Home Affairs as it was a provincial subject. But Sardar Patel who was a Home

Member opposed the suggestion. Rafi Ahmed Kidwai suggested that Finance Ministry should be

given to the Muslim League. He believed that the League would refuse this offer as no member

of the League was able to handle finance. Azad felt that Finance portfolio is key to the

government and it would be a mistake to hand it over to the League. But Sardar Patel supported

Kidwai’s proposal and Lord Wavell informed Jinnah about this offer. Jinnah was not sure that

Liaqat Ali could handle finance. However, Chaudhary Mohammed Ali of the Finance

Department told Jinnah that it was a great opportunity. He assured Jinnah that he will help
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Liaqat Ali. Jinnah accepted the proposal and Liaqat Ali was made the member for Finance.

Congress later realized that it made a mistake in allotting Finance to the League.

The British government made Finance portfolio significant for protecting its interests.

The Finance Member could interfere in any matter. Hence, Liaqat Ali used his powers and

scrutinized every proposal. Even Sardar Patel’s proposals were either rejected or modified by

Liaqat Ali. This made it difficult for Congress to function. It led to internal conflicts and Sardar

Patel realized his mistake of agreeing to give Finance to League.

The differences over Defence portfolio led to the failure of the Cripps Mission. This issue

again came up when the Interim Government was about to be formed. The Congress wanted

Defence Portfolio for itself. Lord Wavell pointed out that League would make charges against

Congress in that case. He suggested that a Sikh should be made a Defence Member. Congress

agreed and Sardar Baldev Singh, who was then a Minister in Punjab was made a Defence

Member.

Another incident created differences between Congress and the League. It was decided

that all the members of the Interim Government would meet informally before the Cabinet

meeting. These meetings were arranged in the rooms of different members. But Nehru would

often send his Secretary to invite them for tea. Liaqat Ali felt insulted and objected to it.

Moreover, he felt that Nehru did not have any right to hold such meetings. Later, Liaqat Ali

himself started holding meetings with nominees of the League.

Maulana Azad mentions an incident which reveals the impulsive nature of Nehru. The

Ministry in the North West Frontier Province was dominated by the Congress since 1946. Khan

Abdul Gaffar Khan and his brother Dr. Khan Saheb successfully controlled the organization.

After the Interim Government was formed, it was decided to stop bombardment of tribesmen in

South Waziristan. Later, Nehru came to know that many people in NWF province were against

the Congress and the Khan brothers lost local support and people shifted their loyalty to the

League. Nehru believed that this was not true and wanted to take a firsthand view of the situation.

Azad advised Nehru to be cautious and believed that there could be a group opposed to the Khan

brothers since there were many factions in the Congress. He thought that Nehru’s tour could

strengthen opponents and the tour should be postponed. However, Nehru was firm. The Khan

brothers asserted their support for the Congress. The fact was that Dr. Khan Saheb, Chief

Minister of the province lost support as he made some mistakes. The Khan brothers were not
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hospitable by nature which alienated the people for whom hospitality was a norm. They did not

spend public funds and many candidates lost elections as a result. So people’s opposition to them

grew. According to Azad, the British aroused public sentiments against the ministry. Nehru

realized it during his tour to the province. He was greeted with black flags and anti-slogans. Dr.

Khan Saheb and other ministers failed to control the situation. Nehru found that people were

against him in tribal areas. He was injured in an attack. Lord Wavell wanted to take action but

Nehru prevented him.

The Congress favoured the Cabinet Mission Plan. But some Assamese leaders opposed

the formation of the C group. They feared that the area would be dominated by Muslims if

Bengal and Assam are grouped together. Gopinath Bardoloi, the Chief Minister of Assam

submitted the Memorandum to the Congress Working Committee in this regard. The Congress

Working Committee raised the issue of European participation in the Constituent Assembly

elections. Azad threatened that Congress will reject the proposals of the Cabinet Mission in case

of European participation. The British met this demand. Meanwhile, Gandhiji supported

Bardoloi. Nehru and Azad tried in vain to allay the fears of the Assamese leaders.

The Congress accepted the Cabinet Mission Plan but Jinnah was not satisfied with the

plan. He argued that the Congress Working Committee did not state that the provinces would

join the group as categorized in the Cabinet Mission Plan. The British Government, particularly

Lord Wavell agreed with the League. Lord Wavell believed that the Cabinet Mission Plan would

resolve Indian problem and it would be better for the League too. The Cabinet Mission Plan was

mostly similar to the scheme outlined by Azad. So he agreed with the plan.

Later, on 26 November 1946, Atlee invited the representatives of the Congress and the

Muslim League to London to resolve the problem. Congress was not ready to accept invitation.

Lord Wavell told Azad that discussions at London would be objective and free from local

pressure. He explained that Atlee’s participation in the discussion would be helpful. So Azad

persuaded Congress to participate in the talks. Accordingly, Nehru and Baldev Singh represented

Congress and Sikhs respectively. Jinnah represented the League in the discussion. However, the

talks failed.

The main reason for the failure of the talks was misinterpretation of the clause related to

grouping in the Cabinet Mission Plan. Jinnah observed that the Constituent Assembly cannot

change the structure of the Plan. Grouping was a part of the Plan and any change in grouping
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would amount to deceit. Jinnah held that the plan provided an opportunity to the province to opt

out after initial grouping. However, Assamese Congress leaders opined that a province had the

right to opt out even before joining the League. Jinnah argued that the League accepted the plan

on the basis of the distribution of powers among the centre, the provinces and the groups. But

Assamese Congress leaders did not agree and Gandhiji supported their stand.

In the first meeting of the Constituent Assembly on 11 December 1946, there was a

discussion on the election of a new President of the Assembly. Nehru and Sardar Patel wanted

Azad to become President but he refused. Dr. Rajendra Prasad was then elected as the President.

He worked effectively and advised the government on various issues. But after the League joined

the Interim Government, Nehru wanted Azad to join the government. Gandhiji persuaded and

suggested that Education was a significant portfolio and Azad should accept it. Accordingly,

Azad become Education Member on 15 January 1947.

Congress wanted to remove economic inequalities. It was a part of the Congress election

manifesto. Nehru and Azad pointed out that businessmen and industrialists did not pay income

tax. So they wanted to take action against them to recover taxes. Liaqat Ali presented a budget

based on Congress declarations. He proposed a tax policy and took credit himself. But his

measures would have caused severe damage to commerce and industry. He also proposed to

appoint a Commission for enquiry into unpaid taxes and recovery from industrialists and

businessmen. His motive was to harm the national economy. Some Congressmen sided with the

industrialists. Sardar Patel and Shri Rajgopalachari opposed the budget. They believed that the

budget aimed at harassing industrialists and businessmen who were mainly Hindus, rather than

serving interests of the country. Rajaji opposed the proposals and pointed out that they were

communal. Azad wanted to examine the issues of tax compliance on the basis of merit.

On the other hand, communal problem could not be solved. Atlee decided that the British

Government should confirm the date of withdrawal from India. But Lord Wavell wanted to

pursue the Cabinet Mission Plan as he believed that it would solve the Indian problem. He

thought that the British withdrawal would cause riots and it is their moral duty to resolve the

differences between Congress and the League. However, Atlee believed that if the British did not

withdraw from India, Indians would lose faith in the British Government. Moreover, he wanted

to shift the responsibility to India. Lord Wavell argued that history will not forgive the British if

communal disturbances take place. When he could not convince Atlee, Lord Wavell resigned.
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Atlee was determined to help India gain independence. He wished that the Labour Government

should not be charged with exploiting communal differences in India. Azad believed that the

Labour Government should be given credit for their true intentions. He thought that the British

could have taken advantage of the situation and extended their rule for few more years.

According to Azad, Lord Wavell’s perception was perhaps right. Wavell’s suggestion to

postpone the solution of the Indian problem could have bore results. The League would have

accepted the stand of Congress due to persistent opposition. Indian Muslims would have

criticized the attitude of the League and the partition of India could have been avoided. When

Wavell resigned, Azad wanted to give due credit to him for his efforts. Nehru and others did not

approve of this. However, Azad acknowledged Wavell’s efforts in resolving the Indian problem.

In his farewell speech, Lord Wavell stated that he tried his level best to find solution to the

problem.

12.2.3 The Mountbatten Mission:

Lord Mountbatten was appointed as Governor-General after Lord Wavell’s resignation.

He was instructed by Atlee to hand over the power to India before 30 June 1948. He wanted to

solve the communal problem immediately. Assam and Bengal were grouped together in the

Cabinet Mission Plan. According to Congress, no province should be forced to join the group

and decision must be left to the provinces. The League pointed out that the province could opt

out only after joining the group. It was difficult to understand the motive of the League in its

emphasis on the question of Assam, as it was not a Muslim majority province. Azad wanted Lord

Mountbatten to mediate and sort out the issue. But Nehru and Sardar Patel did not accept the

suggestion.

Meanwhile the situation worsened. There were communal disturbances in different parts

of the country. But the British were relaxed and did nothing. This led to unrest. The differences

between Congress and the Muslim League within the Executive Council aggravated the

problems. The League held the Finance Portfolio. Liaqat Ali would reject or delay every

proposal of the Congress. Sardar Patel realized that he cannot do anything without the approval

of Liaqat Ali. Lord Mountbatten exploited the situation and convinced Congress that partition

cannot be avoided. Sardar Patel was frustrated and accepted the idea of partition. He was

responsible for giving Finance portfolio to the League. He realized that he cannot work with the

Muslim League. Moreover, Sardar Patel was convinced of partition by Lord Mountbatten. Nehru
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was opposed to the idea of partition but Lady Mountbatten persuaded him. Krishna Menon also

advised Nehru to accept the idea of partition.

Azad was greatly disturbed to know that Nehru and Sardar Patel accepted Mountbatten’s

idea of partition. He realized that partition would harm the interests of India as well as Muslims.

He was convinced that the Cabinet Mission Plan would preserve the unity of India. He believed

that the plan would provide autonomy to Muslim majority provinces and Muslims would have

adequate representation even in the centre. Thus, the differences would be resolved. According

to Azad, the real problems of India were economic and not communal. He believed that everyone

will realize this fact after freedom and resolve their differences. Azad argued with Patel that to

accept partition would be to accept Jinnah’s slogan of two nations. Sardar Patel stated that two

nations in fact exist in India. He realized that Hindus and Muslims could not be united into one

nation and it would be better to separate. Azad then tried to persuade Nehru not to accept

partition. Nehru admitted that partition was not a solution but found no alternative to it after the

experience of League in the Council. He also advised Azad not to oppose Lord Mountbatten on

this issue. Azad reminded him of mistakes of not accepting Cabinet Mission Plan and offering

Finance portfolio to the Muslim League, which led to the crisis. He told Nehru that history will

never forgive them for the partition and blame will be laid on Congress for dividing India. After

failing to persuade Nehru and Sardar Patel, Azad turned to Gandhiji. Gandhiji assured Azad that

he will never accept partition. Gandhiji then met Lord Mountbatten and then Sardar Patel visited

him. Later, Gandhiji’s stand changed. However, Gandhiji informed Azad that he suggested

Mountbatten that Congress will ask Jinnah to form the Government. Azad then met Lord

Mountbatten who told him that partition could be avoided if Congress accepts Gandhiji’s

suggestion. But Nehru and Sardar Patel opposed his suggestion. Gandhiji relented and informed

Azad that partition cannot be avoided.

Azad thought that Sardar Patel influenced Gandhiji. Sardar Patel realized that it was

impossible to work with the Muslim League. He was also impressed by Lord Mountbatten’s

views. Lord Mountbatten argued that centre would become weak if full provincial autonomy is

given and this would lead to divisive tendencies. He pointed out that a strong central government

could be planned to build strong India in the absence of the League. He suggested that some land

should be given up to build a strong India. Sardar Patel approved the idea and Nehru too

supported it. The same arguments changed Gandhiji’s stand. Azad wanted Lord Mountbatten to
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take a firm stand on the Cabinet Mission Plan. Lord Mountbatten probably did not want to

implement the Cabinet Mission Plan as it was not his idea. So he wished to execute his plan of

partition.

Lord Mountbatten pointed out that some areas in Punjab and Bengal are Muslim minority

and they must be partitioned. He assured Congress leaders that he will raise this issue at the right

time. Meanwhile, Azad requested Gandhiji that transfer of power to India should be delayed by

two to three years. He thought that it would force the Muslim League to settle the issue

peacefully. But Gandhiji did not show any interest. Meanwhile, Lord Mountbatten framed his

proposals for the partition of India and sought approval from the British Government. Azad then

met Lord Mountbatten and asked him to make the Cabinet Mission Plan successful. Lord

Mountbatten assured Azad that he would make the British Cabinet aware of the ground realities

and place Azad’s suggestions before them. Azad also asked Lord Mountbatten to consider the

consequences of partition. He warned that division of India would cause riots and the British

would be held responsible for violence. Lord Mountbatten assured that he will order Army and

Air Force to act and ensure that violence did not occur. Azad was not sure about Lord

Mountbatten’s plan. However, Lord Mountbatten convinced the British Cabinet to accept his

plan of partition. India was then partitioned which caused large scale violence. The Indian Army

was divided and did nothing to control the riots.

12.2.4 The End of a Dream:

Maulana Azad believed that the Labour Government would not abandon the Cabinet

Mission Plan. However, the British Cabinet accepted the plan of partition proposed by Lord

Mountbatten. Lord Mountbatten discussed the plan with the representatives of the Congress and

the Muslim League and the White Paper regarding the plan was issued on 3 June. Thus, the

partition was officially accepted. Azad realized that the Labour Government took this decision to

protect British interests. The British wanted to maintain its influence in the economic and

industrial sphere of India. The partition of India alone could have made this possible. The British

base in Pakistan would have compelled India to consider British interests.

The Cabinet Mission Plan offered the choice to India to remain in the Commonwealth

after freedom. During the freedom struggle, Congress opposed the British while the League

supported them. The Muslim League would join the Commonwealth and India would be

compelled to do the same in that case. The proposal of Lord Mountbatten was hence accepted by
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the Labour Government. Azad thought that Mountbatten must have met Mr. Churchill and

convinced the Conservative Party. So Indian Independence Bill would have passed with the

support of the Conservative Party.

The Congress Working Committee discussed the future of the North West Frontier

Province. Khan Abdul Gaffar Khan always supported Congress and opposed the Muslim League.

The partition would put the Khan brothers and their party in trouble. Khan Abdul Gaffar Khan

reminded the Congress Working Committee of his support to the Congress. He told that

Congress accepted partition without consulting the leaders of the Frontier and the Frontier would

regard it as a treacherous act if they are left at the mercy of the League. Gandhiji raised the issue

with Lord Mountbatten and told him that he will not support partition unless it is assured that the

League would deal fairly with the Frontier leaders. Lord Mountbatten discussed the matter with

Jinnah and he wished to meet Khan Abdul Gaffar Khan. The meeting was fruitless. According to

the Mountbatten Plan, the Muslim majority provinces were to be separated to form a separate

State. Muslims were in majority in the Frontier; hence it would be included in Pakistan.

The Mountbatten Plan proposed to provide an opportunity to the provinces to decide its

future. Hence, Mountbatten told that the Frontier will also be able to decide what it wanted to do.

He suggested that a referendum can be held to decide whether the Frontier would join Pakistan

or India. Dr. Khan who was the Chief Minister of the Frontier accepted this proposal as he was

sure that majority of the people support him. However, he demanded that the Pathans of the

Frontier should also be allowed to opt for their own state. The influence of Khan brothers

decreased after the demand for Pakistan. The Muslim majority provinces dreamed of their own

state. The British officers supported Pakistan and convinced many tribal chiefs in the Frontier to

switch over to the League. Dr. Khan realized that the only way to retain his position was to raise

the demand for Pakhtoonistan. He knew that many Pathans would prefer their own state to avoid

the domination of Punjab. But Lord Mountbatten ignored the demand.

The Frontier Congress authorized Khan Abdul Gaffar Khan to take the necessary action.

The Frontier Congress envisioned a new Pakhtoonistan based on Islamic ideals of democracy,

equality and social justice. Khan Abdul Gaffar Khan clarified that the Frontier has distinct

history and culture and only autonomy could maintain it. He argued that referendum should be

done for the formation of Pakhtoonistan as it would represent people’s will. The people of

Frontier might have then voted against Pakistan. Mr. Jinnah and Lord Mountbatten did not
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accept the proposal of the Frontier. The Khan brothers appealed the Pathans not to participate in

the referendum. When the referendum was held, many people voted for Pakistan. The British

Government naturally accepted it. After the partition, the Khan brothers clarified that they did

not want a free state, but complete autonomy to the Frontier as a unit of Pakistan. They just

wanted to ensure federal constitution of Pakistan which would protect the social and cultural

interests of the Pathans. The demand was similar to the resolution passed by the Muslim League.

So Jinnah could not oppose it and met Khan Abdul Gaffar Khan several times to reach an

understanding. Khan Abdul Qayyum Khan, who formed Ministry in the Frontier, was against

alliance between the Khan brothers and Jinnah. His Government harassed the people supporting

the Khan brothers. Khan Abdul Gaffar Khan, Dr. Khan Saheb and other leaders were jailed for

six years without any trial.

In its meeting on 14 June 1947, the A.I.C.C. moved a resolution for the partition of India.

Maulana Azad emphasized that partition was a tragedy and Congress failed in its attempts to

avoid it. However, the same culture of both the nations should be preserved. Sardar Patel did not

like Maulana Azad’s clarification. He argued that partition of India was the only solution in the

prevailing situation. The pseudo-Congressmen used to argue that India has no unified culture and

the social life of Muslims and Hindus was different. Later, they opposed the resolution of the

partition of India. Pandit Pant and Sardar Patel failed to convince people to accept the resolution.

Gandhiji then appealed to them to accept Mountbatten Plan as it was feasible in the existing

circumstances. 29 members of the Congress Working Committee voted in favour of the

resolution and 15 members voted against it. The members from Sind opposed the resolution. But

they were assured that if they are troubled in Pakistan, Muslims in India will have to bear the

consequences. Azad realized that the minority would be threatened to protect the minority in

other state. This seemed to him barbaric. Kiran Shankar Roy, one of the Bengali Congress

leaders realized that this idea would lead to the oppression and murder of Hindus in Pakistan and

of Muslims in India. He was convinced by some leaders that it was the only way to protect

Hindus of Pakistan.

Atlee announced that the British government would transfer power to India by June 1948.

Lord Mountbatten wished to partition India in three months as he feared that delay in doing so

would cause obstacles. Azad was not sure that this could be done in such a short span. But Lord

Mountbatten resolved all issues within time and India was partitioned on 14 August 1947.
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The announcement of partition caused communal violence throughout the country. Hindu

and Sikh representatives pressurized Congress to retain Lahore in India. They argued that Lahore

was the political and economic centre of Punjab and it would damage the prospects of Punjab if

it became a part of Pakistan. The Congress did not accept their suggestion and wanted the issue

to be settled by the people. It was reported that leaders of the Muslim League organized attacks

on Hindus and Hindu Mahasabha leaders provoked Hindus against Muslims. A similar situation

prevailed in Calcutta. The supporters of the Muslim League wanted Calcutta to be a part of

Pakistan and those opposed to the League wanted that it should be with India. Lord Mountbatten

took the matter in his hands. As per his plan, the matter was settled through referendum. Both the

Punjab and Bengal Assemblies voted in favour of partition. Lord Mountbatten appointed a

Boundary Commission to decide the border of the two provinces. Radcliffe was assigned this

task. Though he wanted to start the work after a month’s delay, he had to complete it

immediately as per the instructions of Lord Mountbatten.

The partition of the Secretariat and the assets of the Government of India was another

issue to be settled. Lord Mountbatten supervised the arrangements. He appointed the Committee

which sorted out every problem. The issue of dividing the Army and the finances was more

complicated. Financial issues were resolved within time. It was decided that India would have

three-fourth of the Army while Pakistan would get one-fourth of the Army. But it could not be

decided whether the Army should be divided immediately or should be a unified unit for two or

three years. The Army Commanders favoured a unified unit. Azad supported this idea as he

feared that riots will follow partition and a unified command would prevent violence. But Azad’s

colleagues did not support him. Dr. Rajendra Prasad, a proponent of non-violence insisted on

division of the Army. Azad felt that it was inappropriate to divide the Army on communal basis.

As a consequence, the Army remained passive when violence broke out after partition.

Azad also suggested that civil services should not be divided on a communal basis. He

felt that servicemen should be retained in their own provinces. He wanted that administration

should be kept free from communalism to instill a sense of security in the minorities of both the

states. But Azad’s request was turned down and servicemen were provided the right to choose

either India or Pakistan. Hindus and Sikhs chose India and Muslims opted for Pakistan. Azad

discussed the issue with Lord Mountbatten and obtained his support. Lord Mountbatten was
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unable to prevent the division of the Army. But he could manage to give the civil servants choice

to opt either State permanently or provisionally.

Azad pointed out that the Muslim League was not wise in exercising this option. It

caused Muslim officers to opt for Pakistan. The key positions in the Central Secretariat were

occupied by Muslims at that time. The League forced them to leave India. Those who were not

willing were convinced that they would not be treated fairly by Congress later. Azad then

demanded that the Government of India should issue a circular to clarify its stand. This demand

was met and a circular issued to assure civil servants of Muslim and other minority communities

of justice. As a result, many Muslim officers decided to stay in India.

It was decided that the Indian State would come into existence on 15 August 1947 and

Pakistan on 14 August 1947. India was given the right to elect its own Governor-General. It was

felt that both the States should have same Governor-General initially. India appointed Lord

Mountbatten as Governor-General for consistent policy and administration. However, the

Muslim League proposed Jinnah to be the first Governor-General of Pakistan. Then Lord

Mountbatten suggested India to reconsider its decision and appoint an Indian as the Governor-

General. But India stuck to its earlier stand.

12.2.5 Divided India:

India achieved freedom on 15 August 1947. But the tragedy of partition accompanied it.

Congress and the Muslim League accepted partition. But people did not come to terms with the

reality. Many Indian Muslims opposed the League and did not like the idea of partition. Azad

realized that Congress leaders accepted partition either out of anger, hatred or despair. Sardar

Patel was the greatest supporter of partition though he believed that it was not the appropriate

solution. He supported partition as he was frustrated when his every proposal was rejected by

Liaqat Ali Khan. So he thought that there was no alternative to partition. He was also sure that a

new State would not survive for long and those provinces will face immense hardship.

Some Muslim League leaders remained in India even after partition. Jinnah left for

Pakistan urging them to be loyal citizens of India. So these leaders were disillusioned and

informed Azad that Jinnah deceived them. It became clear to Azad that these leaders could not

understand the real implications of Pakistan. The Muslims of UP and Bihar remained in minority

even after partition. But these leaders were convinced that Muslims would be regarded as a

separate nation, irrespective of their provinces, once Pakistan is formed and they would enjoy the
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privileges. When the Muslim majority provinces went out of India, these leaders realized that

partition weakened their position in India. Azad reminded them that he had warned them of this

situation earlier.

The Constituent Assembly declared India as a free State. Everyone was happy but it was

short-lived. Communal violence broke out the very next day. In East Punjab, Hindus and Sikhs

killed Muslims while in West Punjab, Muslims attacked Hindus and Sikhs. The leaders of Punjab

were shocked by the development. It was decided to bring soldiers from South to restore law and

order. They had not been affected by partition and played a significant role in restoring peace.

Muslim populated areas in Delhi like Karolbagh, Lodhi Colony, Sabzi Mandi and Sadar

Bazar were not safe. Azad toured different parts of Delhi and found the Muslims helpless. People

became shelterless and sought Azad’s help. Azad accommodated people in his home and even

put up tents in his compound. But this was not sufficient. It was then decided to keep all the

Muslims together in protected camps. Purana Qila became the shelter for large number of

Muslims. Many Special Magistrates were appointed to restore normalcy.

Azad acknowledged the role of Mountbatten in controlling the situation. Considering it as

a war situation, he set up a Council of Action to take decisions on the spot and ensure these were

executed. An Emergency Board which consisted of some members of the cabinet and high civil

and military officers worked tirelessly till normalcy was restored.

Nehru displayed the qualities of a true administrator. He realized that the State must not

discriminate on the basis of religion. He played a significant role in controlling the riots in Bihar.

During this period, Gandhiji tried to secure life and property of Muslims. But his efforts went in

vain. Nehru, Sardar Patel and Maulana Azad used to report him. But their versions were different

which affected the local administration. The officers were divided into two groups. The larger

group responded to Sardar Patel’s wishes while the smaller group carried out Nehru’s orders.

Khurshed Ahmed, the then Chief Commissioner of Delhi did not take strong action out of the

concern that he may be labeled as prejudiced. So the Deputy Commissioner, a Sikh handled the

situation. As he completed his term, it was proposed that he should be transferred to Punjab. But

many Muslims reacted against this proposal as he was a fair and strong officer. The officer was

retained but he could not give proper protection to Muslims in India. The matter was reported to

Sardar Patel but he ignored it.
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Being the home Minister, Sardar Patel was responsible for the administration of Delhi.

When Gandhiji asked him what measures he took to control the violence, he said that Muslims

have nothing to fear. When Nehru expressed that he was helpless and found the situation

unbearable, he told that the Government was trying to protect life and property of Muslims and

he should not disapprove the acts of the Government. Many Muslims were provided shelter in

the Purana Qila. It lacked proper facilities. Dr Zakir Hussain informed the emergency Board of

the horrible conditions at the camp. The Board directed Azad to inspect the facilities and suggest

necessary measures. Then the Board decided to arrange drinking and sanitation facilities and

provide more tents.

Meanwhile, Gandhiji was disgusted because people did not respond to his appeals. At last,

he decided to observe fast to restore peace. People did not want him to fast because of his old age.

Gandhiji was particularly disturbed by the attitude of Sardar Patel. Sardar Patel was close to

Gandhiji. He was earlier a lawyer in Ahmedabad. Gandhiji nurtured Patel, made him a member

of the Congress Working Committee and even the Congress President in 1931. He was hurt

because Patel abandoned his policy of non-violence. He was pained to see Muslims of Delhi

being killed while his own Sardar was the Home Member of the Government of India. Sardar

Patel complained that Gandhiji’s fast would defame him and the Government. But Gandhiji was

firm. A public meeting was held to discuss measures to persuade Gandhiji to give up fast. Azad

wanted Gandhiji to lay some conditions for breaking his fast. But Gandhiji proposed to bring

back the displaced Muslims. Azad thought that it was not a feasible idea as millions of people

were uprooted. The displaced Punjabi Hindus and Sikhs cannot be driven out of Delhi. Azad

requested Gandhiji to give up this condition. He then suggested that Gandhiji’s first condition

should be to stop violence and restoration of friendly relations among all communities. Gandhiji

agreed to his suggestion finally. He suggested that damaged Muslim shrines and mosques should

be repaired. Gandhiji then put conditions for breaking the fast. Accordingly, he wanted Hindus

and Sikhs not to attack Muslims and ensure that they do not leave their houses due to threat to

life and property. The attacks on Muslims in moving trains should stop. Moreover, Muslims who

abandoned their homes near shrines should be resettled. Further, the damaged shrines must be

repaired by Hindus and Sikhs. Finally, Hindu and Sikh leaders should change their heart and

never incite violence. Azad assured Gandhiji that he would make the people accept his

conditions. The people agreed to accept his conditions. The Deputy Commissioner of Delhi took
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a group of Hindu and Sikh leaders to repair the damaged shrine of Khwaja Qutubuddin. Azad

then called the meeting of the representative leaders who later assured Gandhiji that his

conditions are met. Everyone was eager to see Gandhiji break his fast. The whole cabinet except

Sardar Patel gathered at the Birla House. About 25 Hindu and Sikh leaders vowed that they will

fulfill Gandhiji’s conditions. Then Azad made Gandhiji break his fast. Sardar Patel returned from

Bombay to see Gandhiji who received him with kindness.

The workers of the Mahasabha and the Rashtriya Svayam Sevak Sangh criticized

Gandhiji for giving away legitimate interests of Hindus. They opposed his prayer meetings and

threatened to disallow the recitation of verses from the Quran or the Bible. They even described

him as an enemy of the Hindus. Consequently, a bomb was thrown at him in one of his prayer

meetings. The police was unable to find the culprit. It was clear that a certain group was

determined to kill Gandhiji. However, he continued his prayer meetings to spread his message to

the people. On 30 January 1948, Gandhiji was shot at a prayer meeting. Azad returned to Birla

House only to find Gandhiji dead.

12.2.6 Epilogue:

Gandhiji’s assassination was the end of an era. Azad recalled that India failed to protect

the life of its great son. The prayer meetings were held on the lawns of Birla House which was

surrounded by walls. It was not difficult for police to check the people entering through the gate.

Yet no precautionary measures were taken despite threats to Gandhiji’s life.

The culprit somehow reached the place and shot at Gandhiji. Some people accused Sardar

Patel of not taking strong measures. Jaiprakash Narayan expressed that the Home Minister of the

Government owed responsibility for Gandhiji’s assassination. Mr. Prafulla Chandra Ghosh of

Calcutta also criticized the Government of India for its failure to protect Gandhiji. Sardar Patel

explained that enemies of Congress attempted to divide it by blaming him and they should not

fall prey to these tactics.

However, communalism spread in the country. Some people distributed sweets to

celebrate Gandhiji’s assassination. Hindu Mahasabha or the RSS leaders did not make public

appearance for some time. Dr Shyama Prasad Mookherjee, the then President of the Hindu

Mahasabha and a minister in the Union Government did not come out of his home and later

resigned from the Mahasabha. Godse who assassinated Gandhiji was prosecuted. Many Indians
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criticized Godse but Godse’s supporters argued that he should not be executed as Gandhiji

believed in non-violence. However, the High Court awarded him death sentence.

Azad points out that Jinnah failed to realize that geography was against them. The uneven

distribution of Muslims made it impossible to form a separate State in a particular area. The

North- West and North-East were Muslim majority areas. They were geographically,

linguistically and culturally different. So it was foolish to assume that religion can bind them.

Even Islam was unable to unite all the Muslim countries into one State on the basis of religion.

Azad suggests that uniting East and West Pakistan was difficult. Even the provinces of Sind, the

Punjab and the Frontier in West Pakistan worked for different interests. But the creation of

Pakistan was a reality and friendly relations should be developed between India and Pakistan.

Some people believed that partition was inevitable while others suggest that it could have been

easily avoided. Azad concluded that history would decide whether partition of India was

appropriate or otherwise.

12.3 Learning Outcomes

At the end of this Unit, you should have gained understanding of Chapters XIII to XVIII

of India Wins Freedom. You should be able to understand the events leading up to the freedom

of India, India’s partition, its effects, the tragic assassination of Gandhiji and the role played by

Maulana Azad in India’s freedom struggle and India’s independence.

12.4 Glossary

Commotion: A state of confused and noisy disturbance

Ratified: To give formal consent to a treaty, contract or agreement

Insuperable: Difficulty or obstacle impossible to overcome

Vehemence: Great forcefulness or intensity of feeling or expression

Unprecedented: Never done or known before

Fissiparous: Inclined to cause or undergo division into separate groups

Unfettered: Unrestrained or uninhibited
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Reiterated: Say something again or a number of times, for emphasis or clarity

Perturbed: Unsettled, feeling anxious or concerned

Unequivocal: Unmistakable, unambiguous, without question

Interim: Provisional arrangement

Orgy: Something that is done in a wild way, excessive indulgence

Dissident: A person who opposes official polity, especially that of an authoritarian state.

Inexplicable: Incapable of being explained, interpreted

Envisaged: Contemplate or conceive of as a possibility or a desirable future event

Arbitration: Settling of differences between parties by a person chosen to end the dispute

Despondency: Loss of hope or courage, dejection

De facto: In fact, whether by right or wrong

De jure: Of right, based on laws or actions of the state

Referendum: A general vote by the electorate or a single political question which has been

referred to them for direct decision

Plebiscite: The direct vote of all members of an electorate on important public question

Abject: Completely without dignity

Abated: Become less intense or widespread

Veto: A constitutional right to reject a decision or proposal made by a lawmaking body

Seceded: Withdraw formally from membership of a federal union, an alliance or a political or

religious organization

Delirious: In a state of wild excitement or ecstasy

Reprisal: An act of retaliation

Exasperated: Intensely irritated or frustrated

12.5 Sample Questions

12.5.1 Objective Questions:

1. Jinnah declared ______ as the ‘Direct Action Day’.

(a) 15 August 1947 (b) 20 October 1946

(c) 26 January 1950 (d) 16 August 1946
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2. _______ was elected as a Parsee nominee in the Interim Government.

(a) C.H. Bhabha (b) Homi Bhabha

(c) Meher Ali (d) Meher Pestonji

3. _______ was elected as the first Indian Finance member in the Interim Government.

(a) Maulana Azad (b) Dr John Mathai

(c) C.Rajgopalachari (d) Liaqat Ali

4. Atlee wished to hand over the power to India before _______.

(a) 30 June 1948 (b) 15 May 1948

(c) 26 Jan 1950 (d) 15 Aug 1947

5._______ was against the alliance between the Khan brothers and Jinnah.

(a) Sardar Patel (b) Khan Abdul Gaffar Khan

(c) Khan Abdul Qayyum Khan (d) Maulana Azad

6. ________ resolved the issue of the border of Punjab and Bengal provinces.

(a) Lord Mountbatten (b) Lord Wavell

(c) Mr. Radcliffe (d) Sardar Patel

7. ________ was the first Governor-General of India.

(a) Sardar Patel (b) C. Rajgopalachari

(c) Lord Mountbatten (d) Netaji Subhash Chandra Bose

8. The Muslim League proposed _______ to be its first Governor-General.

(a) Khalil Chaudhary (b) Jinnah

(c) Lord Mountbatten (d) Liaqat Ali

9. _________ was the Congress President at the time of partition.

(a) Sardar Patel (b) Acharya Kripalani

(c) Rajendra Prasad (d) Maulana Azad

10. Gandhiji’s prayer meetings were held at __________.

(a) Sabarmati Ashram (b) Wardha

(c) lawns of Birla House (d) Porbandar

12.5.2 Short Answer Questions:

1. What were the implications of Cabinet Mission Plan, according to Azad?

2. What were the consequences of Direct Action Day?

3. Why did the Assamese leaders object to the Cabinet Mission Plan?
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4. How were some leaders of the Muslim League deceived by Jinnah?

5. What conditions were laid down by Gandhiji to break his fast?

12.5.3 Long Answer Questions:

1. What were the consequences of handing over the Finance Portfolio to the Muslim League?

2. Discuss the events leading up to the partition and the independence of India.

3. Discuss the role of Maulana Azad in India’s freedom struggle and after independence.
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Unit - 13: Maulana Azad as an Educationist

Structure
13.0 Introduction
13.1 Objectives
13.2Maulana Azad as an Educationist

13.2.1 His Early Life and Education
13.2.2Maulana Azad and Education
13.2.3Medium of Instruction and Azad’s Views
13.2.4 Democratization of Education

11.3 Learning Outcomes
11.4 Glossary
11.5 Sample Questions
11.6 Suggested Readings

13.0 Introduction

The colonial period was a significant time in Indian history. It was the time when the

British ruled over undivided India. Their rise in power helped us to understand various issues and

concerns that were neglected so far by the community leaders or people of the country. More

importantly, the country was lagging in the sector of modern education. Nevertheless, to deal

with all these issues we had dynamic personalities from different communities who came

forward to help the country and the people of their communities. Thus, one can also say that the

colonial time has also given us significant personalities – one of them was Maulana Abul Kalam

Azad. He was a dynamic personality and the most significant of his contributions is in the field

of education.

If we look at the introduction of English and English Education in India, it dates back to

the early 19th Century when Macaulay came out with Minute on Education (1835). It is followed

by Venkunti Sooba Rao’s report and appeal for English education in Madras Provinces and

similarly Raja Ram Mohan Roy’s argument in support of English education. Governor Generals
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like William Bentinck and Dalhousie also took special interest in English education. Later

Indians like Mahatma Jyotiba Phule, Dr. B R Ambedkar, and others continued speaking for

English medium education. Soon after its start, differences were observed in the native schools

and English schools. English education was conceived as modern in comparison to the

traditional methods of education in India.

Among the Muslims, one of the first names that comes to our mind is Sir Syed Ahmed

Khan. He felt the need for modern education and started the Mohammedan Anglo-Oriental

College in late 19th Century and later it was shaped into Aligarh Muslim University. He was

trying to change the old method of education and was appealing to Muslims to study English and

modern sciences. Apart from him, there are other prominent leaders as well who have

contributed to the nation and especially in making the Muslim community realize the need to

switch to modern education.

The most prominent among them is, of course, Maulana Abul Kalam Azad, one of the

religious and patriotic sons of India. The present Unit focuses on one of the aspects of Maulana

Azad’s life i.e. Azad as an educationist, or one can also say his final eleven years of life as an

education minister.

13.0 Objectives

The objectives of this Unit are to:

 introduce you to the great personality of Maulana Azad, his contribution to the development

of India and more specifically in the field of education.

 help you to understand Maulana’s vision for modern India.

 give you an understanding of Muslim contribution to the field of education in the making

and development of India.

13.2 Maulana Azad as an Educationist

13.2.1 His Early Life and Education:
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It is difficult to talk about a versatile personality like Maulana Azad. He was a scholar,

freedom fighter, politician, academician, linguist, reformer, thinker and moralist. Whatever

responsibilities he took up, Maulana Azad skillfully completed them. His intellect and

foresightedness made critics praise him. Niyaz Fatehpuri commented:

If only Azad wanted he could have excelled Badi-uz-Zaman in Arabic

poetry, Ibn-e-Taiyyima in theology, Ibn-e-Rushd in philosophy, Urufi or

Naziri in Persian poetry and Rumi or Ghazali in Sufism. The loss of these

branches was the gain of politics and religion which he lifted high to

change the course of history (Ali: 2008, 04).

Azad was born in the city of Makkah, as you already know. He took active part in India’s

freedom struggle as you have read in the earlier Units. He continued to serve the country even

after it got independence from the British rule. Every year 11th November, his birthday, is

celebrated as National Education Day to honor his contributions in general and more specifically

to acknowledge his contributions as the first Education Minister of Independent India.

Maulana Azad contributed immensely to the field of education. In the previous Units,

you have been told about his role in the field of education. He must been influenced by his

forefathers who were erudite and well-known for their scholarly activities. Today, we know

about the genealogy of Maulana Azad because he left behind a detailed and clear family history.

B. Sheikh Ali writes:

They say real education of the child begins at least a hundred years before his

birth. Azad was lucky that he inherited the intellect accumulated over centuries.

Cross-fertilization from three different streams further added brilliance to his

genes. His father’s maternal grandfather was Maulana Munawaruddin who came

from a reputed family of judges from Herat. His mother was the niece of the

renowned Mufti of Medina, Sheikh Muhammad Vitri ... Thus the Persian, Arab

and Indian blood flew in Azad’s veins, making him a precocious child (Abul

Kalam Azad: Vision and Action, 22).

However, Maulana Azad never took advantage of his lineage. He strove hard to achieve

success in his life on his own. His grounding in religious education and his orthodox upbringing

did not come in the way of his aspiration for the spread of modern education in India. When the

British were ruling over the sub-continent, Sir Syed Ahmed Khan was trying to change the old
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system of education and was appealing to the Muslims to study English and modern sciences as

you already know from your study of previous Units. But Maulana Azad had got his education at

home with his siblings. His father and scholars of great repute used to teach them at home. They

did study Darse Nizami which was a full course in Arabic and Persian and would include these

two languages and philosophy, logic, arithmetic, geography and history. Maulana knew Arabic,

Persian, Urdu and Turkish. He began to learn Urdu from his father when they were still in

Makkah. Later he learned it from his elder sister and Hafiz Bukhari. He began to learn English

after his father’s death in 1909. On his study of English, Maulana said:

I began to learn English with the help of grammar and a dictionary. But,

I am not sorry that my father did not send me to an English school. I lost

nothing and I think I gained much from having to depend on my own

resources to learn the English I needed to learn. I saved plenty of time and

energy and learnt only the things I should (Sharma: 2005, 07).

It is important to understand that the English education and the education system in

India has a close connection. Further, Azad’s remarks help one to understand his later remarks

related to English language teaching or medium of instruction in Indian schools.

Nevertheless, he began his career as a journalist and writer at a very early age, when he

was just twelve years old. It is through Nairang-e-Khiyal that he became famous. His other

monthly and weekly publications include Al-Misbah, Lisan-us-Sidq, Al-Hilal, and Al-Balagh. But his

first and most famous edited periodical was Lisan-us-Sidq. The main purpose of his writings was

to reform the Muslim community. He wanted Muslims to participate in the national struggle,

make them aware of the happenings in and around their surroundings, and see a united nation. Most

importantly, the main aim was to call the Muslims to fight against the colonizers. Later, he wrote

Tazkira, a biographical account of his ancestors which is also an autobiography of Maulana Azad.

From your reading the last three Units, you know that the only English writing by him is

India Wins Freedom. Though it is said that it is dictated rather than written, and Humayun Kabir used to
write for him, he used to check the draft every night, not only for content but also to rework on the

language and style. Thus, the book shows his mastery of the English language, which is quite

praiseworthy.
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Check your Progress:

1. Where was Maulana Abul Kalam Azad born?

______________________________________________________

2. What was the name given to Maulana Azad by his father?

______________________________________________________

3. When is the National Education Day celebrated?

______________________________________________________

13.2.2 Maulana Azad and Education:

One of the issues Maulana Azad held dear to, was education, with an emphasis on

scientific and technical education, which he felt was indispensable for the development of a

country colonized and exploited for over 150 years. His commitment to education, as Irfan Habib

points out, can be seen from the days of Al-Hilal as he systematically pursued education.

(“Maulana Abul Kalam Azad on Education and Culture in Post Independent India” p.no. 15)

Further, his exposure to the Aligarh Movement and Nadwatul Ulema of Lucknow helped

him to express his views on education. Later, in 1916, he openly asserted that he had gained a

critical insight on education. His reasoning, and, more importantly, the habit of raising questions

or challenging traditional knowledge or teaching methods and curriculum, is influenced by Ibn

Khaldun, a 14th century historian, traveler, and philosopher who had a significant influence on

him. He was also in agreement with Khaldun on the point that unquestioning theology has led to

its stagnation not only in religion but also in secular learning. Thus, for him questioning is

significant, specifically in order for any learning or system of education to survive in the

changing times. He also opined that it is through education alone that one can rectify this habit of

accepting any domain of knowledge without questioning it. He also felt that science and

technology is an important part of any education system be it the Islamic Madrasa education

system, or any other.

Apart from Ibn Khaldun, Sir Syed Ahmed Khan also influenced him. He was inspired by

Sir Syed’s opinions on modern education and science, specifically for Muslims. Further, one can

see that Maulana Azad was also in agreement with Jamaluddin Afghani, a political activist who

travelled extensively to the Muslim countries.
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Maulana Azad was open to any idea or new knowledge. Though he initially received only

Islamic education, Maulana Azad also explored other subjects of his interest and topics. It was

not only the contribution of his constant reading but his personality was also such that he never

restricted himself to a single frame of mind. He constantly engaged himself with new ideas and

put an effort to do something which takes the country to the path of modernity specifically in

terms of education.

Further, he took interest in the varied concepts of western education that allow a child to

learn freely and independently. He was also interested in the progress of the West in science and

technology. Azad was also in agreement with Rousseau’s philosophy. He talked about it in his

paper Al-Hilal wherein for him Rousseau was someone who revolutionized not only the

intellectual but the social life of his times. He liked Rousseau’s idea of letting the child

understand and learn the concept of truth on his own. On the one hand, he was in awe of the

western education system which puts the child on a pedestal. On the other hand, he was

bewildered at the apathy of the Eastern education system.

Irfan Habib opines that there is an argument among the scholars that Azad had nothing to

do with education and it was Nehru who appointed him as the Education minister and he also

played a key role in making various educational policies be it related to scientific or otherwise.

Irfan Habib agrees to the fact that there is no doubt that he was appointed as the minister of

education on the insistence of Nehru and Mahatma Gandhi. However, they were very much

aware of the fact that Azad was passionate about education, culture and science and technology.

Though he might have limitations, Nehru’s positive attitude and support was always there for

him. More importantly, he was the best available man for the job. Irfan Habib further opines:

He was not a professional educationist like Montessori, Tagore, or Gandhi

but their influence was huge on education. More importantly, he was a

scholar, a thoughtful man, a litterateur, and a divine who was surrounded

by intense political life. He was luckily able to club his life of the mind

with his life of intense political activity- a rare quality which he shared

with his life-long friend and colleague, Nehru. If we look retrospectively,

Azad was the most eminently suited choice to bring India out of the

morass it had gone into after partition. There was a need for a person of

great vision and character who may be able to assess the situation
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correctly and adopt sound educational policies that would help, in the long

run, to restore mental sanity and balance to national life and instill the

right values in it. (18)

13.2.3 Medium of Instruction and Azad’s Views:

The medium of instruction plays a significant role in any country’s system of education.

In India, it had a different history and it played a major and important role in shaping the minds

of Indians. There were many debates and discussions before English became a part of the Indian

education system. It all began during the colonial times when the Anglo-Anglicists won over the

orientalists and the natives who had little or no say in it. Nevertheless, English became an

essential part of the education system and a means of survival for the Indians. Post-independence

it was once again a huge responsibility to set the tone of the education system. Of course, Azad

knew very well how important education is in one country’s progress, as he once said in one of

his first conferences that: “A truly liberal and humanitarian education may transform the outlook

of the people and set it on the path of progress and prosperity, while an ill-conceived or

unscientific system might destroy all the hopes which have been cherished by generations of

pioneers in the cause of national struggle.”

Irfan Habib states that Azad was aware of the harmful effect the English medium of

instruction had brought on this country that began during the colonial times, specifically after the

Macaulay’s Minute. However, now there was no other way to go and at the same time it is also a

fact that “Sanskrit and Persian were unsuited as the medium of instruction, “but English could

serve the purpose no better”. When the East India Company decided to introduce English as the

medium of instruction, we made a beginning in an un-Indian way. The Indians had to shape their

Check your Progress:

1. Name the 14th century scholar who greatly influenced Azad.

_______________________________________________________

2. What were maulana Azad’s views on scientific knowledge?

_______________________________________________________

3. On whose insistence did Maulana Azad become the Education

minister?

_______________________________________________________
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minds in artificial and not in natural moulds. He even said that “If the Indian languages had been

made the medium of instruction a hundred and fifty years ago they would have come in line with

the progressive languages of the world.”

After the Independence of India, Maulana Azad became the first Education Minister of

the country. During his tenure, education in the country was made universal for the school going

children, social education also started for adult illiterates; he gave preference to scientific and

technical education and understood the need to enrich culture. He set up a National Centre for

the Blind at Dehra Dun. He established a system of cultural scholarships to help and welcome

the foreign students to study in India. He encouraged the use of audio-visual aids in imparting

better education to the children.

During his tenure, he established numerous institutions, including the University Grants

Commission (UGC) in 1953, the Sahitya Academy in 1954, the Indian Institute of Technology

(IIT), Kharagpur in 1951, the Indian Institute of Science (IISc), Bangalore, and the CSIR for

scientific works. He also designated Visva Bharati Santiniketan as a Central University in 1952.

The Central Institute of Education in 1947, the Indian Academy of Dance, Drama, and Music in

1953, Lalit Kala Academy in 1954, National Museum in 1947, etc. were established during his

tenure

As he was the first Education Minister of the country, he had a great task to accomplish

because it was the initial period. The newly Independent India was demanding its own identity.

For that he felt the Indian languages needed special attention in the presence of the English

language. He suggested another way to develop these languages and that was through the

transformation of knowledge or the translation of various developed languages literature and

books should be made available in the Indian languages.

He himself always used to speak and write in Urdu though he knew English. His official

works and files were also in Urdu. It is to be said that he never addressed a gathering in English. It

does not mean that he was less fluent in English. Ali comments on his command over the English

language, “His proficiency in English reached such a level that when Al-Hilal was revived in

1915 he would translate English articles into Urdu” (Ali: 2008, 30).

The supportive factor could be that he was the Congress President more than once and

just before the Independence he held the post continuously five to six times. So, obviously, the
official work and dealings he did at the time, as well as dealings with English-speaking people were in
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English only. He never ignored the English language. He knew Ghalib, Kalidas, Amir Khusro but

he did not keep himself away from Shakespeare and Milton. By the way his favorite poet was

Byron. But he wanted India to have its own identity in terms of its language and culture. He

clearly expressed his views on the English language during his address at the Patna University

Convocation Day on December 21st, 1947. He said:

Perhaps this is the first time in the history of the Indian Universities when

English is being replaced by an Indian language for delivering a

Convocation Address. I do not know what your reactions would be to my

speaking in Hindustani. Do you think it is necessary for me to offer an

apology for breaking with the past? Indeed, if an apology was needed, it

was only for the adoption of a language forced upon us by the course of

historical events (Kumar: 1991, 97).

In that speech, he did put forward the pros and cons of the English language and

the education system which was forced on the natives by the colonizers. He was not

against any language or education system but he was worried about the country’s identity

and about the people of the country. They are forced to learn a foreign language which is

the problem. Maulana Azad called this system of education an artificial one because

education is imparted through the medium of a foreign language. He gave examples of

countries that have their own language as the medium of instruction - Japan and Turkey.

Maulana Azad said, “If the Indian languages had been made the media of instruction a

hundred and fifty years ago they would have come in live with the progressive languages

of the world” (Kumar: 1991, 98).

Though Maulana Azad was in favor of Indian languages like Urdu, he never ignored

English. He favored such policies where the English language along with one of the Indian

languages is used as an official language of the country. Indians could not suddenly adopt a new

medium or instructions, and English was reviewed for the first five years and then again for five years,

and by that time he was no longer alive.
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Check your Progress:

1. Name the institutions established by Azad as an Education Minister.

________________________________________________________

2. For how many years English was put under review?

________________________________________________________

3. How many languages did Azad know?

________________________________________________________

13.2.4 Democratization of Education:

Maulana Azad at the All India Education Conference declared: “We must not for a

moment forget, it is a birth right of every individual to receive at least the basic education

without which he cannot fully discharge his duties as a citizen.”

India is a country filled with various cultural and religious communities. Religious

communities are again divided into various sects and castes. To make the matter more

complicated, there are different classes of people as well. On this diversity and unity, Azad was

very proud and once he openly declared that: “I am proud of being an Indian. I am part of the

indivisible unity that is Indian nationality. I am indispensable to this noble edifice and without

me this splendid structure is incomplete. I am an essential element, which has gone to build India.

I will never surrender this claim.”

Nevertheless, providing education to all these people of diverse cultural and religious and

socio-economic backgrounds was an important issue. In this situation it was difficult to cater to

the needs of all the people, or to say, have a vision of the communities on the same line was

difficult. It was Maulana Azad who faced this issue in the capacity of an Education minister.

Irfan Habib states that Maulana Azad used Islam as a frame of reference for the universalization

of education. For Azad, who was also an Islamic scholar, Islam is perfect because it spreads the

message of equality and literacy among mankind.

In a newly Independent India wherein everyone enjoys the right to vote and thereby

become the makers of democracy, this reason was enough for Maulana Azad to desire for the

masses the right to education. He wanted them to be educated in order to be informed citizens.

Further, another thing that made him fight for the universalization of education was a huge

illiterate population inherited after more than 150 years of colonial rule. Apart from this there
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was caste and class discrimination to make things worse. All these matters needed urgent

attention. In order to solve these problems, education was the only tool. However, the major

hindrance to accomplish this task was lack of financial resources. Due to his continuous and

untiring efforts, the fund for education was raised from 20 million to 350 million of rupees

during his tenure as the education minister.

Maulana Azad did not want the citizens of this country to ignore the English language.

As the Education Minister, he could have taken any decision to discard the English language

from the country’s offices and institutions but he did not do that. All great institutions of India

today which were established by him follow English and in fact he advocated for English

sometimes. He said whatever the medium would be, English should be compulsory and our

students should learn English because it will help them in higher education and in competing

with the other nations.

13.3 Learning Outcomes

At the end of this Unit, you should have learned about Maulana Azad’s contribution in

the field of education as the Education minister. You should have become aware about the debate

on the medium of instruction and English education. Apart from this you should have understood

the significance Maulana Azad attached to education and his efforts to improve the field of

education in India.

13.4 Glossary

Diversity: Involving people from different ethnic, religious, cultural, race, gender

background

Vocal: Expressing any idea or oneself freely

Segregation: The act of separating one thing from the other

Ignore: Refuse to acknowledge someone or something or disregard someone or something

Advocate: Supporting openly an idea or something

Discard: Rejecting something or someone as it is no longer useful or required
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Institution: A place founded for learning or religious purpose or a law or practice

Accomplish: To achieve something

Hindrance: Obstacle; creating a problem or obstruction in a work or something

Universal: Providing or making things available for all irrespective of class, caste and gender,

community

13.5 Sample Questions

13.5.1 Objective Questions:

1. Where was Maulana Azad born?

(a) Madina (b) Mecca

(c) Calcutta (d) Ranchi

2. Where was Maulana Azad father come from?

(a) Bengal (b) Makkah

(c) Hyderabad (d) Gujarat

3. Name the two significant weeklies started by Azad.

(a) Al-Hilaal and Al-Balagh (b)Mirat-ul Urs

(c) Hicky’s Bengal Gazette (d) Nusrat-ul-Akhbar and Nusrat-ul-Islam

4. Name the autobiography of Maulana Azad which was written by him in Urdu.

(a) India Wins Freedom (b) Tazkira

(c) Ghubar-e-Khatir (d) Qissa-e-Hatim Tai

5. Who edited the Lisan-us-Sidq in 1903?

(a) Maulana Abul Kalam Azad (b) Sir Syed Ahmed Khan

(c) Maulvi Nasir Ali (d) Syed Hasan

6. How many times did Azad become the President of the Congress before Independence?

(a) Five (b) twice

(c) Never (d) once

7. Maulana Azad was appointed as the first ___________.

(a) Education Minister (b) Chief Minister of Bengal

(c) President of India (d) Vice-President of India
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8. For how many years did Maulana Azad hold the post of Education Minister?

(a) 11 years (b) 5 years

(c) Never (d) 7 years

9. Maulana Azad always spoke in ___________.

(a) English language (b) Hindustani

(c) Persian (d) Urdu

10. Maulana Azad advocated for __________.

(a) Universalization of education

(b) English education

(c) Male education

(d) Education in Regional languages only

13.5.2 Short Answer Questions:

1. When and where was Maulana Azad born? How did his lineage influence him?

2. Name the two very famous weeklies of Azad and why were they banned.

3. Name the Indian personalities who influenced the thoughts of Maulana Azad and how.

4. What were the thoughts of Azad on medium of instruction?

5. What were Maulana Azad’s thoughts on modern science and technology?

13.5.3 Long Answer Questions:

1. Briefly discuss the thoughts of Azad on the English language.

2. Name the institutions or universities established by Azad during his tenure as an Education

Minister.

3. Write Maulana Azad’s thoughts on English as a medium of instruction and his thoughts

about regional languages.
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Unit – 14: Contribution of Maulana Azad as the First Education

Minister

Structure
14.0 Introduction
14.1 Objectives
14.2 Contribution of Maulana Azad as the First Education Minister

14.2.1 Education Policy
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14.2.4 Technical Education
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14.5 Sample Questions
14.6 Suggested Readings

14.0 Introduction

Maulana Azad was a scholar, freedom fighter, journalist, litterateur,and orator. After

completing formal education at the age of 16 years, he studied modern sciences, world history,

politics, philosophy and literature. He visited various countries like Afghanistan, France, Egypt,

Iraq, Syria, and Turkey. At the age of 14 years, he started writing Urdu poetry and reviewing

scholarly books. He contributed articles to many well-known literary journals and magazines and

edited a magazine including his own. He met Maulana Shibli Nomani. He took him to Nadwaltul

Ulema Lucknow, where he edited Al-Nadwa in 1906. He also edited Vakil of Amritsar, a bi-
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weekly magazine. He was the editor of two Urdu weekly Al-Hilaland Al-Bilagh. You have

already read about this in the previous Units.

Maulana Azad was multi-lingual and well-versed in Arabic, English, Urdu, Hindi,

Persian and Bengali. Politically, he was associated with Indian National Congress. Due to his

interest in the field of education, he was made the first Education Minister of Independent India

in Pandit Jawaharlal Nehru’s cabinet from 1947 to 1958. He got the opportunity to serve as the

Education Minister for eleven years. Posthumously, he was awarded India’s highest civilian

honor, Bharat Ratna in 1992. As the first Education Minister, he had a great responsibility of

universalizing and democratizing the education system in India. He took every effort in this

direction and made Indian education system different from the then prevailing British education

system. He was an advocate of Indian liberal education system free from discrimination based on

caste, creed, religion, region and gender.

14.1 Objectives

The objectives of this Unit are to:

 study Maulana Azad’s vision about education

 discuss his contribution as Education Minister

 examine the establishment of various institutes of national repute

 perceive Maulana Azad’s vison of Adult Education

 focus on his stand on compulsory basic/primary education

 elaborate Maulana Azad’s language policy

 elucidate Maulana Azad’s contribution to higher education

14.2 Contribution of Maulana Azad as the First Education Minister

14.2.1 Education Policy:

After assuming the office as the Education Minister on 15th January, 1947, Maulana Azad

had a great responsibility to deal with the condition in which the education system in India was
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left in, by the colonizers. He had reviewed previous policies of the British government regarding

education system in India. Maulana Azad was of the view that in the hands of the alien

government education was not imparted in the way as was needed. Hence, he thought it

necessary to review the education schemes and make necessary modifications so that the

schemes of education could be in alignment with changed times. He considered it his duty to

undertake new plans in the field of the education in order to reach the objectives of a newly

independent nation. He could see various difficulties in his way including political uncertainty,

and lack of funds.

Maulana Azad could find that the process of execution of schemes of education was

certainly slow. For getting favorable results, these schemes needed to be accelerated. He cited

two examples of the schemes before he assumed charge of the Education Ministry. A budget

provision of Rs. 22 lakhs was sanctioned for the establishment of central institute of education. It

was expected that this could be completed within a time of two years but the project proved to be

a failure as it did not have its own building. Second, Maulana Azad regretfully mentioned that

the scheme of basic education for the country had been agreed upon by the Central Government

as well as the Provincial Governments to implement it with immediate effect by giving it priority

in the first Five Year Plan. According to this scheme, all citizens of India in the age group of 6 to

14 years would be provided free and compulsory education.

Maulana Azad pointed out that the scheme of overseas scholarship, though it had started

in 1944 it was not implemented meticulously. The capacity of the then existing institutions in

India and the country to which the scholars were sent was not favorable. It was a time of war

which had worsened the situation in the U.K. and the U.S.A. About 90 percent of the seats were

reserved for ex-service personnel in both these countries. There were great difficulties in

providing of housing and food for students going to the U.K. Before Maulana Azad could

assume the charge of this ministry, two batches of 500 students were already sent abroad as per

the plan of sending this number of students each year. After Maulana Azad assumed the office as

Education Minister, he appointed Overseas Scholarship Committee and Scientific Manpower

Committee in order to design well thought plans. With the recommendations of these committees,

new plans were made, funds were allocated for the expansion of Indian institutions and their

quality improvement. This would help a lot in the selection of candidates who would be sent for

training abroad at government expenses.
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The Central Advisory Board of Education recommended that the Basic Education

Scheme of Compulsory free education to the citizens of India under the age group of 6 to 14 be

implemented gradually for 40 years but Maulana Azad was reluctant to get it implemented from

the next academic year, at least in Delhi.

Maulana Azad had given equal attention, along with basic education and adult education,

to technical education and higher education. Accordingly, Tata Institute of Science was allocated

35 lakh as non-recurring amount and Rs. 0.5 lakh as recurring amount in the year 1947-48.

Similarly, a National Museum of Art, Archeology and Anthropology was established in the same

year in order to preserve Indian art and ancient monuments.

Maulana Azad encouraged research in higher polymer Physics and Chemistry at the

Indian Association for Cultivation of Science, Calcutta. The Power Engineering Department at

the Indian Institute of Science, Bangalore was also established. Maulana Azad knew that the

Central Government had special responsibility for the development of Central Universities and

had got the required funds sanctioned from the government.

Maulana Azad, in the light of the then new policy of the Government, had got the facility

of training expanded across the country instead of sending scholars abroad. Accordingly, Eastern

and Western Technical Institutes near Calcutta and Bombay were established respectively.

Simultaneously, Maulana Azad had an idea of development in all the spheres of education. As a

result of this, Training College of Physical Education, Training College for Teachers in

Domestic Science were established. Central Institute of Foreign Language was founded with a

view to provide opportunity for the Indian and foreign nationals to learn various foreign

languages in order to look for better employment prospects. The establishment of Central Bureau

of Psychology, Experimental School at Delhi, National Central Copyright Library and the

Central School of Indian Architecture and Regional Planning were also the product of Maulana

Azad’s vision.

14.2.2 Compulsory Basic/Primary Education:

Maulana Azad believed that the wealth of a nation is concentrated in the primary

schools. The first and foremost action taken by him as the first Education Minister was to

implement the scheme of basic/primary education for the country. As per the scheme, to which

the central as well as the provincial governments agreed to implement the scheme under first

Five-Year Plan, the government aimed at providing free and compulsory education to the
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citizens between the ages of 6 and 14. He emphasized the importance of imparting basic/primary

education to all irrespective of gender. He was a staunch advocate of girl education: without it

achieving the goal of basic/compulsory education would not have been possible. In one of his

speeches, he said, “No program of national education can be appropriate if it does not give full

consideration to the education and advancement of one-half of the society – that is the women.”

Maulana Azad could easily see the difficulties that could arise in the implementation of

Basic Education Scheme for universal compulsory education. The Central Advisory Board of

Education under the previous government had already done important work in the direction of

Basic Compulsory Education. The only difficulty which Maulana Azad could visualize was the

time taken for its implementation. The Central Advisory Board of Education had recommended a

period of forty (40) years for its implementation. This time period was not acceptable to Maulana

Azad. Instead of relying on the Central Advisory Board of Education, he set up the Delhi

Provincial Education Board in order to implement the full scheme from the next academic year.

To implement the scheme of Compulsory Basic Education across the nation All India

Educational Conference was organized. At the Conference, which was held in January 1948,

Maulana Azad had suggested that instead of 40 years, the government should aim at a target of

five years for the completion of the scheme of Compulsory Basic Education. Maulana Azad was

extremely confident and hopeful of getting the scheme completely executed within a period of at

least ten years. The All India Educational Conference agreed unanimously with the expectations

of Maulana Azad. He enquired about the ground-level problems involved in the implementation

of Compulsory Basic Education. He was told about the dearth of trained teachers and also of the

shortage of funds for the implementation of the scheme.

It was decided at the conference itself that though the number of trained teachers is less in

number, the work of the scheme must start with the available trained teachers. It was also

decided that there should be some kind of educational conscription for five years; during this

time every literate man in the country would be expected to put a certain period of his service as

a teacher of the nation. In a sense, the scheme was taken up by Maulana Azad as a national

mission. Second, Maulana Azad sanctioned an additional expenditure of Rs 24 crore per year for

the next five years. In this way two major problems coming in the way of implementation of

Compulsory Basic Education were sorted out. At the Conference it was decided that a committee
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should be appointed to monitor and examine all available methods for meeting the financial

requirements.

14.2.3 Adult Education:

As a visionary, Maulana Azad wanted to see India developing into an educated and

democratic nation in the real sense. He had not only given attention to the improvement of

educational facilities among the young generation who had been out of schools for decades

together. Due to the non-availability of formal education, the adult generation could not have the

opportunity of gaining education. It is in this sense that Maulana Azad looked at adult education

with equal seriousness as that of child education. He states:

…There is no doubt that the problem of adult education is as important as that of

child education.The adult education has far greater aims than merely teaching

adults how to read and write. It is our duty to impart to adults an education which

should develop their thinking faculty so that they are enlightened and enabled to

take due interest in the affairs of a democratic state and society. In no walk of our

national life can we progress without the considerate and judicious co-operation

of millions of our countrymen.Anyhow, nobody would deny the extreme

importance of this work. What we have to see is how best this work can be

accomplished in the shortest period. (Speech delvered in Constituent Assembly of

India, March 11, 1948).

The condition of an adult, in the absence of education, is like a grown-up child. In this

condition, according to Maulana Azad, there is no development of the thinking faculty. Maulana

Azad was of the view that teaching the uneducated and illiterates how to read and write was not

enough. He expected more from them. He wanted to bring the uneducated adults, through

educating them, in the mainstream of national development because the ratio of uneducated adult

was greater than that of the educated.

Like basic education, Maulana Azad paid attention to Adult Education Scheme also.

Maulana Azad wanted to place the scheme before the competent bodies. He did it by placing the

scheme before Educational Conference as well as Central Advisory Committee in January 1948.

Both these bodies had approved the scheme of Adult Education. The report of the sub-committee

appointed for this purpose by the Standing Committee of the Central Advisory Committee was

presented and accepted with some modifications.
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The scheme of adult education had two branches. The first concerned itself with literary

education while the second was concerned with the development of mental faculties. The latter

provided, beside oral lectures, the media of radio, films and modern methods of open air theatre

for educating the adults. Maulana Azad made financial provision for creation of film library in

this regard. With the help of the financial provision, it became easy to undertake production of

educational films which eased the process of teaching the adult learners.

The Education Ministry started a separate section in order to prepare necessary literature

meant for the adult learners. The sub-committee appointed by the Central Advisory Board had

stressed the inclusion of certain amount of technical and skill-based education so that it would

enable the adult learners to be connected with some profession. Maulana Azad intended to

introduce the scheme of Adult Education in such a way as to enable the schools of Basic

Education to become centres of all activities of Adult Education as well. According to Maulana

Azad, this would help to create a new intellectual atmosphere in the country.

14.2.4 Technical Education:

Maulana Azad also paid attention to the development and imparting of technical

education. Under his ministry, four Higher Technical Institutions, on the model of the American

institutions, were established – two near Calcutta and two more near Bombay. Each of the four

institutions was allocated an amount of three crores as capital expenditure and rupees forty four

lakh as recurring expenditure. These institutions were expected to provide training to 3000

students – 2000 under-graduates and 1000 post-graduates. Four-year development plan for the

Indian Institute of Science, Bangalore was sanctioned during his tenure. Likewise, three-year

development plan for the Delhi Polytechnic was also sanctioned. Similarly, the All India Council

for Technical Education (AICTE) was also recommended by him, in order to give grants to the

existing technical institutes in the country from the central budget. Accordingly, the grant has

also been sanctioned for five years. The AICTE was expected to act as the funding agency for

the technical institutes. It is still functioning in the same capacity.

In order to send Indian scholars abroad, under the Overseas Scholarship Scheme,

Maulana Azad had very clear perspective. Due to very poor condition of Indian institutes, the

scholars aspiring to avail overseas scholarship could not prove their talent at international level.

Therefore, he undertook the work of raising the status of the existing institutions to a level so as

to train students with much higher qualifications, and then to determine according to the plan the
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subjects for the study of which scholars should be sent abroad and then to grant scholarship for

those subjects only. In view of this, Maulana Azad set up a committee to investigate into

country’s immediate scientific requirements and to prepare a master-plan to meet those

requirements.

In the light of the recommendations by the committee, the central government and the

Education Ministry allocated required funds and established three central universities. Along

with this, the provincial governments were also allocated handsome amounts of fund in order to

implement their development schemes quickly in relation to educational institutes. According to

the recommendations of the committee, 29 Junior Technical Institutions were recognized, 42

Technical High Schools were opened, 15 Senior Technical Institutions, 140 Junior Technical

Schools, 38 Technical High Schools, 16 Polytechnics were opened in the major locations of the

country.

14.2.5 Language Policy

Maulana Azad had very clear vision as to which language should be adopted as medium

of imparting primary education to the children. Maulana Azad was in total agreement with the

recommendations made by the Central Advisory Board Education which was in favor of

imparting education in the mother-tongue only. Maulana Azad thought that imparting education

to the children in their mother-tongue is the natural and the most appropriate medium for

imparting education. According to him, it would become difficult for the children if the language

spoken by them as regional language is different and that of taught at schools is different. After

fifth class, the children should be taught State language but the medium of instruction should be

the mother-tongue.

According to Maulana Azad, if the language spoken by a certain group of people is not

the same which has been adopted by the Provincial Government concerned, in such a situation,

every person residing in that Province should learn the State language otherwise, he will have to

suffer. Maulana Azad also had made it clear that university education through different

languages. There has to be only one language through which education should be given and that

should be the State language.

14.2.6 Job Opportunities for Foreign returned Scholars:

Maulana Azad had been a staunch supporter of sending Indian students to foreign

countries in order to seek higher studies in scientific and technical subjects. Along with this, he
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was of the opinion that by doing so the main objective of education should be served at its

earliest. Maulana Azad had the idea that in future the country could be benefitted by the

knowledge of the scholars who are foreign returned. In future, the scholars would impart

knowledge within the country to the upcoming generation of students desirous to seek higher

studies. Maulana Azad had introduced overseas scholarship for the scholars desirous of going

abroad for higher studies. According to him under this scheme the Government had a plan to

send a certain number of Indian students to foreign countries every year. Maulana Azad had

been very keen about the employment to the foreign returned students. He was in favor of

offering them immediate employment on their return to the home-country after completing their

studies. According to him, the knowledge which the scholars have acquired in the foreign

country should not go to waste if the foreign returned scholars do not get job opportunities

immediately after their return.

Maulana Azad, in the light of the scheme to provide job opportunity to the foreign

returned scholars, had a plan that various departments of the Provincial as well as Central

government must be consulted as to know what kind of persons would be required for their work

in future, for which technical subjects they want students to be sent to foreign countries.

Likewise, a detailed set of questionnaires was prepared and sent to each department. According

to this plan, various departments of the government selected a number of subjects and referred

them to the Education department. The Education department announced only those subjects and

recommended the same to the selection board. The selection board was expected to select and

send the students as per the plan of the government. During Maulana Azad’s tenure, this scheme

was successfully implemented.

14.2.7 Establishment of Visva Bharati:

Before the establishment of the Visva Bharati as a university, Azad passed the motion in

favour of the bill. According to Maulana Azad, every citizen of India is well aware of the grand

reputation of Visva Bharati. For him, granting permission to Visva Bharati to function as

university is not new. Visva Bharati had been functioning on the parameters of the university

itself. It had created its reputation as the institute of national repute. For Maulana Azad, whether

the house acknowledged or not, it didn’t make any difference to the position of Visva Bharati.

The object of presenting the bill in the house was only to provide official recognition to it as a

university. Maulana Azad remembered the services rendered by Rabindranath Tagore since the
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time he established Visva Bharati in 1921. Since that time Visva Bharati has been functioning as

a full-fledged university.

Maulana Azad acknowledged that Visva Bharati enjoys its reputation as an institute of

high esteem not only in India but outside as well. He endorsed that the scholars and students

from all over the world come to Visva Bharati in search of real knowledge which they carry with

themselves only to spread the same in different parts of the world. Maulana Azad had mentioned

in the bill itself about the type of education Visva Bharati was expected to impart. According to

him, there was no need to introduce any kind of change or alteration in the type and system of

education. Maulana Azad had recalled that while establishing Visva Bharati, Rabindranath

Tagore had cared a little about adoption of general terms of the existing universities. Tagore had

adopted Hindi terms for different posts and committees in his institution – for example the word

he adopted for the Executive Council is ‘Karya Samiti’. Maulana Azad assured that the

Education Ministry had not altered any of the term already used by Tagore in Hindi but the

provision of using the English version of the Hindi words was made in the bill in order to make it

easy for the understanding of the common man.

About the issue of financial help to Visva Bharati, Maulana Azad made it clear that the

management of the university had notified that the university would not require any funds at

least for coming ten years. Maulana Azad declare a certain amount of budget for construction of

the hostel and library buildings. Apart from this, no provision of budget was made because Visva

Bharati did not need any funds for the construction of classrooms. Nature had provided it with a

canopy of the sky and open places.

14.2.8 Approach towards Urdu:

Referring to the status of Urdu, Maulana Azad said that Urdu is not the language of any

religious group. Muslims, Hindus, Christians, Parsi and others speak Urdu irrespective of their

religion. There was much fuss created at the time of sanctioning a budget of Rs. 60,000 to Shibli

Academy which had been then working for last 30t o 40 years. Maulana Azad very strongly

defended his stand of doing so. The act of sanctioning the budget for one time to Shibli Academy

was concerned, Maulana Azad took the side of Shibli Academy by saying that this academy had

been working for the maintenance and promotion of Urdu. He could see that there was nothing

wrong in doing so. Seth Govind Das, one of the members of the Parliament, had mentioned that

in the way of promotion of Hindi, there were two obstacles: Maulana Azad resisted by saying
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that for the promotion of Hindi, the Ministry of Education had established a separate section but

there was no separate section created for the promotion of Urdu. How can this become a

hindrance for the promotion of Hindi. He elaborately mentioned that Hindi had been the official

language of the country.

14.2.9 Approach towards Hindi:

In order to promote Hindi as national language, the Education Ministry had already set up

a special section meant for Hindi. In Maulana Azad’s opinion, there would not be a single

individual in North India who did not want Hindi to progress. Moreover, there are those people

who do not know Hindi but ask their children to study it.

Maulana Azad feels sorry for Hindi not making progress as speedily as it could. The

main reason behind this condition of Hindi is the unwelcoming gesture that it has been receiving

since the time it has been declared the national language of India. Maulana Azad stated that one

must not be prejudiced about any language and it is Hindi, absolutely not. Maulana Azad invited

every Indian citizen’s attention towards the need of promoting Hindi as national language of the

country. For him, it is everyone’s duty to render sincere efforts to develop it.

14.2.10 Adoption of International Scientific Terms in Hindi:

To the issue of whether scientific terms are to be adopted in Hindi or retained in English

only, Maulana Azad had a clear-cut idea in this regard. He mentioned that he had been on tour

to England and France and had found that these countries had not adopted the international terms.

To take a decision over this point, a commission was established by the government under the

name of University Education Commission. The Commission submitted its report in this regard

and recommended that for science studies international terms should be adopted in Hindi.

Maulana Azad further had made it clear that the recommendations of University

Education Commission before the Central Advisory Board of Education. This Board is a body

which represented the State Governments, the Universities and the educationists of the country.

It is natural that the government had great respect and value to the recommendations made by the

board. The board unanimously accepted the recommendations of the Commission which had

established that for science international terms should be adopted in Hindi. Thereafter, the

Ministry of Education had formed a committee of expert educationists and scientists which

should take up the work of preparation of such terms.
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14.2.11 Establishment of various Institutions of National Repute:

During the tenure of Maulana Azad as the first Education Minister of independent India

various institutes of higher education were established which are still enjoying the status of

institutes of high repute in the country. The first and foremost is the establishment of the

University Grants Commission (UGC). Apart from this, Maulana Azad also established Indian

Council for Cultural Relations (ICCR). This institute has been making noteworthy contribution

in the field of academic and cultural development of the nation. Pandit Jawaharlal Nehru, with

the assistance of Maulana Azad, had established the Council of Scientific and Industrial

Research (CSIR), one of the landmark institutes to carry scientific research. Considering the

need of technical education, Maulana Azad had strengthened the All India Council for Technical

Education (AICTE). During his tenure as the Education Minister, first Indian Institute of

Technology (IIT) in 1951 at Kharagpur which was followed by the institutes of the same nature

and reputation at Mumbai, Chennai, Kanpur and Delhi respectively. Maulana Azad had given

equal attention towards the establishment of the Sangeet Natak Academy in 1953, the Sahitya

Akademi and the Lalit Kala Akademi in 1954 in order to promote and protect Indian culture and

art.

14.3 Learning Outcomes

At the end of this Unit, you should have gained insights in to:

 Maulana Azad’s vision of education

 Maulana Azad’s contribution as the first Education Minister

 Maulana Azad’s visionary zeal in establishing various institutes of national repute

 his vision of adult education

 Maulana Azad’s vision and approach towards compulsory basic education

 Maulana Azad’s approach towards language and in particularly towards Urdu and Hindi
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14.4 Glossary

Profound: In depth

Posthumously: After death

Implement: Instrument for working with

Dearth: Shortage, scarcity

Conscription: Involuntary work

Adult education: Education meant for the grown up citizens

Provision: En act of providing

Imparting: Giving or sharing

Recurring: Happening frequently

Tenure: Period of working in an office

Reluctant: Offering resistance

14.5 Sample Questions

14.5.1 Objective Questions:

1. Maulana Azad is honoured with which of the following awards posthumously?

(a) Bharat Ratna (b) Sahitya Akademi Award

(c) Padma Bhushan (d) Dnyanpeeth

2. In whose ministry was Azad the first Education Minister?

(a) Indira Gandhi (b) Pandit Jawaharlal Nehru

(c) Atal Bihari Vajpai (d) Narendra Modi

3. For how many years was Maulana Azad education minister?

(a) 09 (b) 11

(c) 13 (d) 15

Fill the blanks:

1. Maulana Azad means ______________.

2. The birth name of Maulana Azad was ___________.

3. Maulana Azad started ___________and __________ magazines.
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Say whether the following statements are true/false

1. Maulana Azad had stressed for compulsory basic education for the children of age between

6-15 years.

2. Maulana Azad favoured English as a medium of imparting education.

Answer the following questions in one sentence

1. Which is the national language of India?

2. Who was the first Education Minister of independent India?

14.5.2 Short Answer Questions:

1. Comment on Maulana Azad’s approach to Urdu.

2. What was Maulana Azad’s approach to Hindi?

3. Bring out Maulana Azad’s stand on adult education.

4. What provisions were made for job opportunity to foreign returned students?

5. Enlist in detail Maulana Azad’s contribution to various institutes of higher education.

14.5.3 Long Answer Questions:

1. Write in detail on Maulana Azad’s education policy.

2. Comment on Maulana Azad’s idea of compulsory basic education.

3. Bring out the salient features of VisvaBhararti university bill.
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Unit - 15: Inauguration of Madrasa Islamia, 1920

Structure
15.0 Introduction
15.1 Objectives
15.2 Inauguration of Madrasa Islamia, 1920

15.2.1 About the Author
15.2.2 Discussion
15.2.2.1 Section 1
15.2.2.2 Section 2
15.2.2.3 Section 3
15.2.2.4 Section 4
15.2.2.5 Summary

15.3 Learning Outcomes
15.4 Glossary
15.5 Sample Questions
15.6 Suggested Readings

15.0 Introduction

The present selection is an extract from a speech delivered at the meeting organized in

Calcutta to inaugurate the reinstituted Madrasa Islamia. The occasion was historically significant

because it represented a moment of grand decisions, noble deeds, and great sacrifices. Most

speeches at such ceremonious occasions would be formal and restricted in scope. Maulana

Azad’s speech crosses the boundaries of the occasion and comments on history and the people

participating in the larger than life drama taking place around them. Maulana Azad was a man of

strong views and we see him expressing his ideas clearly and fearlessly. The speech is full of

suppressed excitement, anguish at disappointments, optimism, and anger at perceived injustice.

He had an extraordinary nobility of mind and honesty of thought. One brief speech is capable of

evidencing all this! Above all this we see that to the core of his personality he was a devout

Muslim, a staunch believer in secularism, and a hard-core nationalist. These qualities in one man
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would appear as anachronisms in today’s world, where we are all fast becoming uni-

dimensional.But such was the versatility of Maulana Azad!

Background

In March 1920, Mahatma Gandhiji had spelled out a number of actions that the Indian

citizens would resort to as part of expressing their non-cooperation towards the Government. In

his original manifesto, Gandhiji had identified the adoption of the principle of Swaraj, and the

eradication of untouchability as the two bases of the mass movement. Later, many details were

added as the public modes of non-cooperation towards the Government. People were asked to

surrender the titles conferred on them in the name of the King or Queen of England; they were to

boycott the Civil Services; relinquish their posts in the British army, Police, and legislative

Councils. Boycott of foreign goods was one of the most successful actions that caught the fancy

of the Indian public and made the Government uncomfortable. All these were meant as a

preamble to the mass Civil Disobedience Movement. One of the major projects planned for

promoting the Non-Cooperation Movement was the boycott of the Western education system.

Indian leaders were acutely conscious of the fact that the age-old Indian pattern of education was

being sidelined and neglected because of the vigorous implementation of the western education

pattern in newly set up English schools and colleges. The British argument was that the western

education would benefit India in the long run; and that it would equip the Indians to take up the

self-government in an efficient manner.

Mahatma Gandhi had given a formal call in a Session of the Indian National Congress

held in Calcutta on 4 September 1920 for the launch of the Non-Cooperation Movement. This

speech by Maulana Azad, which we are going to study, was delivered in December 1920. About

three months intervened between the mooting of the proposal in September, to the 12 of

December in Calcutta, the day on which this speech under study was delivered. In those three

months, many events had taken place all over the country. Most Congress leaders were in total

agreement with Gandhiji that the country was ready for the Non-Cooperation Movement; and

that it would be the best weapon that could free the country from the hands of the British. The

Movement had been planned in a detailed manner with multiple layers of the campaign to be

observed. Indian masses and most important leaders were behind Mahatma Gandhi. However,

there were many Muslim as well as Hindu organizations, and also many important national

leaders who were not in favor of the Non-Cooperation Movement. They considered the call for
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non-cooperation movement at that time was too pre-mature. Some leaders who were interested in

the Council Elections thought that it would prevent their chances and jeopardize their good

relations with the Government.

Mahatma Gandhi was disappointed at the outcome of his proposed Movement. He had

undertaken journeys all over the country along with some like-minded leaders, to persuade

people and gather support for the Non Cooperation Movement. To the great chagrin of Maulana

Abul Kalam Azad, many important Muslim leaders were preventing the masses from joining the

Non-Cooperation Movement. For Maulana Abul Kalam Azad, Gandhiji’s call for a widespread

anti-British movement and the philosophic base of Non-Cooperation was much in tune with the

Islamic precepts. According to Islam, no citizen should obey or cooperate with an unjust and

tyrannical Government. As such the Khilafat Movement was working to free the Turkish

Caliphate from the British Government by following a stand of total non-cooperation with the

British rule. Maulana Azad was of the opinion that the Khilafat Movement was one in spirit with

the Non-Cooperation Movement. Gandhiji had declared solidarity with the Khilafat Movement

and announced that the two movements would be twin bases of forcing the Government to re-

think its decisions about granting self-rule to Indians. Maulana Azad had been very persuasive in

all his negotiations with his compatriots; but he was deeply hurt that the Indian Muslims were

not able to see his point of view. They were misled into thinking that the British rule was

altruistic in its intentions towards Indian citizens.

In the name of reforms the British Government were leading the country away from its

age-old systems and wisdom which had sustained it during all stages of history. Unfortunately

many Indian leaders found the British reformist and developmental measures very attractive and

futuristic. Older Institutions of learning were falling under neglect while new English schools

and colleges were being promoted. The British wanted to create an educated class that could

assist the Government in running the country. The establishment of the Calcutta Madrasa by

Warren Hastings in 1781 for the teaching of Muslim Law, and the setting up of a Sanskrit

College in Benaras by John Duncan in 1791 for the study of Hindu philosophy and its laws were

two landmark ventures by the British. On the other hand, Gandhiji favored the notion of self-

sufficiency and felt that India should preserve its own older system of education.Mahatma

Gandhi, with the support of many stalwarts like CR Das, Patel, Nehru, Ali brothers and of course

Azad, succeeded in popularizing the principles of the Non-Cooperation Movement. A number of
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Indian educational institutions like the Gujarat Vidyapeeth (1920) and KashiV idyapeeth were

set up. In a similar vein, Maulana Azad favoured the idea of Madrasas (places of learning) based

on the Arabic model of learning. His setting up of the Madrasa Islamiya in Ranchi, and the up

gradation of the Madrasa Islamia in Calcutta in 1920 are good examples of his zeal. Maulana

Azad was of the firm opinion that any educational system whose goal was merely to enable the

learner to earn a livelihood would not be an efficacious model for nation-building. If the people

of a nation had to develop the education system, it should be value oriented. Learning and

knowledge should go hand in hand with job-earning capacity. Education cannot have only a

mercenary goal. In order to realize the noble goal of acquiring values and learning, any sacrifice

would be welcome. With this idea in mind, Maulana Azad went about many parts of India

persuading the students studying in British-sponsored institutions to boycott their classes and

join the Indian system of learning. Muslim students were encouraged to join Madrasas.

The prose passage under study is part of the speech delivered by Maulana Azad on 12

December 1920 in Calcutta. The occasion was the inauguration of the Madrasa Islamia in

Calcutta. Actually this Madrasa had already been running offering Islamic education at a middle

level. Under the aegis of the Non-Cooperation Movement, Maulana Azad took it upon himself to

upgrade the Madrasa and introduce higher study program. He wooed many students from the

British sponsored Calcutta Madrasa (Madrasa Aliya) to join his Madrasa. He knew that

compared to the Government sponsored institutions, the indigenous Vidyapeeth’s and Madrasas

would not be very attractive as they did not have the facilities or the support of government

machinery and funds. Leaders like Maulana Azad knew that the only way to get around the

Indian masses was to appeal to their spirit of nationalism.

15.1 Objectives

The prescribed selection from the speeches of Maulana Abul Kalam aims to attend to

more than one course objectives. First, the content of the piece is rich with historic references. A

detailed study with reference to the historic records of the time will help the learners to

appreciate the significant role that the author played in the events taking place in the nation in the

second decade of the twentieth century. Apart from that we are able to glean the undercurrents
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and the reactions of different groups to the issue on hand. We see the great leaders of the day

holding their own in the face of opposition, and how they turned adversity into a favorable

circumstance by their zeal and positive thinking.

The Non-Cooperation Movement.

The prescribed prose passage is in the format of an orally delivered speech. Such a

speech would be different in some ways from a speech like Qaul-e-Faisal that you have already

studied. The learners will be able to distinguish between different features of oral and written

prose. In any speech there are different types of audiences. We shall notice that the speaker

addresses Mahatma Gandhi, who held a position as an esteemed guest at the function of the

Inauguration of the Madrasa. So the speech starts by directly addressing the Chief Guest. The

objective of the speaker is two-fold. Firstly, Abul Kalam Azad wishes to introduce the learners

of the Madrasa to the Father of the Nation. At the same time, the speaker spends much of the

content in speaking about the students of the Madrasa. Indirectly, he is using the opportunity to

laud the learners for their willingness to follow the guidance of Maulana Azad himself. Beyond

that, Azad wishes to use the learner group before him as role models. He also uses the speech as

a morale booster. There are many glowing tributes to the learner group before him. This gesture

would certainly have inspired the group and filled them with renewed energy and enthusiasm to

be paid such handsome praise by their mentor, and that too in the presence of the illustrious

Father of the Nation.

As for the modern day readers, the document is valuable as an inspirational prose piece,

and as the idiom to be adopted by any true patriot against an autocratic and unjust ruler.

The Holy books of most religions are full of the spoken form of address. It is not

surprising, however, in view of the fact that not many addressees of those times were literate

enough to read or write. The teachers had to use the oral mode and conversational form of speech

to communicate abstract and complex issues that required explication; or when an issue was

under doubt and needed persuasion to achieve consensus. The seers had to take recourse to

argument, proof, and a balanced approach to negate and offer correctives to wrong beliefs. The

foundational books of all religions, therefore, are full of the spoken models. These passages give

us an insight to the oratory and rich thoughts of the great men of yore; at the same time we gain

access to the models of speech and language use of earlier times. Thus we understand that the
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primary objective of a speaker is to persuade his/her listener towards his own way of thinking; or

to achieve a consensus of opinion. This is not an easy task.

It is easy to detect the oratorical style of the classical literature of the East in Maulana

Azad’s writings. To begin with, Maulana Azad’s early training was in Arabic and Persian

literature. He imbibed the grammar and the idiom of these literatures. Many critics have labelled

the style of Azad as ‘oracular’. The role of Maulana Azad as a leader and opinion- builder during

the Indian struggle for Independence necessitated this stance. His didactic view of literary

expression made him a sober user of his medium. This sobriety of vision and his consciousness

about his own role as leader made him use the kind of language and idiom that suited the

moment.

15.2 Inauguration of Madrasa Islamia

15.2.1 About the Author:

Maulana Abul Kalam Azad belongs to a generation of Indian leaders whose writings,

speeches, and correspondence have made a significant impact on the reading public and

audiences in India and abroad. Maulana Azad’s oratory was of an exemplary order. His

commitment to nationalistic ideals was serious and as a result the language of his writings as

well as speeches was impassioned and profound. His mastery over Urdu, and the classical

languages—Arabic and Persian—was thorough. As such, his writings displayed his total

command over his literary medium. Another factor that is remarkable about his personality is

that he was a hard-core nationalist, unflinching in his loyalty to the Nation. He was also a devout

Muslim. In his way of thinking, his religious ideals were in total correspondence with his

nationalistic beliefs. He saw the British Government as opposed to human dignity. He was

acutely conscious of how the imposition of foreign rule and the tyranny of the British laws in

India were dealing a deadly blow to the human psyche in the country. So he opposed the British

Government on all these grounds: as an Indian, as a Muslim, and above all as a free human spirit.

The short prose passage is dense with historic references. That is why it is necessary to

look into the historic events leading to the passage in hand. The importance of the passage is that

it is a speech delivered by a very important figure of Indian Freedom Movement. Also, the time
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when the speech was being delivered was very crucial. The Non-Cooperation Movement had

been announced and soon the leaders found themselves surrounded by a number of problems.

They had to contend not only with the opposition from the Government but also had to deal with

differences of perspectives and points of view from within their own circles. The speech makes

some direct and some indirect references to the problems that threatened to defeat the very spirit

of the Non-Cooperation Movement. It is heartening to see that in spite of everything, the Indian

leaders were giving all their time and energies to further the struggle for Independence.

The most important point that strikes the reader of this transcript of the speech is the

passionate involvement of the speaker with the matter in hand. Maulana Azad was a leader for

whom his patriotism was synonymous with his attachment to his religious faith. That is the secret

behind the passion that informs all the speeches of Maulana Azad. The sincerity and

commitment to a given theme gives the speeches of Azad great profundity and depth. It then

impacts the language he employs. Maulana Azad’s versatility with languages and his respect for

the structures and the idioms of different languages is put to good use in all his creative

expressions. Whether it is an editorial, a creative text like Ghubaare Khaatir letters; a formal

historic document like India Wins Freedom, or a formal address like Qaul e Faisal, we see that

the author is a conscious user of language and is a master at suiting the language to the context.

His rich technique and his astute use of different strategies in keeping with the different

situations and genres is a sample for all users of creative language. The objectives of good

learning are well fulfilled through a course such as this.

15.2.2 Discussion:

In the prescribed passage Maulana Azad presses his point in favor of Arabic Education

by appealing to the students’ sense of the true meaning of learning. In a well-considered

argument, Maulana Azad uses a logic that will work very well with the impressionable minds of

the young people before him. He knows that these young persons are devout Muslims and their

faith in their religion is strong. He appeals to this very attachment for religion and combines it

with the problem in hand. Islam enjoins upon its followers that one should acquire learning and

understand their own faith. Islam enjoins upon its followers also that they should never bow

before anyone but God. Islam has equality of all humans (masawat) as its central philosophy.

Islam assures its followers that it is not right to abjectly accept a condition of slavery and that

defying a cruel slave master is quite correct. Islam also speaks about protecting one’s own
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territory. All these are points which Azad wisely uses as persuasive measures when he

encourages these boys to boycott the institutions of English education. The core strength of

Azad’s argument was that he equated the spirit of nationalism with the spiritual attachment that

Indians have to their religions. Since the two were seen as two sides of the same coin, the

students’ nationalistic feelings were brought to the surface.

15.2.2.1 Section 1: “Mahatmaji … to buy string cots”

In this Section, Maulana Azad begins by directly addressing Mahatma Gandhi. This is so

presumably because Mahatma Gandhi was present on the occasion. Even if Gandhiji had not

been present, it is apt that a speech being delivered on such a momentous occasion should start

with the invocation of a name which was of the greatest importance at that juncture in Indian

history. While Maulana Azad introduces the students to Mahatma Gandhi, he says that their eyes

are “glued to his face”. This was an apt observation on the part of Azad. At that time of history

and for many years after, the eyes of all Indians were looking up to Gandhiji, hopeful that he

would liberate them from foreign rule and restore the lost glory of the land. It is worth noting

that Maulana Azad has managed to bring Mahatma Gandhi at the heart of his speech even though

he mentions him only twice. Learners will do well to observe such techniques used by a writer

who is a master of his craft.

The occasion of the speech is the Inauguration of the Madrasa Islamia, Calcutta. The date

is 12 December, 1920. The audience, as we can observe, are the students of the Madrasa. We

come to know soon, however, that the Madrasa has already been there as an institution of

elementary learning; and at the present moment Maulana Azad has taken it upon himself to

reinstitute and upgrade the Madrasa. As a man deeply conscious of the need of every human to

educate himself, and imbibe the true spirit of learning, Maulana Azad wishes for the Madrasa to

develop as an institution of higher learning while safeguarding the ideals of Madrasa Education.

To fulfill this objective, he held meetings with the Management Committee, the Anjuman, and

succeeded in persuading them to upgrade the Institution.

Maulana Azad uses the occasion to comment on the political situation in the country. He

has some reservations about some of the happenings. But his main theme was to draw the

attention of the dignitaries, especially Mahatma Gandhi, to the learners who were the ‘heroes’ of

the day. In order to understand what is so special about the learners who have chosen to study at

the Madrasa Islamia, it is important to learn the other side of the story. When Mahatma Gandhi
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gave the call for the Non-Cooperation Movement in September 1920, there was widespread

enthusiasm among the public. This was undoubtedly the result of the charismatic personality of

Gandhi, who, by the mere virtue of having adopted the way of life of a common Indian, had been

able to ignite the imaginations of the masses. There was great enthusiasm for some of the actions

which formed the segments of the Movement, like shunning of foreign goods, returning the titles

conferred by the British etc. This is what Azad is referring to when he speaks of the “fervor of

non-cooperation”. The mass participation did not always depend upon the presence of the leaders,

or the formal call by Gandhiji. The public was so involved voluntarily in the general spirit of the

Movement that often, these actions were undertaken on the spur of the moment by groups of

common ordinary Indians, struck by what they saw as an insult to the Indian identity. For the

most part, the Movement was pan-Indian and secular. The call to boycott Institutions of English

Education and sponsored by Western educational philosophy also was taken up enthusiastically.

But, to the great disappointment of Mahatma Gandhi and his followers, voices of dissent soon

started to be heard. Many people thought that the call for Non-cooperation was too premature,

especially where boycott of English Institutions and boycott of Government official services

were concerned. The pledge that was taken by all party men at the Indian National Congress

Sessions at Calcutta and Nagpur was disregarded in the sense that many leaders from within the

Congress began to dissuade young people from leaving the Government, educational and other

Institutions. Maulana Azad speaks of the dissent as equal to “breaking their oaths”. In the

opinion of Maulana Azad, it was the moral duty of the Congressmen, and all followers of Gandhi

to be bound to the pledge. Going back on the spirit of the pledge was equal to reneging on a

responsibility. As a believer in his religious tenets, Azad considered it deplorable that one should

break a promise. It was no less than being unfaithful to the motherland. “Sad spectacle” is an

expression of his indignation that he tries to control. One could not but be sad at the way loyal

congressmen were turning back on their word! Jhansi and Aligarh witnessed cases where young

students were prevented by their local leaders from boycotting the Institutions whichprovided

English education, or which were sponsored by the Government.

Maulana Azad expresses his opinion about such disloyalty and the disruption in the

success of the Non-Cooperation Movement, without directly mentioning any names. Being an

optimist, however, he now dwells upon the positive side of the issue. To counter the cases of

those who chose to break their pledge, there are many who braved all adversity to stand true to
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sincere nationalistic ideas. Standing at the podium, Azad calls for the attention of his leader

Mahatma Gandhi and others in the audience, to cast their eyes on the group of young students of

Madrasa Islamia. This group had undertaken the oath to boycott Western Education along with

others right at the beginning when Gandhiji first gave the invitation to all to join in the Non-

Cooperation Movement. They could have continued to study in grand Government-sponsored

institutions like Madrasa Alia. Madrasa Alia was no doubt an institution where a number of

Islam-oriented courses were taught. Yet, these students had decided to relinquish the luxury of an

elite establishment with comfortable hostels and other amenities. Their sacrifice was for a cause.

The cause was to serve in safe-guarding the dignity and self-respect of their motherland. Serving

the nation was a divine duty. By shunning a life of security and comfort, they opted for a life full

of lack of material comfort. According to Azad, their actions vouch for two of their qualities.

They are true sons of India, because they stood steadfast with their commitments for the sake of

the country. Secondly, they were “obedient to the divine injunction” of Islam, which always

glorifies a life of simplicity in comparison to a life of pomp and show. Another interesting point

made by Azad about these students is that, these boys followed their leader without demur, never

asking what lay in store for them. Azad rues the fact that these young students have been bearing

up against all odds, sleeping on floors during winter as they did nothave the means to buy even

simple string cots. One can see the leader’s deeply felt sympathies for the students of the

Madrasa, and his admiration for their stoic acceptance of their lot. In Azad’s opinion, this is true

patriotism.

15.2.2.2 Section 2: “It must be mentioned that …………………… to an Institute of higher

education.”

This Section highlights a facet of Maulana Azad’s personality which will clarify why he

was such an indispensable figure in the long-drawn struggle for Independence in India. The

Madrasa Islamia was being instituted on 12 December 1920, in the very thick of the Non-

Cooperation Movement. To fulfill one of the objectives of the Movement, that is, the boycotting

of English institutions, Muslim and Hindu leaders were going around promoting and setting up

educational institutions in their own communities in different parts of India. Maulana Azad took

up the task of instituting the Madrasa in Calcutta as a counter to the Government-sponsored

Madrasa Alia. Here Maulana Azad implies that though the pressure of the Non-Cooperation was



252

the immediate motivation for his work with the Madrasa Islamia, this institution had been on his

mind for quite some time.

As we know, Maulana Azad’s schooling was done at home in the manner of traditional

Muslim families in those days. Arabic texts formed the chief medium of instruction. He was

fortunate enough to have learned Islamic philosophy and mathematics under his father and other

able teachers. He was self-taught in Persian, Bengali, and English. This aspect of his life

indicates the value Maulana Azad attached to self-development. Maulana Azad was also

influenced by Sir Syed Ahmed Khan’s philosophy of holistic development through an extensive

and inclusive curriculum for learning. So when Azad mentions “Arabic Education” we should

realize that he does not mean it in a restrictive sense of merely being the study of Islamic texts.

According to him, Arabic texts, be they religious or secular or creative texts, had the potential of

expanding the knowledge of the learner. Having been brought up on the Islamic ideals of human

dignity and equality, slavery of any kind was anathema to Maulana Azad. He was pained to see

his country suffer under an unjust Government. The British Government was denying basic

rights of free living and free thinking to the people of India. In the name of reforms it was

capturing the age-old avenues and systems of knowledge that India possessed. He noticed that

the British persistent plan to ‘modernise’ India had led to the erosion of the indigent modes of

learning of both Hindus and Muslims. He wanted to liberate the Madrasa system from the control

and sponsorship of the British Government. With this goal in mind, Maulana Azad held

discussions with the Anjuman trustees in charge of the Madrasa. He persuaded them to break

free from the restrictive control of the Government in so much as the courses of study and the

management of the curriculum were concerned. Fortunately, his hard work bore fruit and the old

Madrasa was reinstituted in a rejuvenated form offering advanced courses of study. In this way

an old institution was upgraded and brought up to date for young students who wished to acquire

knowledge in the manner of yore. The Madrasa Islamia had originally been established when the

Jama Masjid in Calcutta had been built. In keeping with this significant association, Maulana

Azad chose to start the Madrasa on the first of Rabiul Awwal. [For the interest of the learners it is

to be pointed out that if the Madrasa Islamia was reopened on the first of Rabiul Awwal that year,

the date would be 4 November 1920, according to the Gregorian calendar. The year according to

the Islamic calendar would be 1309 Hijri.] Maulana Azad’s choice of the date, perhaps, was

because it would be held important in the eyes of the Muslim clientele. Fixing the start of any
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important event according to a date considered to be auspicious according to their religious faith,

is a habit of mind among most Indians. Moreover, it was to commemorate the date on which the

Jama Masjid was built years ago; the Muslims would feel happier. The main intention of

Maulana Azad was to upgrade the Madrasa and make advanced courses of learning available for

the Muslim youth. Earlier it was in a neglected state and was merely a maktab, an institution like

a primary school that imparted very elementary education. The British were content to leave it as

it was, thereby limiting the future opportunities of the learners. It is this “bondage of the

Government” from which Maulana Azad wished to “liberate” young Indian Muslims.

This section reveals Azad’s critique of the Government; and also brings out the

astuteness of Maulana Azad in curricular planning. It is no surprise that much later, this stalwart

of educational philosophy should be given the responsibility of guiding the nation into self-

sufficiency as the first Minister of Education in Independent India.

15.2.2.3 Section 3: “I would like to draw your attention……………. they cannot earn their

bread.”

In this section Maulana Azad eloquently visualizes for his audience the two sides of the

same coin. The issue being examined is the true goal of education. To emphasize his own point

of view on this matter, Maulana Azad creates a set of binary terms and examines them

closely.He identifies ‘education’ and ‘learning’ as two terms which appear to be synonyms, but

carry specific distinctions when examined closely. The section begins on a note of audience

awareness.He addresses the audience repeatedly during his speech. His objective is to keep the

audience engaged in the debate being projected by him. He is aware that there are two sets of

listeners sitting before him. One is the set of students who are the subject of his immediate

concern. The second is the group of seniors, leaders, and the general public who are of interest to

the speaker. The debater, that is, Maulana Azad, is intent upon speaking with persuasive logic

and sincerity, so that this second group is convinced about his point of view. What is Maulana

Azad’s objective in speaking on this occasion? He wants the general audience to appreciate the

plight of the selfless group of students who have opted to sacrifice their chances of a comfortable

life in the service of the nation. The least that the general public can do is appreciate such

selflessness and give them their due praise. With swift and telling logic Maulana Azad points out

the numerous damages perpetrated on the Indian psyche by the British Government. The

callousness of the Government has studiedly tried to destroy the national character of the Indians
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by suppressing their self-esteem and self-worth. The Indian way of life centered around the

Indians’ respect for their faith, secularism and age-old wisdom has been continually pressurized

by drastic changes. The greatest damage has been done by bringing about sudden and vast

changes in the system of education in the country. According to Eastern and Indian philosophy,

learning is a sacred quest that human beings conduct to achieve a higher Self. This profound

definition of learning was drastically altered after the advent of the Englishmen on the soil of our

country. In a away the British rule caused irreparable damage by keeping the new generation of

Indians from the core Truth about education. God has ordained that each thinking human being

should rise to the trust God has imposed upon him or her. Being born as a human being entails

the responsibility upon us to improve ourselves constantly; and to strive to attain complete

knowledge. The goal of learning is learning itself for the sake of self-improvement. This is how

it has been for centuries in our culture. All Eastern cultures teach that knowledge has to be

continually sought at any cost without a desire for any earthly benefits. We should not spare any

effort for the attainment of learning. Since the introduction of ‘modern’ English education in

India, the young generation is taught that education is a means to an end. Indians have been

brainwashed into thinking that we acquire education so that we can get jobs. Government jobs

are presented as bait to these innocent young people. The real goal of learning is to seek Truth.

But these enslaved minds are made to believe that the real goal of learning is to feed the body.

They are told that without acquiring English education they cannot earn any livelihood. True

Learning is for the spiritual sustenance of human beings. Education that can merely satisfy the

hunger pangs cannot be true learning.

Here Maulana Azad is pointing a finger at the hidden agenda of the ruling class. The

British rulers understood that ruling a vast country like India was a difficult task. They wanted to

educate Indians so that a class of educated Indians could be prepared to assist them in governing

the country. The objection of our leaders like Azad to this idea was that Indian educated class

was being taught only such skills as to make them fit for lowly jobs as clerks etc… so that they

would continue to be useful; and yet remain subservient to the ruling class and dependent on

them forever. With the carrots of government jobs dangling before them, the Indians were being

led into thinking that English education was the ‘be all and end all’ of life. The innocent people

did not realize that actually this was also a colonization of a kind; a dangerous colonization

where the minds are enslaved. Maulana Azad fears that once this colonization succeeds, India
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will become a nation of automatons and Indians will lose their spiritual core. The students who

have responded to the call of Maulana Azad and such leaders and agreed to boycott English

Education are unique. They have saved their own spirits. One can say that they have accepted the

touch of divinity. Such is the “distinction that graces this group”.

Maulana Azad has paid his homage to the spirit of true learning in this section. He also

pays a fitting tribute to such people who have developed the capacity to distinguish between

right and wrong; and have gathered the strength to say ‘no’ to the wrong ways. Maulana Azad’s

words in this section carry the weight of his conviction. Our view about education may have

altered with time, and we may not agree with all his views expressed with such vehemence.

What we need to note is the force of his conviction. His arguments in favor of Madrasa education

and his criticism of the English Education were governed by the need of the hour. The call for

Boycott of Western instruments had been given by the father of the Nation.As a staunch

Congressman and as a true patriot, he saw it as his duty to persuade his people to see things from

a certain perspective.

In 1920, it was certainly important that Indians should stand concerted and fight for their

freedom. British Government was the enemy of the Nation in so much as it was suppressing the

freedom of the Nation. As such, the common enemy had to be defeated by using a logic that

would appeal to people. In a near hyperbolic image, Maulana Azad presents a picture of two

kinds of people who try to acquire education. On the one hand, there are “lovers of learning or

seekers of truth”. These people are selfless and do not seek comfort in their search for knowledge.

On the other hand, there are people who are allowing themselves to be wooed by the huge

educational projects of the Government. They are those who will sell their souls and “worship a

handful of wheat and a cup of rice”. No doubt Maulana Azad was intentionally presenting such a

contrasting image in order to shake the Indians into a sense of shame at their own shallowness.

Such an arrangement would certainly succeed in filling the hearts of the Indian masses with a

patriotic zeal. As for those who were already converted, the students of the Madrasa who had

rallied to the call of the Maulana, certainly they would feel vindicated. They would be filled with

great satisfaction on hearing their mentor’s words of high praise.

This Section should be read with care to appreciate the power of oratory for which

Maulana Azad was renowned. The serious content is well matched by the grand expression and
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elevated tone. He speaks like a debater whose aim is to persuade his listeners to agree with his

point of view.

15.2.2.4 Section 4: “But I would like to bring to your notice, ……….. Connoisseur of

sincerity and sacrifice.”

In the previous section, Maulana Azad lamented the erosion of the national character due

to the overhaul of the educational system of India at the hands of the British. He had drawn a

depressing picture of what was happening to the psyche of the younger generation of Indians

who were gradually being brainwashed by the new ideas regarding education. They were filled

with the fear that if they did not acquire English education they would not be able to earn any

livelihood.

In the present section, Maulana Azad speaks about how the theories about education as

being put forward by the British Government are nothing but an insult on learning. He is struck

by the fact that the very notion of learning is getting degraded when learning is set up as merely

an earning tool. The education scene in the country was quite gloomy, given the attitude of the

British Government towards the old Indian institutions of learning. The existing institutions were

being subjected to negligence. New institutions were being set up, no doubt. But the agenda

behind the new glossy structures and institutions was to train Indians into being second class

citizens permanently subservient to the Government. The argument that education can accord

livelihood did not hold any logic in the eyes of Maulana Azad. He was a man who had engaged

all his life in tapping all available avenues of learning. For Azad learning for learning’s sake

could be the only motto. Is it surprising, then, that he should expect that the young people of

India should also move on the path of acquiring knowledge and wisdom through their learning?

Education for profit and for livelihood was an unthinkable proposition.

Maulana Azad was a die-hard optimist. A strong wave of what the Government termed as

‘educational reforms’ was casting a gloom on the sensibilities of Maulana Azad. But in the midst

of such negative currents, there was still a “ray of light”. There were groups of learners who

refused to give up the ancient modes of learning. With great dedication and unflinching faith,

these students of the Arabic Madrasas were continuing to study old religious books (like Tafseer,

Hadees, Fiqhetc), old (classical) languages like Arabic and Persian. Their study of the core

religious texts was supplemented by the study of the “old lores”, that is, histories of bygone eras,

and biographies of great persons. They continued with their loyalty to the old system of learning,
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even though they knew that earning a livelihood was easier if they acquired English Education.

Under the British rule, one could get jobs of any stature only after obtaining English

degrees.There was no ‘market’ for Arabic education. It is ironic that Maulana Azad should use

the term ‘market’ in connection with education and learning. It shows the great scholar’s sorrow

that in these times education had lost its dignity and was reduced to the status of a marketable

commodity. Azad is not blaming the students for this. He understands their anguish and their

anxiety for their own futures. With their whole lives before them, young persons would certainly

wish to know how they would cope with their futures with a qualification that would not lend

them a job. However, Azad is full of admiration for all such youth who have turned away from

English Education and have devoted their lives to Arabic learning. Maulana Azad, such youth

were undoubtedly under some divine guidance. Their hearts were filled with “a mysterious and

powerful urge”. What Maulana Azad is trying to say here is that any votary of true learning is a

true follower of the truthful path. He is not shaken by any obstacle to learning. True learning

pleases God. True learning has “no worldly ends”. That is, it cannot be measured by the salary

that one takes home, or the position one holds in office.

When the Non-Cooperation Movement was announced, many leaders of the Movement

took it upon themselves to tour different parts of the country. They felt the need to persuade the

common people to participate in the different modes of Boycott to make the Non-Cooperation

Movement successful. Among all these boycott activities, the call for the boycott of English

educational institutions and boycott of Government-elected, and non-elected offices proved to be

the most problematic. People who aspired to re-elected to the legislative Councils were reluctant

to take part in the Non-Cooperation Movement because the elections were round the corner and

they didn’t want to lose their opportunities. More unresponsive to the call were a large number of

students who were enrolled in colleges and universities affiliated to the Government or being

sponsored by the Government. They were skeptical about the call as they did not wish to

jeopardize their future opportunities for good Government jobs by joining the protest against the

Government.

Maulana Azad recounts his experience with the students of Aligarh Muslim University.

As we all know, Sir Syed Ahmed Khan had set up the Mohammad Anglo Oriental College which

had developed into Aligarh Muslim University. This institution was set up to provide modern

educational opportunities for students of minority social classes. As such, the students were very
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secure in their knowledge at being associated with the big venture called Aligarh Muslim

University. When Maulana Azad started to persuade the youth of Aligarh University, they came

out with their doubts and uncertainties. They were unwilling to boycott the classes in response to

the call of Maulana Azad. It goes to show the open-mindedness of Maulana Azad. Instead of

being offended by the arguments of the Aligarh students, he spent much time with these students,

going to great lengths to explain the matter; and to allay their fears. The need of the hour was to

stand together as Indian nationals. If sacrifices were needed to be given, all Indians, young and

old, should be ready to free their motherland from foreign rule. This was not the time to consider

personal profit. However, Azad understood that the students were within their rights to ask him

these questions. They wanted assurances. They wanted the leader to tell them that they did not

stand to lose too much by defying the Government. Some of the young men went so far as to ask

Maulana Azad if he could guarantee them jobs if they boycotted the University classes and were

punished in any way for it. They were bold in their objections. They were reassured after many

hours of discussion. Though Maulana Azad does not hold this against the Aligarh boys, he does

compare the spirit of those boys to the implicit trust with which the Madrasa boys complied with

the call for Boycott of English education. They were convinced when their leader told them that

non-Cooperation with a tyrannical ruler is allowed under the divine laws of their faith. Serving

their nation was equal to serving in the name of God. Having understood this, the Madrasa boys

had no doubts about what was expected of them. Their obedience to the tenets of their faith gave

them the strength to forsake all worldly comforts.

Maulana Azad commends the boys for their unquestioning perseverance and stoicism. He

praises them open-heartedly; and requests Gandhiji to appreciate their qualities. Gandhiji is of

course the right person who would understand and appreciate such sincerity and selfless sacrifice.

He himself has been a model of selfless service to the Nation. He is like a Jauhari, a jeweler,

who has amply studied human nature; and understands the true worth of men. These boys are

like uncut jewels and Gandhi’s perceptive vision can well evaluate their worth.

15.2.2.5 Summary:

Before we summarize the contents of the speech, it is necessary to look a little more into

the background. The speech under study is unique in many respects. Let us identify the things

that we encounter when we study the speech in good detail.
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 The piece introduces us to many sets of people who were part of the Indian scenario at

the time

 We understand the personality of the speaker

 There is a discussion on different types of education

 We learn to make a distinction between Learning and Education

 We learn about Maulana’s views on true learning

 The historic events become clear to us

 The Indian viewpoint about the British Rule is clarified

 The youth of India is presented in its different moods of disappointments, hopes,

aspirations etc.

The prescribed speech is brief, but it is full of debates on important issues. The speech

reveals the views of Maulana Azad. He is a man of ideas, a serious thinker, and a great lover of

learning. His commitment to his country is also quite evident in all his writings and speeches.

However, in this particular passage, it is noteworthy that Maulana Azad has touched upon

multiple issues in such a lucid manner. His mastery over the medium, here an oral medium, that

is public speaking, is seen at its best.

To begin with, the passage is teeming with the presence of human figures. These are

presented in the format of groups of people carrying their own specific viewpoints. These groups

are represented as antithetical to one another, mostly. As we analyse the passage, we come to

understand that these groups are symbolic. What Azad is trying to present is, how diversity of

life-philosophy can often be detrimental to unity. India of 1920, the year in which the speech was

delivered, was going through turmoil. The country and its people were feeling the indignity of

foreign rule. There was much unrest and sorrow in the hearts of the Indians. But within the

country, differences of opinion existed. So much so that these differences were surfacing

strongly, and were starting to take shape as domestic squabbles. Azad, like Gandhiji, was

worried that these differences would perhaps lead to divisiveness. The first group which is pitted

against one and the other is the group of students. There is no direct confrontation between them,

but there is an attitudinal disagreement. One set of students is malleable. They understand and

comply with the views of the national leaders who are in support of non-cooperation. The other

group is belligerent, argumentative and asks questions before agreeing to something. Surely this

second group has been misled by someone. But Maulana Azad does not go into those details; nor



260

does he blame anyone. The other group portrayed in the passage in an indirect manner is the

group that had withdrawn support from the project of Non-Cooperation against the British.

Maulana Azad does not mention any names. However, his anguish at the attitudes of these party

men is obvious. These are people who had taken the pledge and agreed to the launch of the

Movement. But now, due to various reasons, they were going back on their oath. Maulana Azad

is very disappointed that their great leader Mahatma Gandhi should be left in the lurch in this

way. The main addressee of the speech is “Mahatmaji”. It is he who is being exhorted to listen to

the heroic tale of the sacrifices of the young students of the Madrasa. It is his presence that is the

ultimate proof to his students that their efforts are indeed noble. Gandhiji at the time symbolized

sacrifice and renunciation. Seeing him before them and being commended by him a like a reward

for their efforts.

The crux of the essay, or let us say, the main theme of the speech delivered on 12

December, 1920, was Education. For a self-made scholar like Maulana Azad, education and

acquisition of knowledge was an undeniable asset to a person’s character development.

Acquisition of knowledge had been a lifelong project for Maulana Azad. For the most part, Azad

had been home-schooled in traditional disciplines. Apart from that, his curiosity and love of

learning set him on the path of learning Mathematics and other Sciences. He also took up the

study of English and also poetry, even though it was generally frowned upon as per the

traditional curricula of learning. With the launch of the Non-Cooperation Movement in

September 1920, came the call for the Boycott of Western Educational Institutions. Talking and

thinking about education nowhas become a matter of political expediency. Each leader

supporting the Boycott call engaged himself and herself with the specific community to which he

or she belonged, and pursued the matter of indigenous education. The need of the moment was to

set up new indigenous institutions or upgrade and revamp the older institutions. The intention

was that when the students were being asked to boycott English Institutions, they should be

provided with alternative systems of education.

The leaders like Gandhiji and Maulana Azad were depressed because in addition to the

expected animosity from the side of the Government, there was the unexpected lack of support

from their own people. This is the “gloom” that Azad speaks of while describing the prevalent

situation. The other thing that pains the great leaders is the attitudes of the boys of some

institutions, and their reluctance to leave or “boycott” their classes. However, Maulana Azad
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does not dwell on the arguments of these disgruntled students in any negative manner. He

patiently counters their arguments and finally (after many hours of persuasion) succeeds in

bringing them around to his point of view. His patience during the negotiation shows us that

essentially he sympathizes with the boys for their misgivings regarding their own future and the

risk they might be running by boycotting their classes. Against these skeptic groups is the group

which complied with their mentor’s suggestions without any hesitation; and readily turned away

from posh institutions to get enrolled in Madrasa Islamia. Without much comment or direct

comparison, Maulana Azad leaves it to the readers to decide on the issue. Both groups were

representatives of the youth of the country at the same historic moment. Maulana Azad’s

reference to these groups shows the possibilities of diverse thought processes about one and the

same issue.

Let us now summarize the speech. The speaker addresses Mahatma Gandhi. He begins by

making a reference to the rather unsettling events that have been going in different parts of the

country. The call for non-cooperation has been met with “fervor” and also there have been “sad

spectacles” of “people breaking their oath”. The present moment marks a heartening event for

young students responding to the call for boycott of English Institutions. The event is the

Inauguration of the Madrasa Islamia in Calcutta. Maulana praises these students for their

“steadfastness” and their readiness to adopt the difficult path in service of their nation.They have

been able to do so because their religion has taught him the spirit of stoicism, and also to oppose

any Government which was unjust or cruel. The speech displays Maulana Azad’s deep

commitment to true learning. He is opposed to a system of education whose only goal is to

enable the students to get a livelihood. That is a very narrow definition of learning. Maulana

Azad’s view of learning is that God has entrusted human beings with the divine trust to improve

them self. As such, any person who pursues learning for the sake of learning is fulfilling a divine

duty. Acquiring education for merely earning a livelihood is equal to degradation and insult

learning itself. The obvious downslide in the general attitude to learning makes Maulana Azad

feel very depressed. He is disheartened that the British Government is perpetrating a great

damage to the youth of India by making them look on education as a marketable commodity.

Maulana Azad’s spirits are however, uplifted when he looks upon the small group of young

people who have realized the value of education and learning in the true sense. In response to the

call of the leaders, these Madrasa students have agreed to support the non-cooperation movement
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in spite of the sacrifices they would have to make. This indicated that they loved their

motherland and also that they understood the value of true learning. They have done this in spite

of the fact that they may have to forego the opportunity of getting some kind of Government jobs

if they boycotted English education Institutions. At this juncture, Maulana Azad finds it

necessary to speak of two kinds of attitudes among youth of India. First were angry restless

young people who resisted the leaders’ appeals and raised a number of questions regarding the

call for boycott. They had anxieties in their mind about their future. In contrast is the group of

students who put implicit trust in the leaders’ words and joined the Boycott without any

objections.

The speech closes again with a direct address to Mahatma Gandhi. Maulana Azad rounds

up his speech neatly by commending the qualities of Mahatma Gandhi as a great “connoisseur of

sincerity and sacrifice”. The great leader, Maulana Azad is confident that the sacrifice of the

students will be appreciated by the Father of the Nation because he himself was an epitome of

such qualities.

15.3 Learning Outcomes

At the end of this Unit, you should have gained an understanding of the importance of

Madrasa Islamia and its historical significance. You should have discovered the power of the

written word. You should have understood how literature can reveal personality and how you

can use the writings of great men as models for right thinking and right living.

15.4 Glossary

Breaking the Oath: In the context of this speech, the reference is to the pledge taken on the 4th

of September 1920, at the INC session, Calcutta.

Jama Masjid: A large congregational mosque. Almost every major city boasts of a Jama Masjid.

Madrasa: Usually the term stands for an educational institution where Islamic education is

imparted. The word is of Arabic origin, and is taken from the root ‘dars’ meaning learning.

Traditionally, madrasas are places where elementary Arabic and Islamic learning is imparted. In
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the last many decades much effort has been expended ion updating the madrasas with additional

modern educational curriculum, so that the products of the Madrasa can enter into mainstream

higher education.

Madrasa e Aalia: Set up in October 1780 by Warren Hastings in Calcutta under the name

Calcutta Mohammedan College. It was also known as Islamic College of Calcutta and Calcutta

Madrasa. Logic, Grammar, Islamic Law Astronomy, Geometry, Rhetoric and Oratory were the

disciplines taught in this College. It is said that Hastings started and ran the school for one year

on his own expenditure, after which the Government took over its management. At present it is

sprawling campus known as Alia University.

Maktab: A word of Arabic origin generally denoting an institution of elementary education, that

is, a primary school. The root word is kataba, meaning, to write.

Rabiul Awwal: The term refers to the third month in the Islamic Calendar. It is considered a holy

month since Muslims all over the world observe it as the month of the birth of Prophet

Muhammad (pbuh). The original meaning of the term was ‘the first month of spring’. It has no

significance now, in that sense.

15.5 Sample Questions

15.5.1 Objective Questions:

1. The phrase “sad spectacle of many people breaking their oaths” refers to those who ______:

(a) Boycotted the British Government

(b) Joined the Non-cooperation Movement

(c) Converted from their faith

(d) Turned away after pledging their support for Non-Cooperation Movement

2. “They have renounced the grand buildings________” This sentence refers to:

(a) The students who were in Madrasa Alia earlier

(b) The leaders who boycotted British system of education

(c) People who opposed the call for non-cooperation movement

(d) The British Government for its neglect of Indian heritage

3. According to Maulana Azad, the British Government ________.
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(a) Empowered the common people in all ways

(b) Ensured livelihood to people only through Western education

(c) Reinstituted the old system of Indian Education

(d) Gave jobs to all Indians who had degrees

4. Maulana Azad praises the students of Madrasa because they __________.

(a) Were ready to adopt a simple way of living

(b) Sacrificed everything for the spirit of nationalism

(c) Relinquished the opportunity for jobs

(d) Became members of the Indian National Congress

5. True devotion to learning means __________.

(a) Boycotting the Madrasas and getting modern education

(b) Joining in Institutions of English Education and getting Government jobs

(c) Seeking knowledge for its own sake without expecting any material rewards

(d) Obeying the call of Nationalism

6. Why is Maulana Azad pained at the happenings in the country?

(a)He felt disheartened at the lack of support from some Indian leaders

(b) He was unhappy at the lack of amenities for Madrasa students

(c) He was unable to upgrade the Madrasas as per his wish

(d) Many students’ groups argued with him and this made him angry

7. Maulana Azad entreats Gandhiji to ___________.

(a) Extend his call for Non-cooperation Movement

(b) Negotiate with the British Government

(c) Extend appreciation for the students of the Madrasa Islamia

(d) Negotiate with the Indian leaders

8. The phrase that there is “no market for Arabic Education” implies that

(a) Arabic Education had lost its popularity

(b) People could not be certain of making a good living after obtaining Arabic Education

(c) The British Government had declared Arabic Education as illegal

(d) Arabic Education was an outdated system of learning

9. What factors influenced the Madrasa students to turn away from English Education?

(a) They were obedient to Maulana Azad
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(b) Admission in English Education Institutions was difficult

(c) They were true lovers of learning

(d) They had no guarantee of jobs

10. In what way does Maulana Azad compare Gandhiji to a jeweler?

(a) Gandhiji alone can understand the worth of the students of the Madrasa

(b) Gandhiji was shaping the minds of the Indians

(c) Gandhiji was working relentlessly for the freedom of India

(d) Maulana Azad is praising Gandhiji as an educationist

15.5.2 Short Answer Questions:

1. What was the response of the Madrasa Islamia students to the call of Non-Cooperation

Movement?

2. On what grounds does Maulana Azad criticize the western (English) model of education?

3. Was the Madrasa Islamia a newly established institution? What was Maulana Azad’s

contribution to it?

4. What were the reasons for the Aligarh boys’ unwillingness to boycott their classes?

5. Describe what happened at the meetings of Maulana Azad “with boys of Aligarh University”?

15.5.3 Long Answer Questions:

1. Write an essay on Maulana Azad’s views about true learning. In what way does he contrast

true learning with the system of education being sponsored by the British Government?

2. What are the qualities of the students of the Madrasa Islamia that Maulana Azad extols? How

does he compare and contrast the attitudes of other sets of students to those of the Madrasa

students?

3. Write a detailed note on Maulana Azad’s opinion on what was happening on the political

scene in India. Why was he unhappy?
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Unit 16: Future of Education in India, 1953

Structure
16.0 Introduction
16.1 Objectives
16.2 Future of Education in India, 1953

16.2.1 About the Author
16.2.2 Discussion
16.2.2.1 Section 1
16.2.2.2 Section 2
16.2.2.3 Section 3
16.2.2.4 Section 4
16.2.2.5 Section 5
16.2.2.6 Section 6
16.2.2.7 Summary

16.3 Learning Outcomes
16.4 Glossary
16.5 Sample Questions
16.6 Suggested Readings

16.0 Introduction

In the different Units of this Course you were introduced to the different aspects of

Maulana Azad’s personality as a litterateur. Apart from dabbling in different genres of literary

expression in Urdu, Arabic, Persian and English, Maulana Azad was a committed journalist and

a great orator. He put all his literary talents to good use during the many years that he struggled

for the freedom of India from foreign rule. Maulana Azad’s writing career was purposeful and

dedicated to the honor of his country and countrymen. Even his creative writing was purely

didactic. His literary energies show his single-mindedness and focus. He was a disciplined writer

and an impassioned speaker. In the selected speech, Maulana Azad exhibits this didacticism. He

is unwavering in his resolve to bring his life energies to bear on the task in hand. The speech was

delivered in September 1953, at which time Maulana Azad was holding the position of the first
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Education Minister in Independent India. He is totally involved in considering the serious

problems that beset the field of Education of the vast country. He is mulling over the possibilities

of reform and repair. This particular speech is delivered at a time that Maulana Azad’s focus is

on the system of Secondary education in India. A Commission has been set up specially to look

into the problems of Secondary Education. The Government of India is going to adopt a policy

of making the Secondary Education stage central to the National Education Policy. A great

change is being envisaged where at the secondary level, the students are going to be receiving

vocational training along with learning through books. At this point in the History of Educational

Reforms in India, the Education Minister decides to talk to the nation through a Radio broadcast.

Why should he do it? Obviously, the reason is to involve the public in matters of policy reform,

and to convince them about the efficacy of the new interventions. The field of education is such

that it impacts the life and future of the recipients. Not only students, but also their parents and

the whole community have to be persuaded to accept and adopt the new ideas so that the

Government can implement the new policies without creating any among the public.

Education was at the core of Maulana Azad’s fields of interest throughout his life. No

other figure could have been more apt to become the education Minister in the first central

cabinet in Independent India. For Maulana Azad Learning and Education were not synonymous.

He identified learning with the lifelong project that a thinking sensitive individual would subject

himself or herself to, with an ambition for self-improvement. On the other hand, education, as is

generally seen, is a system of acquiring a quantum of knowledge as the qualification for a certain

position or job or other such recognition. Education is necessary for livelihood and for status.

But the true worth of a human lies in learning for the sake of learning without any desire for

material rewards in return. We see that Maulana Azad is troubled by this dichotomy. He sees the

need for education but makes his stand clear that education should not be relegated to merely a

job-earning certificate. Learning and acquisition of higher knowledge as well as skills should go

hand in hand.

Maulana Azad’s keen engagement with Education of the individual stems from two

aspects of his personality. First, he was a devout Muslim. Islam exhorts all Muslims to acquire

learning, at any cost. Second, he was a committed nationalist. As a leader of a vast nation which

had been thrust into the darkness of ignorance under foreign rule, he felt it his duty to pull the

nation out of the quagmire of backwardness. He knew that for the nation to be advanced, the
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system of education had to be brought on par with the other nations. We see that Maulana Azad

had no hesitation whatsoever in emulating the example of the British system where necessary, in

spite of the fact that India had just freed itself from British rule with much difficulty. During his

tenure of eleven years (1947-1958) as Education Minister Maulana Azad helmed the setting up

of numerous modern Institutions which served the goal of advancement in Education in many

ways. Apart from this, he also included art and culture in his agenda of making India a dynamic,

modern successful country. As he said: “As a Muslim I have a special identity in the field of

religion and culture. But I have another equally deep realization. I am equally proud of the fact

that I am an Indian, an essential part of the indivisible unity of the Indian nationhood; a vital

factor in its total makeup without which this noble edifice will remain incomplete.” The quote

displays his broad, democratic, and humane vision.

There are some ideals that Maulana Azad diligently pursued during his leadership in Free

India. Some of his plans for a modern democratic India did not see the light of the day in spite of

his best efforts. For example, Azad had espoused the ideas of Social Education and Adult

Education. He had spoken of education for all as a birthright of all citizens of any free country,

irrespective of caste, creed or religion. The notion of a modern University where an individual

could access education according to his or her inclination and potential was dear to him. Today

most of the ideas have been accepted and are in vogue. RTE Act, which came to be passed in

2009-10 was the realization of a dream which Maulana Azad visualized in the first decade after

India’s Independence. Maulana Azad always advocated an egalitarian outlook especially in the

matters of National Education. He spoke of Mother Tongue education and of common schools.

Today almost all these instruments of growth and development are in place. We have the

Kendriya Vidyalayas. Madrasa education is widely being recognized and placed on par with

other systems. Mother Tongue Universities have come to be set up. But perhaps we still are

missing the passion and commitment of Maulana Azad in the midst of all this.

Contrary to the understanding of many of us, Maulana Azad was against the old,

antiquated system of Madrasa Education. He wanted the Madrasa curriculum to be modernized

and courses of study like Sciences and Mathematics to be introduced. His educational ideas were

no doubt grounded in Islamic precepts, but he carried the ideals he had learned during his own

studies and travels close to his heart. His influences were taken from the Islamic texts, European

philosophers, Western thinkers, and Arabic and Persian literary masters as well as mystics. Thus
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his ideas cut across the barriers of East and West. As he helped Gandhi and other contemporaries

to steer India towards freedom, his sole preoccupation was with the project of resetting the

mindsets of the Indians towards a sense of the Self and a realization of their own worth. His

people must regain their earlier potential for greatness, and become capable of facing the

challenges of the modern world. As the Minister of Education, Maulana Azad plans to create

opportunities for the youth of his country by improving the quality of their minds and lives

through meaningful education. Astute leaders like Dadabhai Naoroji (1882) and Gopala Krishna

Gokhale (1910) proposed the Right to Compulsory Free Education for Indians. Maulana Azad

took up this idea and pursued it in the Constituent Assembly. The ideas of Maulana Azad about

education are scattered all over his speeches and letters. He said, “Educationists should build

capacities of the spirit of inquiry, creativity, entrepreneurial and moral leadership among students

and become their role models.” In one of his addresses Maulana Azad said, “Climbing to the top

demands strength, whether it is to the top of Mount Everest or to the top of your career.”

16.1 Objectives

The objectives of this Unit are as to:

 make you familiar with the essence of responsible and disciplined writing culture

 observe some important features of Maulana Azad’s style

 examine Azad’s focus on the given theme of his speech

 understand Azad’s control over the language and expression

 discuss the use of rational and logical argument

 be conscious regarding limits of time in speech

16.2 Future of Education in India, 1953

16.2.1 About the Author:

Maulana Abul Kalam Azad was a leading figure in the history of the late 19th and early

20th Century in India. He was a visionary in his understanding of the significance of India as a
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leader on the sub-continent. His early foundation in classical learning belies the fact that he

emerged as one of the most secular, patriotic Indians with an unquestionably modern outlook.

His personality exemplified a synthesis of Indian and Western ideas into a single coherent

pattern.

As mentioned earlier, in other contexts, Maulana Azad is a fine specimen of an erudite

mind. His scholarship is of a very high quality and his command over different literary genres is

commendable. In this Unit we see the leader speaking on a given topic in a responsible and

controlled manner. This is no speech where the oratorical skills are demanded to rouse the

audience into a nationalistic fervor, as seen for example in the speech presented for study in Unit

15, where Maulana Azad was speaking in the red-hot moment of the Non-Cooperation

Movement, convincing the audience about the boycott of foreign education. Nor is it a speech to

present the ‘right’ and the ‘wrong ‘of a case to a formal authority, as was exemplified in Unit 6

of Block II.

As history of the pre-Independent times and the struggle of Mahatma Gandhi and his

followers shows, the Indian leaders were very unhappy with the system of education introduced

by the British Government. Most leaders felt that the Indian citizens were being pushed into a

system which would educate and turn them into graduates or even post graduates, but it was not

serving the interests of the Indians in any meaningful manner. The objective of the English

Education offered to the colonized people was only to prepare them to become second class

citizens, who would be absorbed into low clerical positions to assist the Government in running

the administration. For this reason Mahatma Gandhi and his fellow leaders had planned the

Boycott Movement in 1920 under the banner of Non-Cooperation. Much effort was expended

by the Indian leaders to persuade the people to boycott English education Institutions. It is not

surprising, therefore that, reforms in education for the citizens of free India should have been the

prerogative of the Government. These leaders had already been in the stage of mental

preparation of how to run the Government and what should be the priorities. As for Maulana

Azad, we know from the earliest editorials of Al-Hilal, to his later writings and speeches that he

had been dedicated to the notion of learning as an integral part of the development of human

personality. His own life shows that he was devoted to learning; and his curiosity took him out of

his comfort zones of traditional education to learn new things. He studied Western authors and

thinkers; he collaborated with foreign intellectuals; and he even learned music and other fine arts
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which were considered taboo for persons born into the traditional Muslim families of high social

status. It is not surprising then that Maulana Abul Kalam Azad should have been given the

responsibility of the Ministry of Education under the first formed Government of Independent

India under the Prime Ministership of Jawaharlal Nehru.

Maulana Azad was born into a social environment and into a family tradition which

supported only classical learning and mastery of the religious texts as the totality of an

individual’s learning curriculum. In spite of this, Maulana Azad had set high goals for himself.

He went ahead with a lifelong learning process and mastered subjects like Western philosophy,

Literature, and Fine Arts. Maulana Azad’s essential approach to education emanated from the

Islamic precept that Learning was the birthright of every human being. He felt that if any human

being was kept away from learning, it equaled to enslavement of the human spirit. In spite of

being so steeped in Islamic philosophy, his agenda for learning was always a secular agenda and

was concerned with the central notion of self-improvement. Maulana Azad’s ideal of a good

curriculum was inclusive. He would opt for a meaningful admixture if the Eastern and Western

knowledge texts. Throughout his association with the Indian Freedom Movement, as also later, if

one subject remained close to Maulana Azad’s heart, it was Education. In a speech in 1948,

Maulana Azad had declared, “We must not for a moment forget, it is the birthright of every

citizen to receive at least the basic education without which he cannot fully discharge his duties

as a citizen.”

16.2.2 Discussion:

The selected piece from Maulana Azad’s literary repertoire is a sample of the many

different literary styles which he used in his writings. Maulana Azad was very versatile in his

literary styles. He experimented with different genres of literary and non-literary writings and

excelled in each. He wrote fiction, poetry, non-fiction and autobiography. Even in his letters and

his public speeches he was very self-conscious and disciplined about how and what he wrote, or

said. Since he was a perfectionist he respected every format of communication and used the

proper idiom and linguistic aspect that was suitable to the format being used.

The speech of Maulana Azad provides a model of refined and persuasive speaking style.

Since the speech is formal, and pre-designed, it also works as a good model of writing. As such

the learners are expected to be able to compare this speech with other speeches by the same

leader, or those by others. Maulana Azad’s own speeches were rendered on different occasions,
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from varied platforms. Each of his speeches was driven by a specific purpose. This particular

speech was a radio broadcast. It serves the objective of showing how a communication format

can be used in different manners.

The selected speech by Maulana Azad carries some interesting features. It serves as an

excellent model for formal, pre-designed orally delivered communication. Moreover, because it

is a radio broadcast, there is a strong awareness of (i) time-bounded-ness and (ii) the tension of

speaking to an absentee audience. In other words, Maulana Azad is speaking on the All India

Radio broadcast; and he was conscious of the allocated time. Moreover, this leader who was

used to addressing multitudes of listeners sitting before him, listening in rapt attention, was

addressing an audience which may be anywhere in the country, but he could not make eye

contact with them. It is understandable that audience response is very important to a speaker,

even if it is merely nodding the head or yawning and looking away. Then the speaker would

mold his speech according to the need of the moment. Here the prepared speech by Maulana

Azad has taken into consideration the possible response and on that prediction (or assumption),

designed his argument. In a way, he is like an essayist here, writing his thoughts and addressing a

remote audience.

It is important to observe a few of the devices that Maulana Azad uses because of his

knowledge of the format of the speech. He does not stray from his given theme. The use of the

plural person pronoun ‘We’ is repeatedly used. This indicates that Maulana Azad is speaking on

behalf of the Government and the country. More than anything this speech is different from his

political speeches or formal address to the Magistrate in Qaul-e-Faisal. Those pieces show

Maulana addressing his audience in the role of a speaker expressing his personal thoughts, in the

capacity of an individual. If one thing remains common to all the other writings and the one

under present study, it is the core of Maulana Azad’s personality and his opinions on important

issues which affect the nation.

There are two notable features in the present selection. Maulana Azad is speaking as the

first education Minister of Independent India. On this occasion Azad is delivering a speech

which is to be broadcast on the Radio. So in a way, he is speaking to an absentee audience.

What is important to remember in the study of any important writer’s art is that we

should distinguish between his thought and the form in which the thought is expressed. Azad is a

didactic writer. The attention he accords to style and form in all his writings is based on his
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respect for the craft of writing. He is a self-conscious user of his skills as a writer. He moulds his

language and the form of literary expression according to the purpose for which it is being used.

In this speech Maulana Azad is essentially projecting the policy of the Government. As the

education Minister we are sure that he was instrumental in framing most of the policies on

National Education. But he is responsible enough not to take personal credit for the policy

decisions. So he uses the pronoun “we” more than the first person singular “I”.

16.2.2.1 Section 1:

“Of the problems which claimed ……….. cannot find useful employment.”

When the first Prime Minister and his cabinet were sworn in on August 15, 1947, there

was hardly any time for long-drawn plans and slow execution. The Government had to take the

reins of the post-Independent situation in hand, and attend to pressing problems immediately.

The issue of National education and the issues related to this were among the most important

projects which the Government attended to. The question that occupied the interest of the

Government was to decide upon the right model and system which would be suitable for all

citizens of India. If we observe closely, the speech was being delivered in 1953, six years after

the country attained Independence. This indicates the amount of planning and deliberations

which the Government had been going through. The Minister of Education speaks in 1953, and

the gist of the speech indicates that the issue had not been resolved.

Speaking on behalf of the Government, Azad admits that even now there was criticism

and questions being voiced against the pattern of Education. Much debate could be heard

expressing discontent about the existing system of education. A pressing demand for reforms in

Education was being expressed. Maulana Azad admits the criticism. He feels that everyone has a

right to think of issues related to the development. However, he has a reservation about the kind

of criticism being voiced. Maulana Azad’s observation is that these ‘critics’ were speaking their

general views. Very few people have really “thought over the problem”. They are not able to

pinpoint the actual problems and are unable to offer any solutions. Certainly problems exist but

the people who talk about the problems should also come up with some suggestions regarding

possible reforms in the system of education in the country.

Maulana Azad takes it upon himself to identify the malaise that troubles the education

system in the country. Maulana Azad feels that education should be compatible to the needs of

the common people. Education should be sufficient to fulfill the needs of the people. The two
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terms used by Azad to define the requisites of education are “adequate” and “appropriate”. He

bemoans the fact that the system of education as it exists today does not meet any of these pre-

requisites. These common people are not helped by their education to acquire any gainful

employment. There is a small minority of high status and social privileges, who are able to

obtain University degrees and study in elite Universities. Ironically University Education does

not equip these “privilege” people to be “usefully employed”. This is so because they have

moved so high up that they covet fancy jobs and high status because of their higher education.

Thus they are useless for the development of the nation. Maulana Azad points out another

problem related to higher education. Almost everyone wishes to acquire a university degree. As a

result, the number of graduates is very high. There is an imbalance between the graduates in the

country, and the number of suitable jobs available for them. Consequently, they are forced to

remain unemployed.

The concern of the speaker about the issue of Education in India is evident. Maulana

Azad has taken the pains to collect data regarding the status of education among Indians. This is

the data available in 1953. According to available information, in 1952, about 3 to 3 ½ lakhs of

Indian youth were receiving education in Indian Universities. Considering the population of

India, which was about 35 crores, then, this, may not be a very high figure. In simple words it

means that the youth receiving education in the Indian universities is not more than 10%. But,

according to Maulana Azad, the country’s system was apparently defective. The system of

governance was such that even this small percentage of University-educated youth was unable to

find suitable useful employment in the country. The question that Maulana Azad poses for his

listeners is: ‘Where does the problem lie?’ Can the problem be solved by creating more jobs?

Can the problem be lessened by introducing more educational institutions? The logical answer is

that any solution should not result in a counter-problem. The demand of the society creates

vacancies. If there are more qualified candidates than there are vacancies, then surely

unemployment will increase. It is poor economics to say that more jobs should be there to serve

the glut of university graduates.

16.2.2.2: Section 2

“Unfortunately, the main objective, ………... Education up to the secondary stage”

First and foremost, Maulana Azad focuses on the aspirants of higher education. The

purpose of seeking higher education should be to acquire learning and to improve one’s
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personality. Unfortunately, these days, people go for higher education only because they believe

that university education will give them good jobs in government service. However, there is an

imbalance in the situation. The supply and demand situation is quite lopsided. The number of

jobs available in the government is not sufficient enough to absorb all the youth who have come

out of the Universities with degrees. Any educated youth should be an asset to the country, and a

useful partner in the country’s progress. But sadly, our graduates are more of a liability than

anything. Maulana Azad is very pained at the wasted efforts and defeated aspirations of the

youth of India. It is an irony of fate that getting higher education was preventing the young

people from getting jobs. They have become “superfluous”, an unwanted factor in the national

development scenario. Perhaps it would have been better that they had not been receiving any

education at all. At least they would have earned a living by taking up jobs demanding manual

labor. The educated youth cannot take lowly jobs because their ‘being educated’ comes in the

way.

The matter of National Education is a vast and profound matter. On this particular

occasion, Maulana Azad is constrained for time. He cannot delve into all details of his own

views and schemes regarding National Education because of paucity of time. He is speaking on a

Radio Broadcast and the program is time-bound. As such, Maulana Azad responsibly makes his

argument concise and presents his vies in a succinct manner.

From our study of the earlier Units we already know Maulana Azad’s views on education

and learning. This section reveals his views further. According to Maulana Azad, learning is a

life-long process. However, as far as the system of education is concerned, every human being

should acquire a certain quantum of education which will develop human faculties and help the

person to live a full life. The responsibility for providing such education lies with the state. The

government should set up a system of education that can help people to improve themselves and

acquire sufficient knowledge. Such education is the basic right of every individual. We cannot

define education in terms of the “requirements of the society”. Also, the facilities for education

cannot be determined by some demands that exist as per some ways of thinking. The State

should provide a uniform standard of education up to a certain level. There should be no

definitive conditions about who should receive such education and who should not. Every

individual has a right to education up to a certain level. Maulana Azad stipulates that the norm of

countrywide universally required level of education should be secondary stage of education. That
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should be the least standard that every Indian citizen should be provided by the Government.

This issue should not be tied up with the question of employment. This is the essential level for

all citizens of India regardless of whether they wish to work or not, and whether they have any

specific career in mind. In this section, Maulana Azad has clarified that providing Educational

facilities up to the Secondary stage is the responsibility of the Government. It is the state’s duty

towards its citizens.

16.2.2.3: Section 3

“There are three stages in the secondary education …….. Money on is not of much value in

the market.”

Maulana Azad discusses the structure of secondary education. There are three stages in

the secondary education: Elementary, Middle and Higher Education. The foundation of National

Education lies in the first two stages. If we do not pay attention to the Elementary and Middle

stages of Education, we will render the whole system of National Education week. A system

which neglects to make the elementary and middle stages strong is bound to become “insecure

and faulty”. Here Maulana Azad speaks of the measures being taken by the government to ensure

a secure and strong system of National Education. As the Minister of education he is in the right

position to clarify the official policy regarding National Education. The government has adopted

a safe and reliable model of basic education. Now it depends on the extent to which the

government succeeds in implementing the pattern. The policy framework has to be put into the

execution stage. It is the effective implementation of the policy that will determine the success of

the structure of National Education. We may observe that Maulana Azad does not make any false

claims. He knows that even the best policies may not prove worthwhile unless they are put to

effective implementation stage. As said earlier, the conviction of Maulana Azad is that the

responsibility of providing sound basic education is the responsibility of the state towards the

individual. Up to this stage, eh education provided is for the self-improvement of the individual

and to provide him with essential knowledge that is the birthright of every human being. Beyond

this stage comes the stage of Higher Education. From this stage onwards, any education will be

meant for the furthering of the society’s ideals and societal needs. The facilities and the

knowledge infrastructure also should match the aspirations of the society. Each country has a

goal of advancing in certain areas and fields of knowledge. Be it advancement in science,

professional fields, commerce or whatever, this advancement can be achieved through such
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educated citizens who wish to gather the advanced knowledge and skill to help their country in

making progress. However, care has to be taken to keep the balance between the demands for

certain kind of expertise or skill and the availability of educated persons in the field. If there are

less qualified persons than required, progress will come to a standstill. On the other hand if there

are more educated qualified persons and the government cannot employ them useful, then the

education system has failed such persons by not fulfilling the promise held out by that advanced

program of study. The whole matter of the success of Higher Education model depends upon

how effectively the policy is implemented and how the balance between needs and provision is

maintained. In other words, the Higher Education project should produce graduates and skilled

professionals who would play a constructive role in nation-building. The Indian society is at a

nascent stage of development given that it had acquired independence after a long struggle.

There was a great demand for a workforce that could steer the nation onto the road to progress. If

the Higher Education project failed and it could not produce capable workers of high caliber,

then the rationale for progress would be badly disturbed. It was therefore the responsibility of the

government to ensure that the Higher Education model was worthy of its promise. At no cost can

we run the risk of having a weak and ineffective Higher Education system.

Merely increasing the number of students’ intake into the higher education institutions

would be a foolhardy move. Higher education is an expensive matter. We cannot simply produce

a large number of graduates and postgraduates, if we did not have the jobs to absorb our

university products. It would be a futile venture to have a large number of university graduates

when the State did not have enough jobs to offer them. Having fewer jobs and more aspirants

would result a social crisis. The large number of unemployed youth would only make for a

gloomy and depressed society. Maulana Azad equates this situation to the theory of Supply and

Demand that is central to Economic Theory. As Maulana Azad says, if the supply of people with

high degrees is less than the demand, the progress of society is impeded. If it is more, there is

unemployment.

A higher degree looks very fascinating and everyone likes to acquire it for the sake of the

charisma it appears to carry. Afterwards, when the person realizes that the degree has not led to

any wonderful employment opportunity in spite of years of hard work and expenses incurred,

there is bound to be frustration. People also opt for a university degree because it is a necessary

prerequisite for government jobs. But when the university graduates come out into the job
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market in hordes, then the realization dawns that there are not enough jobs in the government

service to satisfy everyone and absorb everyone. The degrees appear to them to be useless

acquisitions. This leads to severe disillusionment.

Essentially, Maulana Azad’s belief is that one should acquire learning and not run after mere

educational qualifications.

16.2.2.4: Section 4

“If we wish to avoid …………………………… the merit of our present-day graduates”

In the earlier sections, Maulana Azad had maintained that criticism is not bad in itself but

criticism should always be followed by constructive suggestions and solutions to remove the

problems. Following his own approach, Maulana Azad backs up his criticism of the ills of

Higher Education with many suggestions of how to repair the situation. As the system exists,

there is a fear of a glut of university degree holders, with no prospect of employment because

there are not sufficient jobs available to absorb all the qualified people. It is important that the

Government should take steps to organize the system of Higher Education in a meaningful

manner. Maulana Azad offers many alternatives to repair the situation. The most important

option is to improve the secondary education system. Young people who pass out of the

Secondary stage of education should be provided with the skills and expertise in various

professions, industries and handicrafts etc. In this way they will be equipped with the necessary

skills to be absorbed into various employment channels. Since not many government jobs are

available, the number of seats in higher education system should be limited so that only a

required number of candidates emerge out of the University to take up Government jobs. In other

words, Maulana Azad wished that there should be a reduction in the intake capacity of colleges

and universities so that a superfluity of university graduates can be avoided. This will help to

maintain the Demand-Supply Ratio of the country’s job market in government fields. This will

also reduce the depression and frustration of those who went blindly into higher education; only

to find that there were no jobs available for them. Honestly speaking we cannot tell our youth not

to aspire for university education. University education has become a craze among the youth

because we have created great hype about higher degrees. Youth are being lured towards

university education, not so much because they are interested in ‘learning’ as such; but because

they are made to believe that is the only way to climb up the social ladder. Gone are the times

when people took up advanced studies in order to enhance their knowledge and learning. There



280

is a veritable rat race going on to collect degrees in the hope of attaining status and prosperity. At

the heart of this argument is Maulana Azad’s sincere concern for the youth of the country. In

their anxiety to join the mythical superior race of the ‘University Graduates’, the youth of the

country are investing money and precious time. At the end they are “disillusioned” that they

spent such time and money on something which in the end has no value in the market. While

essentially Maulana Azad wishes to reform the educational system, he also wishes to prevent

unemployment and also safeguard the country’s youth from disillusionment.

This is a point that Maulana Azad has been bringing up on many fora. He has always

argued in favor of learning as against mere acquisition of a paper qualification. At this point in

his speech, however, Azad desists from dwelling on this argument for long. He is conscious of

the time constraints in a radio broadcast; and as a responsible and committed speaker he would

abide by the rule set on the occasion.

People are no doubt much fascinated by the notion that Government Service is the best

kind of employment. It gives security, status and good means of livelihood. In order to get into

government service one requires a university degree. This makes the youth feel that they must

get a university degree at any cost. The universities on the other hand find it sufficient to dole out

degrees. In this race for government jobs, a degree becomes a mere “passport”. There is no

pressure on the students to excel or acquire any new talent. There is no pressure on the higher

education institutions either, to offer any new avenues for acquiring excellence. Slowly, there is

an inevitable erosion of standards. Universities become factories which generate degrees and

distribute them. The universities try to cater to the demands of all and sundry and the number of

degree holders increases day by day. There is no pressure upon the students or the institutions to

raise the educational standards.

Maulana Azad drives home his argument about the declining standards of higher

education in the universities in the country. He says that anyone who tries objectively to test the

merit of the country’s graduates, the products of our Universities, can easily gauge that the much

sought after university education does not raise the intellectual acumen of the students in any

way. Now if such run of the mill products take charge of the country’s administration just

because they boast of a paper qualification can we have any hopes for a good future of the

country?
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16.2.2.5: Section 5

“We know that in other countries ……………… the step is worth taking.”

In a very candid manner, Maulana Azad makes a comparison between the Indian and the

British educational systems. In India, university degrees are considered to be the be all and end

all of the future of the young people. If they want to move ahead in life and get good jobs, they

must get university degrees. The definition of a good job was considered to be only a

government job. As such, the youth of India fell into the trap of thinking that they would fall

behind if they did not go for university education. In contrast to this, in England, degrees are not

necessary for all jobs. A university degree is required in England for launching on to professional

careers like medicine, academics, engineering etc. For all other kinds of employment, only two

qualifications are considered essential, that is age and capability. Maulana Azad wishes that

India also should adopt such principles in recruitment. We should shun the idea that a University

degree is essential for employment. We should put the emphasis on ability and practical

knowledge than on mere paper qualification. What is interesting to note here is the candor of

Maulana Azad. The country had just recently liberated itself from the British rule. The memory

of the hostility with the British Government is still fresh. Still, Maulana Azad does not shy away

from proffering praise to the British system of governance where praise is due. This speaks for

his broad-mindedness. In a similar manner, Maulana Azad is critical of the unnecessary

centrality given to higher education. But he does not do so merely as a criticism of the British

system. His argument is that India cannot afford to have a large number of educated unemployed.

After Independence, the Union Government had set up Public Service Commissions to

determine policies of recruitment for jobs in various spheres of the Indian society. Maulana Azad

is of the opinion that the Public Service Commission should draw out plans of how to measure

the ability of candidates for various government jobs. A candidate may hold a certain degree but

it should be the responsibility of the Public Service Commission to determine whether the

candidate really possesses the ability, knowledge and talent expected from the holder of such a

degree. Apart from this, it would be the responsibility of the Public Service Commissions to

decide the nature of degree required for each kind of job. In this way, qualification and capability

will be put on par. We can then ensure that the degree programs are oriented towards building

the capabilities of students. The standards of higher education will be governed by the needs of

the various professions for which the degrees have been tailored. This will naturally take care of
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safeguarding the standards of higher education institutions. Then the “unhealthy emphasis” on

university degrees also will be brought under control; and ability and talent will take the front

seat in the job market.

If there is any sphere in the job market where university degrees are imperative, it is in

the case of professional services. A doctor or an engineer or a professor cannot aspire to his or

her profession without a relevant degree and advanced qualifications in the relevant field.

Academic expertise forms the sound basis of performance in such fields of service. When it

comes to the recruitment of personnel in services of a general nature, the rules of recruitment

should be changed. In such cases, we should not insist on a university degree. Rather, emphasis

should be laid on ability and experience.

We note here that as Minister of Education, Maulana Azad holds strong views on the

policies that the government should pursue. He plans to introduce measures which will remove

the existing the lacunae in the system of National Education. His views indicate the positive and

dynamic leadership formed by a group of leaders who had struggled hard to free the country

from foreign rule. It was now the responsibility of the government to free the society of the

ailments of static and routine thinking. We can observe the dynamism and honesty of Maulana

Azad in the way he admits that there were problems and lacunae in the system of education. He

thinks of dynamic measures to remove the problems.

In a straightforward manner which is characteristic of him, Maulana Azad admits that

solutions to problems are easily spelled out than executed. He had earlier stipulated that it was

the work of the Public Service Commission to spell out a workable policy of recruitment to

services in the country. The conditions, the yardsticks of testing and selection would have to be

laid down by the Public Service Commission. Maulana Azad admits that in a vast country like

ours, and with the agenda of vast development ahead of us, perhaps it would be too ambitious to

think that the Public Service Commissions would be able to bear the huge burden of the work

entailed. It would not be an easy task to effectively bring about changes in the educational and

Service conditions. He proposes that whatever the difficulties, the task is important. If there was

a need to revamp the administrative structure and set up additional Public Service Commissions,

the government would be quite prepared to do so. According to Maulana Azad, the additional

burden of setting up more Commissions would be quite justified because such a measure would

ensure that reforms in the existing system of education, testing, and recruitment will become
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possible. To quote Maulana Azad, “the step is worth taking”. It is an interesting fact that at the

time that Maulana Azad was delivering the speech on the All India Radio in 1953, a new Public

Service Commission had been set up, especially to look after the Reforms proposed in Secondary

Education system.

16.2.2.6: Section 6

“Let me briefly recapitulate …………………… Prevents me from dwelling on it.”

This section reveals a very important aspect of Maulana Azad’s craft. As a writer Azad

was very faithful to the chief purpose of his writing. Whatever the form he chose for a given

piece of expression, he followed the principles of that chosen format. Prose writing can be of

many kinds. As we pointed out earlier, this selected speech is an example of a formal speech

broadcast over the radio. The occasion is formal and calls for a formal treatment of the subject.

After having discussed the main topic in a methodical manner, the writer comes to the last stage

of his radio talk. He finds it necessary to summarize his points made in the previous sections of

the speech. The speech is a good sample of expository prose; He had presented his opinions and

point of view through very convincing arguments, with examples and in an analytical manner.

Now the argument is being drawn to a neat close by reiterating all the points in an ordered

manner.

First, Maulana Azad had pointed out the need to bring about some important changes in

the system of National Education. He talks of the need to “remould” the system in such a way

that the people of the country are available to take charge of the various developmental aspects

of life in the country. The country has recently become self-sufficient. In order for the progress

to take place at a desired rate, we need youth to be career ready. Maulana Azad suggests that our

youth should be given good skill training and essential useful education up to the Secondary

level, at which stage they should be in a state of preparedness to take up the challenging skilled

jobs in various professions, industries etc. The country needed such trained workers to move on

the path of development and self-sufficiency. There are a large number of jobs available for

people at that level. A smaller number of jobs are available in professions like medicine, research,

etc. People have to go to the Universities to get qualifications and training for such jobs. The

ratio of people needed for these jobs requiring higher education is very small compared to the

skill-based jobs. So we should open up university education for a smaller number of people so

that the University graduates do not exceed in numbers in relation to the personnel required.
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This will prevent a glut of graduates with no jobs to absorb them. In a natural logical manner, we

will also be able to prevent a sense of frustration building up among the youth when they see

their efforts at higher degrees bearing no fruit.

The second and very important point that Maulana Azad raises is that of upgrading the

curriculum at the secondary level of education. Important changes need to be made in the system

of secondary education. With the changing perspective in the government policy for Education,

it was important that the secondary education system should be geared to play the significant role

it was going to play in the future. Earlier, secondary education was being looked at as a median

stage between elementary and higher education. As Maulana Azad suggests it had the status of a

being a means to enter the universities. Now the secondary education system would be an “end

in itself”, meaning that after passing out of the secondary education stage, a person should be

able to become capable of earning a livelihood. At the same time such a person would also be a

playing a significant role as a significant member of the workforce leading the country towards

prosperity.

Next, Maulana Azad explains what he means by saying that the Secondary Education

should be revised. During Maulana Azad’s tenure as Minister of Education, there was much

discussion on basic education as a healthy model for National Education. The main idea behind

all the deliberations was that if secondary education had to be set up as the crucial stage for the

youth of India; and if they were to be made self-sufficient at the end of secondary education

stage, the whole curriculum and the pedagogy of secondary education needed to be redesigned.

A major dimension that needs to be added on to the learning-based curriculum of the secondary

education system is the principle of practical training. Maulana Azad calls it “some form of

manual work”. He is referring to what we today call vocational training. Maulana Azad is here

visualizing a secondary stage in a person’s education as a stage when, apart from the textbook

based learning the student would also gain some vocational training and some skill-based

program of learning. Going a step further, Maulana Azad adds that this practical training

principle should go on to become the essential principle of education at all levels in the scheme

of National Education.

Whenever any reform is introduced, there is a danger that it faces resistance from the

recipients of the reform measures. If the reforms and changes come from the top and are

implemented as orders and strict rules, the measures are bound to be looked at with suspicion.
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Naturally such reforms will die a natural death because they were not supported by a positive

approach. As such Maulana Azad is conscious of the need to tread softly with the reforms and

changes, whether major or minor. He is conscious that the changes being proposed are of a

serious nature and would create a huge difference from the existing system. Maulana Azad is

also very conscious of the fact that our country is large and there are differences from region to

region. As such “one single rigid model” will not work well everywhere in India. Any

educational model should be elastic to suit the different needs of different people. Here Maulana

Azad displays his understanding of the psychology of learning. Any model should be tailored to

the needs of the individual learner, to succeed. Moreover, no program of study can be successful

if it is imposed on the people in a rigid manner.

The Secondary Education Commission was set up in 1952. The work of the Commission

had already started. As Minister of Education he was in close observation of the work being done

at the Commission. The policies being envisioned by the Ministry of Education had been

conveyed to the Commission, and Maulana Azad is very confident that some concrete

recommendations for the implementation of the new Secondary Education system would be

coming forth from the commission. The Ministry was prepared to take the recommendations in

to serious consideration. This shows how different wings of the government should work in

harmony to give meaningful shape to the future of the country.

Right from the start of his speech Maulana Azad had made his opinion about the Higher

Education clear. As things stood in post independent India, university education was being given

a privileged status. University education was considered to be the sole means of getting good

government jobs. It was increasingly being considered as a status symbol to get a university

degree. As Maulana Azad strongly states, this is resulting in a lot of heartburn for the degree

holders. As there were more people getting degrees, and less jobs requiring a degree as an

essential qualification, the number of educated unemployed was growing. All along his speech

we can see Maulana Azad bemoaning this imbalance of ‘more graduates and less jobs’. He

blames this situation on the centrality we have been according to university degrees. Maulana

Azad clearly feels that a developing country like India needs educated and skilled people. As

such secondary education would gain much significance after a vocational edge was introduced

in the secondary curriculum. With a view to bring his speech to a logical and neat closure,

Maulana Azad brings the issue of university education to the forefront of the discussion. He
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does not agree with the “insistence on degrees as a necessary condition for government service”.

However, he would like to put the issue up for public debate and larger consideration. Being a

strong believer in democracy and consensus, Maulana Azad will not impose his views in any

way, especially if the matter is one which impacts the youth and the future of the country. Finally,

Maulana Azad makes a very pertinent point. If we are to continue with university education, it

should be for such studies as will benefit the youth in higher professional careers which call for

advanced academics as well as professional training. Such a scenario also calls for a revision

and upgrading of university curricula. This step is crucial in view of the fact that, in the last few

years, university education was falling below the required degree of high standards. Universities

needed to tighten the admission procedures, limit the number of admissions and upgrade their

syllabi. Maulana Azad closed this speech on the note that the topic of university education is a

vast one and could not be covered in a peremptory manner in the small space of time. The

broadcasted speech was expected to deal with the matter of reforms in secondary education and

Azad does not wish to deviate unduly from the given task. This neat ending of the speech further

establishes Maulana Azad’s discipline of the mind and his didacticism.

16.2.2.7: Summary

Maulana Azad’s speech broadcast over All India Radio, New Delhi on September 30,

1953, coincided with the setting up of the Secondary Education Commission (1952-53). At the

time of the speech, Maulana Azad was already the Minister of Education, having been inducted

into the first Cabinet of Independent India under Jawaharlal Nehru’s Prime Ministership. This

meant that the work at the Education Ministry was already in progress. It is necessary to note that

Maulana Azad was untiring in his efforts to examine, re-examine and restructure many a policy

related to education throughout his tenure, up to 1958. Maulana Azad considered Education to be

a “Problem of Problems”. He was full of ideas about how to improve the system of Education in

India as he knew that this was perhaps the only project which could truly impact the

developmental aspirations of his country. As we know from the life and speeches and actions of

Maulana Azad, even before his becoming a Minister of Education, Maulana Azad was always

occupied with concern regarding education of common individuals. Maulana Azad’s interest in

education was not a new preoccupation after he took up as Minister of Education. Even during

the Freedom struggle Maulana Azad participated intensively in activities like the Movement for

Boycott of English Educational Institutions. Even prior to that Maulana Azad had expressed his
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deep interest in the progress of the individual through self-improvement of the individual. He

had always made a clear distinction between education and learning. He always placed a great

onus on individual learning and personality development. In his own case, he had himself

consciously chalked out a personal program for self-development. He had moved much ahead of

the classical learning and the rigid curriculum of his home-school type of education. He had

been fortunate enough to be exposed to very excellent training in all the classical disciplines as

well as religious exegesis. He had developed excellent writing skills, which came to his aid

during his journalistic career. In other aspects of learning like Western art, literature, philosophy

and Music etc., Azad was a self-taught man.

Now, in the position of responsibility in the most crucial Ministry, Maulana Azad would

want the youth of his nation to be as capable of self-improvement as he himself was. He knew

however, that the vast majority of the youth of India were perhaps capable, but lacked the means

of self-improvement. He and his contemporaries who were in a position of power and privilege

to make policies, should open up avenues, and should take the responsibility of guiding the youth.

For this purpose his Ministry was already preparing an agenda of development for the youth.

The “problem of problems” that confronted India as soon as it gained its Independence

from British Rule was Education. The leader was immediately taken up with the task of reforms

in the system of education. The pattern of National Education under the British rule was not

suitable for the future of an independent nation. At the time, the British government was

promoting a modern, English- based education system so as to create a class of educated Indians

who could be useful in subordinate jobs to assist the government in running the administration.

Now what India needed was an indigenous workforce that could steer the country towards

progress and self-sufficiency. The system the British left behind in India was not adequate to

support the aspirations of a developing nation. No doubt there were many people who shared this

view. But Maulana Azad’s view was that mere criticism was not useful. There should be

concrete plans for what should be done in terms of reform. In Maulana Azad’s opinion education

should be appropriate to the needs of the common people. General education was not adequate in

the pattern it was being offered. The ideal system according to Azad would be one which

prepared the learners to earn a good livelihood and also be of use to the country. That can be

possible if secondary education system can be reformed by adding an additional aspect of

practical training to the existing book-based learning. Then the pass-outs from the secondary
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level would have some skills and would be useful in running the industries, factories and manage

the handicrafts for the development of the country. According to Maulana Azad, the importance

given to university education and the possession of degrees is not helping the country or the

youth in any way. It was generally made to appear during the British Raj that a university degree

is essential to get a government job. As a result, there was a huge rush after university degrees.

Universities started to churn out graduates; and the standards declined sharply. Finally, it became

apparent that there were far too many graduates and there were not so many jobs to absorb them

after all. This resulted in increase in unemployment and frustration among youth. In Maulana

Azad’s view, a university degree is essential only for a few jobs like doctors, engineers, scientists,

or other such professional services. Public Service Commissions should be set up to look at

admission and recruitment rules, etc. Maulana Azad gives the central position of significance to

the secondary level of education, provided that it is given the additional dimension of vocational

training. As for the higher education, Maulana Azad feels that there is much scope for reform

there too. But that issue is beyond the scope of this speech. No doubt during his tenure as the

Education Minister Maulana Azad was instrumental in setting up many Institutions which would

be looking after reforms in higher education system also. The earlier Units in this Block have

acquainted the learners with the yeoman service rendered by Maulana Abul Kalam Azad in

improving the landscape of National Education in the country. It is noteworthy that there were

many advanced proposals that had been tabled by the First Cabinet of Independent India that

have been passed and implemented in recent years. It goes to show that schemes that our early

leaders introduced ideas, and these slowly percolated down the years and saw the light of the day

in a slow and steady manner.

Note: For greater insights into Maulana Azad, you may also refer to

https://eparlib.nic.in/bitstream/123456789/58669/1/Maulana_Abul_Kalam_Azad.pdf

16.3 Learning Outcomes

At the end of this Unit, you should be able to understand the difference between written

and spoken language. You should have gained insight into Maulana Azad’s views on different

aspects of education. You should also in a position to appreciate the eloquence in Azad’s speech.

https://eparlib.nic.in/bitstream/123456789/58669/1/Maulana_Abul_Kalam_Azad.pdf
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16.4 Glossary

Basic Education: Basic Education comprises Primary and Lower Secondary education.

(International Standard Classification of Education) Generally now we also include Pre-Primary

and adult Education under t head of Basic Education

Secondary Education: Education provided to a child starting at the age of 11 and extending up

to 15 usually falls under the stage of Secondary Education. Often this stage can cover the middle

School, Junior High Schools and High Schools. In India as per present System, after eight years

of elementary education, a child does two years of Secondary Studies (Class IX & X), and goes

on study for two more years of Senior Secondary studies (Class XI & XII)

National Education: The pattern of Education adopted by a country under its National

Education Policy to promote and regulate education.

Theory of Demand and Supply: The Theory of Supply and demand was propounded by

thinkers like Locke, James Stuart, Adam Smith, and IbnTaymiyyah. The Law defines the

relationship between the value of a goods and the need among people to acquire it. It is a central

concept in Economics. There should be an Equilibrium between Demand and Supply to avoid

economic crisis.

Public Service Commission: Union Public Service Commission and State Public Service

Commissions are mandated by Articles 315-323 Part XIV of the Constitution of India. They

perform the function of Recruitment for All India Services and recruitment to State services

respectively. The First Public Service Commission was established in India in 1926.

Secondary Education Commission: The Secondary education Commission was set up by the

Union Government in 1952 in the light of its resolution to examine and upgrade the existing

Secondary system of education in India. Dr A Laxman Swami Mudaliar was the first Chairman

of the Commission. This Commission was also referred to as the Mudaliar Commission.

16.5 Sample Questions

16.5.1 Objective Questions:
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1. By the phrase “general education available to common people” Maulana Azad refers to

_____.

(a) Pattern of education in pre-Independence India

(b) Education system prevalent in India in the 1950s

(c) Traditional Indian Education System

(d) University Education which was set up by the British

2. Who are being referred to as a “liability” and as “superfluous”?

(a) People with technical knowledge, but without any degree

(b) Educated but unemployed youth

(c) The uneducated masses of India

(d) People in Government service

3. A large proportion of the thousands of graduates in India unable to secure employment

because ________.

(a) A large proportion of the graduates is unable to pass the exams because the testing

process is strict.

(b) Sufficient number of jobs are not available because the number of people going in for

University degrees has outbalanced the number of jobs available

(c) The graduates are not happy with the jobs they get, and they are on the lookout for

better jobs

(d) The standard of education in colleges is not good and the graduates are unfit for any

job

4. What was the result of too many people joining the universities for degrees?

(a) The nation became a leader in the field of Higher Education during the British Raj

(b) Merit of graduates became enhanced because there was tough competition between

Universities

(c) Standards of education declined because Universities admitted everyone and there

was no importance attached to quality of education

(d) More Universities had to be set up to meet the demand for admissions

5. Maulana Azad supports the idea that _________.

(a) Professional careers require Higher Education, but others do not. Therefore everyone

does not need University degrees
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(b) Degrees should be abolished altogether because there is no standard in Higher

Education

(c) Education should stop at secondary level.

(d) Getting degrees is an unhealthy option because it is making people unwilling to do

ordinary jobs

6. Maulana Azad says about Public Service Commissions that ________.

(a) The number of Public Service Commissions should be increased to meet the pressure

of selections

(b) They should conduct examinations for recruiting graduates

(c) Government should allow the Commissions to decide which job needs graduates and

which does not

(d) They should change the procedures of recruitment

7. What is the feature of basic education that Maulana Azad suggests as the basic principle of

National education?

(a) All education should be at the Government’s expense

(b) Learning and training in some manual work should go hand in hand

(c) There should be a focus on one single stream in education

(d) Secondary Education should follow the pattern of Basic education

8. Why should secondary education have “sufficient elasticity”?

(a) It will be acceptable to all the states, irrespective of region, caste, and creed

(b) It can be altered time to time according to the changes in the Education Policy

(c) It can provide jobs to all, irrespective of their individual talents

(d) It will suit the different needs of different kinds of people

9. How do government servants get recruited for non-professional jobs in England?

(a) On basis of their University degrees

(b) According to their age and personal expertise

(c) On basis of competition

(d) After their secondary education is over

10. What are the urgent changes suggested for the secondary education?

(a) Apart from education some skills should be taught

(b) Secondary Education should be the final stage of education
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(c) Professional studies should be introduced at the secondary level

(d) The academic program should be revised

16.5.2 Short Answer Questions:

1. What is the role of the state in providing what Maulana Azad considers a “birthright” to all

citizens?

2. How can we ensure the effective implementation of the first two stages of education?

3. What kind of secondary education system is required for India?

4. What should be essential principle of National Education?

5. What does Maulana Azad mean by an “unhealthy emphasis” on degrees?

16.5.3 Long Answer Questions:

1. What according to Maulana Azad are the shortcomings in higher education system in India?

How can we improve the situation?

2. What are the three stages of education? Which stage is crucial for the development of a

country like India?

3. How does Maulana Azad apply the economic theoretical model of Supply and Demand to the

concept of Higher Education in the country?
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Note: This question paper consists of three parts:
Part-A, Part-B and Part-C. Number of words to answer each question is only indicative. Attempt
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Part–A contains 10 compulsory questions of multiple choice/fill in the blank/very short answer
type question. Answer all questions. Each question carries 1 mark.
(10x1=10 marks)
Part-B contains 08 questions of which students are supposed to answer 05 questions. Answer
each question in approximately 200 words. Each question carries 06 marks.
(5x6=30 marks)
Part-C contains 05 questions of which students are supposed to answer 03 question. Answer
each question in approximately 500 words. Each question carries 10 marks.
(3x10=30 marks)

Part-A
Question: 1
i. What is the pen name of Maulana Abul Kalam Azad?

(b) Maulana (b) Kalam

(c) Azad (d) Khairuddin

ii. Which newspaper was not started by Azad?

(a) Al-Hilal (b) Al-Balagh

(c) Paigham (d) Al-Misbah

iii. Maulana Azad’s real name was________.

(a) Abul Kalam Ghulam Muhiyuddin

(b) Maulana Abul Kalam Azad

(c) Maulana Ghulam Azad

(d) None of the above

iv. Who was the founder of MAO College?

(e) Maulana Abul Kalam Azad

(f) Sir Syed Ahmad Khan

(g) Sir Mohsin ul Mulk
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(h) Sir Viqar ul Mulk

v. When was the first edition of Al Hilal published?

(a) 12 November 1914 (b) 13 July 1912

(c) 12 November 1915 (d) 23 August 1911

vi. According to Maulana Azad human bondage or slavery is wrongful because it _______.

(a) Merely pretends to uplift the human race

(b) Takes away the rights from people

(c) Is contrary to the Will of God

(d) Is against religious laws

vii. How many letters does Maulana Azad’s Ghubar-e-Khatir consist of?

(a) 21 letters (b) 24 letters

(c) 27 letters (d) 19 letters

viii. In which year was Ghubar-e-Khatir first published?

(a) 1948 (b) 1951

(c) 1946 (d) 1953

ix. Maulana Azad compares the Iranian bulbul’s song to

(a) Arabian Music (b) Persian poetry

(c) Ghazal (d) Lullaby
x. Maulana Mahomed Ali wrote about Al-Hilal in his weekly _____

(a) Brotherhood (b) Comrade

(c) New Dawn (d) Hope

Part-B

2. Comment on the religious and secular views of Maulana Azad.
3.What were the aims and objectives of Azad in Lisan-ul-Sidq and what did they represent?
4. Discuss Al-Hilal as an anti-colonial journal.
5. Explain brief the stand of Maulana Azad on the establishment of a Muslim university.
6. Discuss briefly the journalistic contributions of Maulana Azad.
7.Write a short note on Tazkirah.
8.Write a short note on Maulana Azad’s Karwaan-e-Khyal.
9.Write a character sketch of Syed Mahmud as you gather from Maulana Azad’s description.
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Part-C
10. Give a short biography of Maulana Abul Kalam Azad.
11.What were some of the lasting influences on Azad’s writing? Which Indian thinkers
influenced his thought process?
12. Illustrate how Al-Hilal revolutionized the mind and perception of Indian masses to end the
British rule.
13. Discuss Maulana Azad’s contribution in upholding the syncretic tradition of India through
his writings.
14.Write an essay on Maulana Azad as a patriot and a man of moral courage.

*****


